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General Introduction

Ephrem justifiably has the reputation of being a wonderful poet and
at the same time a profound theologian. Although there are now a
number of English (and other) translations of his works available for
the general reader, there is no easy access for anyone who wants to go
on to read him in the original Syriac. The excellent standard edition
of his poetry, by Edmund Beck, remains daunting to all but the more
expert Syriacist, seeing that the text is unvocalized and in the estrangela
script. We have long felt the need for a selection of Ephrem’s poems in
vocalized serfo script! that would serve to provide a stepping-stone, as it
were, towards using Beck’s edition. If this selection of poems encourages
people to explore further Ephrem’s poetry in its original language,
then it will amply have served its purpose. In no way does this edition
seek to advance scholarship on Ephrem.

The poems are deliberately arranged according to the outline of
Ephrem’s concept of salvation history, commencing with Paradise and
continuing through the course of the incarnate life of Christ to the
sacramental life of the Church.

We take the opportunity to thank Kristian Heal for much assistance,
and in particular for seeing to the entering of our vocalized Syriac texts
on computer. We are also grateful to our two readers, Dr. Andrew Palmer
and Dr. David Taylor, for their valuable comments and corrections.
Andrew Palmer very kindly provided us with numerous good observa-
tions on metrical matters, as well as other suggestions, many of which
we have with gratitude adopted (in the text and notes these are indi-
cated by the initials ANP).

1. For transcriptions, however, we have retained the older East Syriac vowels.

—ix—



x Ephrem the Syrian: Select Poems

Life and Writings

Little for certain is known of Ephrem’s life. He must have been born
in the early years of the fourth century, in or near Nisibis, on the east-
ern edge of the Roman Empire. On the basis of the internal evidence
of his own writings, it is likely he was born to Christian parents (in
contrast to the later Life, which presents his father as a pagan priest).
It was in Nisibis that he spent most of his life, as a deacon serving
under a succession of bishops—Jacob, Babu, Vologeses (Walgash), and
Abraham. Both on internal evidence and on the authority of Jacob of
Serugh’s panegyric on him,? he wrote many of his poems to be sung by
women’s choirs. In 363, as part of the peace treaty with the Persians,
Nisibis was handed over to the Sassanian Empire and the Christian
population had to leave. Ephrem ended up for the last ten years of his
life in Edessa (modern Urfa, in southeast Turkey), where he found him-
self much more involved in the theological controversies of the time.
He evidently acquired a surprisingly good knowledge of Greek philo-
sophical concepts,® even though he expresses these in an essentially
un-Greek way. He died in 373, very probably on June 9 of that year.

The scarcity of reliable biographical information about Ephrem
served as an invitation to later generations to remedy this in an imag-
inative way. Thus, for example, by the mid-sixth century, when the
influential Syriac Life of Ephrem was probably composed, he had anach-
ronistically been transformed into a monk who paid visits to famous
contemporaries in Egypt (Bishoi) and Cappadocia (Basil).*

Ephrem’s extensive works fall into four main categories: in verse
there is both stanzaic poetry (the madrashe, the sole category represented
here) and the narrative couplets (memre); and in prose there is both
ordinary prose and artistic prose.® Famous names are liable to attract
works by other people, and the corpus of writings under Ephrem’s
name includes many pieces that have been falsely attributed to him.6

2. Edited by J. Amar (1995).

3. This has been well brought out recently in Possekel 1999.

4. For the development of the biographical tradition, see Griffith 198990,
Amar 1992, and Brock 1999¢ (appendix).

3. Alist of editions will be found in Appendix 1.

6. Of the texts in CSCO listed in Appendix 1, the following partly or wholly
contain poems which cannot be genuine: de Epiphania, Soghyatha, Sermones I-TV]
de Abraham Qidunaya, de Juliano Saba, and Nachtrige. The problem is even more
acute in the very large corpus of works attributed to Ephrem in Greek.
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As far as the madrashe in the present selection are concerned, however,
one can be reasonably assured that they are all genuine.

Although Ephrem never offers a systematic presentation of his
theology, it is clear that his writings are based on a clearly thought-out
theological worldview, and different presentations of this can be found
in de Halleux 1973 and 1983, Murray 1975-76 and 2004, Bou Mansour
1988, Brock 1992, and Griffith 1998. General information may be found
in Ortiz de Urbina 1965, Beck 1960a and 1962a, Leloir 1963a, and
Murray 1982 (for Ephrem Graecus, see Hemmerdinger-Iliadou 1960,
Geerard 197487, 2:366—-468, and Geerard and Noret 1998, 227-50).

Transmission

The survival of any of Ephrem’s poems in a complete state is due
to the preservation of fifth- and sixth-century manuscripts from the
Syrian Monastery in the Nitrian desert, protected by the dry climate
of Egypt. It is likely that the person who was originally responsible for
collecting these was the monastery’s abbot, Moses of Nisibis, in the
early tenth century. In the eighteenth and nineteenth centuries these
manuscripts were acquired by the Vatican Library and the British
Museum (the latter are now in the British Library). The importance
of these early manuscripts lies in the fact that they alone preserve the
madrashe in their full form, seeing that later manuscripts invariably
abbreviate them, or even run together stanzas from different madrashe.”

In these fifth- and sixth-century manuscripts the madrashe are
grouped into collections, or cycles, entitled “volumes” (pengyata), and it
is by the titles of these cycles that the madrashe are regularly referred to.
Within several of the cycles there are smaller groups, such as “On Oil
and the Olive” in de Virginitate, and “On the Pearl” in de Fide. Whether
the gathering of the poems into larger cycles goes back wholly, or in
part, to Ephrem himself is uncertain. There is, however, definite evi-
dence that the grouping into “volumes” was already in existence in
the late fifth century, since references to several of them feature in an
anthology of texts produced by Philoxenus of Mabbug in his Discourses

7. On this later transmission see Gribomont 1973, Brock 1997, and Ibrahim
and Kiraz 1999. This situation is also reflected in the modern printed liturgical
editions (the West Syriac Mosul Fengitho and Pampakuda Fenqitho, and the
East Syriac Hudra), as can be seen from the excerpts in these from Texts 8, 11,
12, 13, and 15 (Res. 1, Azym. 3, Cruc. 2, Nis. 41, and Res. 2).
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against Habbib, which can be dated to ca.482—84. Much more detailed
information about the various “volumes” is to be found in an elaborate
index to the gale, or melodies (see below), used for Ephrem’s madrashe,
preserved in Sinai Syr. 10. From this index the following list of nine
volumes and their contents can be extrapolated:?

I. Of the Nativity (59 madrashe)
II. Of the Fast (67)
III. Of Nisibis (77)
IV. Of the King’s Bride (kallat malka), against the Jews (66)
V. Of the Church (52)
VI. Of the Church (52)
VII. Of Faith (87)
VIII. Against Erroneous Doctrines and On Paradise (56 and 15)
IX. Of the Confessors and Departed

Of these, III, V, VII, and VIII correspond exactly with the surviving
cycles in the early manuscripts; VI will be the extant de Virginitate.
I and II are both much larger than the surviving cycles under those
names (even if de Azymis, de Crucifixione, and de Resurrectione are
included, as seems likely, in IT). IV is completely unknown, though one
incipit can be identified as a madrasha edited by Lamy. IX is also
almost entirely lost, though it will include those madrashe on Abraham
of Qidun and Julian Saba which are genuinely by Ephrem (some of
those in the surviving collection cannot be by him). What emerges most
clearly from this evidence is that a considerable number of Ephrem’s
madrashe have been lost.?

Dating the cycles is problematic. The small collection de Paradiso
is usually thought to belong to the earlier part of his life in Nisibis,
before 363, and many of the madrashe in the cycle on Nisibis (includ-
ing Text 19 [Nis. 1]) will also date to this period, since they are clearly
written in Nisibis; others, however, in the same cycle (notably 26—34)
must have been written at Edessa. It seems very likely that the cycles

de Fide and contra Haereses were also written during the last ten years
of his life in Edessa.

8. On this subject see de Halleux 1972 and 1974, and Brock 1997.
9. It is of course possible that some stanzas from these lost madrashe are in
fact preserved in the medieval liturgical collections.
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Meters

The basic metrical principle of Syriac poetry lies in the syllable,
rather than length or stress. There are two basic forms of poetry, the
stanzaic and the couplet, and Ephrem makes use of both, the former
being entitled madrashe (sometimes translated “teaching poems”) and
the latter memre. Ephrem employs the memra for narrative poetry, and the
meter he uses (and which came to be known by his name) consists of
couplets, each of 747 syllables. A number of other meters for memre are
found in later writers, a particularly favored one consisting of 12+12
(or rather, 4+4+4 4+4+4) syllables, associated with the name of
Jacob of Serugh (d. 521).

All the poems in the present collection, however, are stanzaic
madrashe. In the madrasha every stanza in a poem follows the same
metrical pattern, where regular word breaks, or caesuras, provide the
demarcation between syllabic units. Thus in a simple meter such as
that used in Text 11 (Azym. 3), the syllabic pattern for each stanza is
four syllabic units, here set out in two lines each with two units, the
first of five syllables and the second of four syllables (the whole stanza
thus being designated as 5+4 5+4). Thus, for example, in stanza 3:

netqol wa-npahhem  neshanayhon
d-haw ‘emar (*Jraza  w-"emar qushta

In modern editions the madrashe are normally set out in lines, usually
with two syllabic units to a line (depending on the length of the syl-
labic unit). The syllabic units mostly consist of 3, 4, 5, 6, or 7 syllables,
though occasionally 2- or 8- (and even, rarely, 9- or 10-) syllable units
are found. Especially in the case of the more complex meters, the way
in which the syllabic units are separated out into lines in modern edi-
tions depends on the editor’s decision; in the present collection we
have followed Beck’s line divisions and layout, though we have altered
it tacitly in a few cases where his line divisions are manifestly wrong
(examples are in Text 17 [Fid. 10], stanzas 20 and 22, and Text 18
[Fid. 14], stanzas 8 and 9). A notable instance of how the same editor
can set out the same meter in two different ways is provided by Texts
16 and 19 (Virg. 7 and Nis. 1).

Ephrem employs some forty-five different stanza patterns in his
madrashe, ranging from simple to highly complex syllabic patterns. In
contrast with the practice of modern editions, Syriac manuscripts do
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not set out poetry in lines, but present it written continuously, with
points denoting the metrical breaks.’® With madrashe, the demarcation
between stanzas is almost always clearly marked (e.g., by points in
red), but the internal syllabic structure of a stanza, consisting of various
syllabic units, may well be inadequately, or ambiguously, indicated,
seeing that points may be omitted or misplaced. Furthermore, since
points designate both metrical and sense breaks (which may not
always coincide), there is yet further scope for confusion. However, it
is only with the long and complicated meters that serious problems
arise; an example of this can be found in Text 9 (leiun. 3), where it
remains unclear exactly how the syllabic structure of the meter should
be analyzed (and thus, how it should best be set out in lines).

An added complication is that there is a certain degree of metrical
license, in that the vocalic shwa (historically representing a lost full
vowel) can be treated as a full vowel for metrical purposes (e.g., nsur
in stanza 2 of Text 12 [Cruc. 2] is treated metrically as if it were nesur).
It is also likely that in the case of a cluster of three consonants an
epenthetic vowel may be inserted in certain conditions (see Néldeke
1904, §52B). Conversely a full vowel in certain circumstances is dis-
counted from a metrical point of view—this is especially frequent
with verbs whose first radical is alaph (thus in Text 17 [Fid. 10], stanza’
12, ekalton is treated metrically as “kalton). In the introductions to
the individual poems attention is drawn to some (but by no means all)
of these cases of metrical license. It should be noted, however, that for
the present edition we have normally provided the standard vocaliza-
tion, even when this goes against the meter. It should also be kept in
mind that the rules of Syriac versification have as yet been very little
studied; furthermore, even though the text of Ephrem comes down to
us in sixth-century manuscripts, it may well already have suffered
from corruption in places.

Madrashe were sung (and still are in liturgical use), and in the manu-
scripts the melody, known as the gala, is regularly given: this consists of
the opening words of a particular madrasha using the meter in question
(the same practice is often used for western hymn tunes). In some, but
not all, cases the madrasha that provides the gala title can be identified
as one of Ephrem’s own poems. Sometimes the same meter (and indeed

10. Palmer 1995, 161-76, argues (conjecturally) that the cycle On Faith in its
original form was set out by lines.

LR

r..m......_v i -
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the same poem) may have more than one gala indicated: whether these
are alternative titles for the same tune or represent different tunes
that fit the same meter is not entirely clear. In practice, the gala title
also serves as a way of indicating the meter.!' An index of the gale
employed in the present selection is given in Appendix 2.

Alphabetic acrostics already occur in the Hebrew Bible (e.g., Pss
111-12, 119; Lam 3-4). Ephrem employs a variety of different forms
of acrostic (Palmer 2002, 278), several of which are represented in the
present collection. Alphabetic acrostics of different kinds feature in
the following poems:

Text 6 (Eccl. 37): This has the first six letters of the Syriac alpha-
bet (alaph to waw); stanza 6, however, begins with beth (though British
Library Add. 14574 tries to remedy the situation by prefacing it with
waw—but against the meter). ANP nicely suggests that, since stanza 6
belongs closely with stanza 5 (and so is not likely to be an interpolation),
the break in the pattern is deliberate and symbolizes “the failure of
humanity, created in the sixth day, to live up to the perfection sym-
bolized by the number six.”

Text 18 (Fid. 14): The stanzas run from zapin to nun, but then
alaph and waw follow. ‘

Text 19 (Nis. 1): This provides alternate letters of the alphabet,
alaph, gamal, he, etc.

In three other poems in the collection there are acrostics which
provide Ephrem’s own name ("PRYM):

Text 3 (Fid. 49): Here we have only PPRR, but the rest of the
name is to be found in Fid. 50 (YMMMMMMAM).

Text 8 (Res. 1): The first five stanzas provide ’PRYM, and M con-
tinues on from stanza 6 to the end, apart from a break in the sequence
in stanzas 18 and 19, which begin with lamadh and sadhe.

Text 10 (feiun. 6): Here the first and last letters of his name are
doubled: *’PRYMM.

Irregularities in acrostic poems, such as some of those found in the
poems mentioned above, may sometimes serve as indicators of later
interpolations, although in other cases there may well be a specific
reason lying behind the irregularity (as in Text 6 [Eecl. 37]). On this
topic see Palmer 1995 and (especially) Palmer 2002; since these are

11. Beck provides basic information in the introductions to his text editions
about the different meters employed.
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problems that require detailed discussion, they are not dealt with fur-
ther in the present collection.

The Present Edition and Translations

The texts are based on E. Beck’s critical editions in CSCO, though
in a few places we have preferred readings to be found in his apparatus.
Beck’s layout of the poems in lines has also been followed, though with
a few modifications (see above). The translations are set out in lines
corresponding to those of the Syriac texts. Although the translations
have generally aimed to keep fairly closely to the originals, they avoid
being overly literal. Wherever it has been thought helpful for the sake
of the general sense, a few expansions have been made or names added
(in brackets). The convention of using capital letters for personal pro-
nouns referring to God (i.e., You, He, etc.) has been adopted since this
often helps clarify the sense. Notes to the translation are simply meant
to clarify what might otherwise have been obscure, and by no means
are they intended to represent a commentary. For the sake of brevity,
references in the notes (and elsewhere) to modern studies are by
means of author’s name and date of publication; the full bibliographic
references will be found in the bibliography.

R
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TEXT 1

On Reading the Paradise Narrative
(Par. 5)

In his cycle of fifteen poems on Paradise, Ephrem creatively explores
various aspects of the narrative of Gen 2-3. Though he treats the
topic in a manner that is very different from his exposition in the
Commentary on Genesis, a reading of the latter provides some helpful
insights into his much more poetic treatment of the biblical text in
the poems (a complete English translation of the cycle, along with the
relevant sections of the Commentary, is to be found in Brock 1990b).

Ephrem opens the present poem by comparing the biblical text with
the miraculous rock that accompanied the Israelites in the wilderness
(Exod 17:7): if treated rightly it comes alive, and from it flow streams of
vivifying water (1 Cor 10:4). Ephrem then describes his own experience
of being transported to Paradise, with the verses leaping out of the
text to embrace him as he reads the narrative concerning Paradise in
Genesis. Once transported in spirit to Paradise, Ephrem wonders
whether Paradise is really capacious enough to contain all the righteous
(stanza 7), but learns the answer from analogies in the New Testament
(Mark 5:9; stanza 8) and in the natural world and the human heart
(stanzas 9-10). Once back in this world after having experienced
something of the beauty of Paradise, Ephrem reflects on the paradox
that people lament departing from this world when in fact death should
really be seen as a process of being born out of this world into “the
Garden of splendors.”

Meter

All fifteen of the madrashe in the cycle On Paradise are in the same
meter, for which the gala is given as dina d-sharbata, which is also found

-2




Text 1 (Par. 5) 3

for Eccl. 21 and 28. In other cycles where Ephrem uses this meter, dif-
ferent gale are given: (1) ’estmek(w) ‘al qushta (=opening of a single
madrasha printed by Beck at the end of his edition of de Paradiso): thus
Jul. 1-4; (2) bayya’ () b-mulkane (=opening of Par. 7): thus Fid. 31, 39-438
and Nat. 3; (3) pardaisa (=title of the cycle de Paradiso): thus appendix
to Jeiun. and Nat. 3 (according to two manuscripts). In later madrashe
collections, pardaisa is the normal gala given.
The metrical pattern is as follows: 5+5 5+5 5+5 5+2 545 5+3.
It will be observed that there are a few irregularities, with six syllables
instead of five (e.g., stanza 3, line 2; stanza 4, line 1). It should be
noted that the meter indicates that alaph preserves its consonantal
character in wa-p’e (stanza 5) and ba-m’a (stanza 8). In stanza 5, “den
is treated as a dissyllable.

Text

The cycle On Paradise is preserved in three sixth-century manu-
scripts: British Library Add. 14571 (of 519 cE; Beck’s D), Vatican Syr. 111
(of 522 cE; Beck’s B), and Vatican Syr. 112 (of 551 cE; Beck’s G). For this
poem Beck also uses one later manuscript, British Library Add. 17141
(of eighth or ninth century; Beck’s E), but like almost all manuscripts
later than the sixth century, it preserves only select stanzas (1-2, 67,
12, 14-15).
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Text 1 (Par. 5) 1-2 5

1. I considered the Word of the Creator, and likened it

to the rock that marched with the people of Israel in the wilderness;  Exod 17:6;
1 Cor 10:4
it was not from the reservoir of water contained within it

that it poured forth for them glorious streams:
there was no water in the [rock], yet oceans sprang forth from it,

just as the Word  which fashioned created things! out of nothing.

Refrain: Blessed is that person accounted worthy
to inherit Your Paradise.

. In his book Moses described the creation of the natural world,

so that both Nature and Scripture?
might bear witness to the Creator: John 8:17

Nature, through [man’s] use of it, Scripture, through his reading of it.
These are the witnesses which reach everywhere;
they are to be found at all times, present at every hour,

confuting the unbeliever who defames the Creator.

1. created things (“bade): One of the manuscripts instead reads ‘ebraye, in
which case the previous verb is best taken as debrat rather than da-brat, i.e., “led
the Hebrews”; the text and translation given here, however, are preferable
(and alone fit the meter).

2. Nature and Scripture: Compare Haer. 28.11:

Once Nature and Scripture had cleansed the land
they sowed in it new commandments

—in the land of the heart, so that it might bear fruit,
praise for the Lord of Nature,

glory for the Lord of Scripture.
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Text 1 (Par. 5) 3-5 7

. I read the opening of this book and was filled with joy,

for its verses and lines spread out their arms [to welcome me];

the first rushed out and kissed me, and led me on to its companion;
and when I reached that verse wherein is written

the story of Paradise, it lifted me up and transported me

from the bosom of the book to the very bosom of Paradise.

. The eye and the mind traveled over the lines

as over a bridge, and entered together the story of Paradise.
The eye as it read transported the mind;

in return the mind, too, gave the eye rest

from its reading, for when the book had been read

the eye had rest, but the mind was engaged.

. Both the bridge and the gate of Paradise

did I find in that book. I crossed over and entered;

my eye indeed remained outside but my mind entered within.
I began to wander amid things not described.

This is the serene height, clear, lofty and fair:

Scripture named it Eden, the summit of all blessings. Gen 2:8
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Text 1 (Par. 5) 6-8 9

. There too did I see the bowers of the righteous

dripping with unguents and fragrant with scents,
garlanded with fruits, crowned with blossoms.
In accord with a person’s deeds, such was his bower:

thus one was lowly in its adornments,
while another was resplendent in its beauty;

one was but dim in its coloring, while another dazzled in its glory.

. 1 enquired into this too, whether Paradise

was sufficient {in size] for all the righteous to live there.

I asked about what is not written [in Scripture],
but my instruction came from what is written there:

“Consider that man in whom there dwelt

a legion of all kinds of demons;
they were there although not apparent,

for their army is of a stuff finer and more subtle than the soul itself.

. “That whole army dwelt in a single body.

A hundred times more refined and subtle

are the bodies of the righteous
when they are risen, at the Resurrection:

they resemble the mind which is able,

if it so wills, to stretch out and expand,
or, should it wish, to contract and shrink:

if it shrinks, it is in some place, if it expands, it is in every place.

Mark 5:9;
Luke 8:30
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10.

1L

Text 1 (Par. 5) 9-11 11

“Listen further and learn

how lamps with thousands of rays can exist in a single house,
how ten thousand scents can exist in a single blossom:
though they exist within a small space, they have ample room
to disport themselves. So it is with Paradise:

though it is full of spiritual beings,

it is amply spacious for their disportment.

“Again, thoughts, infinite in number, dwell

in the smallest [organ] of all, the heart,’ yet they have ample room:

they neither constrict each other, nor are they constricted there.
How much more will Paradise the glorious
suffice for the spiritual beings that are so refined in substance

that even thought cannot touch them!”

I gave praise as far as I was able and was on the point of departing

when, from the midst of Paradise,
there came a sudden thunderous sound,

and, like the blare of trumpets in some camp,
voices crying “holy”  thrice over.
Thus I knew that the Divinity received praise in [Paradise]:

I had supposed it was empty,*
but I learn otherwise from the thunderous sound.

3. heart: In biblical and early Syriac anthropology the heart is the center
of the intellectual faculties as well as of the emotions.

4. empty: Since body and soul will not be reunited (and so able to enter
Paradise) until the final Resurrection.

Isa 6:3
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12.

13.

14.

Text 1 (Par. 5) 12-14 13

[Paradise] delighted me as much by its peacefulness as by its beauty:
in it there resides a beauty that has no spot;

in it exists a peacefulness that knows no fear.

How blessed is that person accounted worthy to receive it,

if not by right, yet at least by grace;

if not because of labors, yet at least through mercy.

I was in wonder as I crossed the borders of Paradise

at how well-being, as though a companion,
turned round and remained behind.

And when I reached the shore of earth, the mother of thorns,
I encountered all kinds  of pain and suffering.
I learned how, compared to Paradise, our abode is but a dungeon;

yet the prisoners within it weep when they leave it!

I was amazed at how even infants weep as they leave [the womb] —
weeping because they come out from darkness into light

and from suffocation they issue forth into this world!

Likewise death, too, is for the world

a symbol of birth, and yet people weep because they are born

out of this world, the mother of suffering,
into the Garden of splendors.®

5. splendors: Lit. “luxuries.” Behind this term there evidently lies an aware-
ness of the Septuagint’s translation of the Garden of Eden as “the Garden of

luxury” (truphé).

Gen 3:18
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15.

Text 1 (Par. 5) 15 15

Have pity® on me, O Lord of Paradise,

and if it is not possible for me to enter Your Paradise,
grant that I may graze outside, by its enclosure:

within, let there be [spread] the table for the “diligent,””

but may the fruits within its enclosure Matt 15:27;
drop outside like the “crumbs” Mark 7:28

for sinners, so that, through Your grace, they may live!

6. have pity: The verb normally means “thunder” (as in stanza 11}, but it
can also have the meaning “feel sorry for.” Alternatively, one might emend to
trahhem, “have mercy” (ANP).

7. diligent: Although this term does not feature in any of the Syriac Gospel
versions, it is regularly used by early Syriac writers in connection with the parables
of the laborers in the vineyard (see Text 10 [Nis. 1.9] below) and of the talents.



TEXT 2

On Human Language about God
(Fid. 31)

This madrasha is of particular importance for the light it sheds on
Ephrem’s understanding of how the biblical text is to be understood,
for it sets out to describe how God speaks to humanity through the
biblical text, allowing himself, as it were, to become incarnated into
human language. The starting point is the dilemma: how can human
beings speak about the Godhead, seeing that the human mind is not
capable of crossing the ontological gap (or “chasm,” as Ephrem often
calls it) which exists between Creation and its Creator? This might
suggest that a holy silence is all that is possible. Ephrem, however, has
a solution to the problem: God, stirred by love for his creation, has
himself crossed this gap and entered the created world, allowing him-
self to be described in human terms and in human language in the
Bible. Thus, before becoming incarnate in the human body, he first
became incarnate in human language, or, in Ephrem’s own homely
metaphor of clothing, “God put on names,” or metaphors, in the Old
Testament, just as subsequently he “put on a body” at the incarnation.
Of great importance for Ephrem in all this is the fact that God is not
forcing himself on humanity; rather, he is deliberately encouraging
the use of his gift to humanity of free will (stanza 5). Ephrem then
goes on, with a delightful sense of humor, to compare God’s action, in
teaching humanity about himself, to that of a man teaching a parrot
how to talk, using a mirror to deceive the parrot into thinking that it
is a fellow parrot talking to it.

Humanity, on its part, must not abuse this divine condescension
by taking literally these “names” or metaphors with which God has
clothed himself; to understand these terms literally would be a total

— 16—




Text 2 (Fid. 31) 17

misunderstanding of biblical language. The very fact that the biblical
text moves from one metaphor for God to another should be a sufficient
warning against any such misconception. Thus, instead of fixing one’s
mind on the literal meaning of the metaphors, one should allow these
metaphors to act as pointers upwards, as it were, towards the hidden-
ness of God, whose true nature cannot be described by, let alone con-
tained in, human language.

As usual, Ephrem employs many subtle verbal allusions to a variety
of different biblical passages; amongst these it is interesting to find
the “sapphire brick,” which is a reference to Exod 24:10, a passage
which gave rise to a great deal of mystical speculation among both
Christian and Jewish writers.

An excellent study of Ephrem’s approach to reading the biblical
text is provided by Griffith 1997.

Meter

The gala is given as bayya’(w) b-mulkane, the opening words of Par. 7.
This is the widely used pardaisa meter, for which see on Text 1 [pp. 2-3].

Text

The cycle On Faith is preserved in four sixth-century manuscripts:
British Library Add. 12176 (Beck’s A), Vatican Syr. 111 (dated 522;
Beck’s B), Vatican Syr. 113 (Beck’s C), and British Library Add. 14571
(dated 519; Beck’s D). The opening of the present madrasha is lost in C
(which begins at stanza 9), and the whole poem is absent from D.
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Text 2 (Fid. 31) 1-2 19

1. Let us give thanks to [God] who has clothed Himself
in the names of the [body’s] various parts:

[Scripture] refers to His “ears,” to teach us that He listens to us; Ps 34:15
it speaks of His “eyes,” to show that He sees us. Ps 34:15
It was just the names of such things that He put on,

and—although in His true Being there is no wrath or regret— Gen 6:6;
1 Sam 15:29

yet He put on these terms because of our weakness.

Refrain: Blessed is He who has appeared to our human race
under so many metaphors.
2. We should realize that, had He not put on the names
of such things, it would not have been possible for Him

to speak with us humans. By means of what belongs to us
did He draw close to us:

He clothed Himself in our language, so that He might clothe us
in His mode of life. He asked for our form and put this on,

and then, as a father with his children,
He spoke with our childish state.
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Text 2 (Fid. 31) 3—4 21

3. It is our terms that He has put on—
though He did not literally do so;

He then took them off—without actually doing so: when wearing
them, He was at the same time stripped of them.

He puts on one when it is beneficial,
then strips it off in exchange for another;

the fact that He strips off and puts on all sorts of metaphors
tells us that the metaphor does not apply to His true Being:
because that Being is hidden,
He has depicted it by means of what is visible.
4. In one place He was like an Old Man and the Ancient of Days,!
then again, He became like a Hero, a Valiant Warrior.

For the purpose of judgment, He was an Old Man,
but for conflict He was valiant.

In one place He was delaying; elsewhere, having run,
He became weary. In one place He was asleep,

in another, in need: by every means
did He weary Himself so as to gain us.

1. Ancient of Days: In Ephrem the Ancient of Days designates the Father
(Nis. 4.7; Haer. 32.5), whereas in later Syriac (and Greek) poetry it more fre-
quently refers to the Son: this is due to the indirect influence of the Old Greek
text of Dan 7:13, where “a son of man” does not come #o the Ancient of Days (so the
Aramaic, Peshitta, and standard Greek Text [“Theodotion™]), but is “like” him.

Dan 7:9

Exod 15:3

Isa 7:13;
Ps 44:23; 78:66
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Text 2 (Fid. 31) 5-7 23

. For this is the Good One, who could have forced us to please Him,
without any trouble to Himself; but instead He toiled by every means

so that we might act pleasingly to Him of our own volition,
that we might depict our beauty

with the colors that our own free will? had gathered;
whereas, if He had adorned us, then we would have resembled

a portrait that someone else had painted,
adorning it with his own colors.

. A person who is teaching a parrot to speak

hides behind a mirror and teaches it in this way:

when the bird turns in the direction of the voice speaking,
it finds in front of its eyes its own resemblance reflected;
it imagines that it is another parrot, conversing with itself.

[ The man] puts [the bird’s] image in front of it,
so that thereby it might learn how to speak.

. This bird is related to man,?

but although this relationship exists, the man beguiles and teaches

[the parrot] something alien to itself by means of itself;
in this way he speaks with it.

The divine Being that in all things is exalted above all things

in Its love Its height bent down and
It acquired from us our own customs;

It has labored by every means so as to turn all to Itself.

2. free will (he’ruta): Lit. “freedom.” Ephrem always gives great emphasis to
the importance of the gift to humanity of free will.
3. related to man: That is, as a fellow creature.
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Text 2 (Fid. 31) 8-9 25

. His likeness is that of an Old Man, or of a Hero;

of Him it is written that He slept,
or again, that He slumbers not; Ps 120 (121):3-4

of Him it is written that He was weary,
or again, that He wearies not. Isa 40:28

By binding and loosing He has helped [us] in order to teach us:

in the case of the sapphire brick,
He contracted Himself and stood above it, Exod 24:10

then He extended Himself and filled the heaven,
everything being in the palm of His hand. Isa 40:12

. He manifested Himself somewhere,
He manifested Himself everywhere;

we imagined He was somewhere, but everything is filled with Him.

He becomes small* that He might make us sufficient;
He became great in order to enrich us.

He becomes small, and then again great, in order to magnify us.

Had He become small and not become again great,
He would have been small and abused by us,

because He would have been thought to be weak.
Therefore He became small and then again great.

4. becomes small: “The Great One who became small” is a phrase to desig-
nate the incarnation that is quite frequently found in Ephrem and other Syriac
poets; cf. Text 8 (Res. 1), stanza 22.
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10.

1.

Text 2 (Fid. 31) 10~11

Let us wonder at how, when He became small,
He made our own small state great.

Had He not reverted and become great,

He would have made our opinion of Him small,

imagining Him to be weak—and by thus imagining,
our conception [of God] would be diminished.

He is an Essence whose greatness we are not capable of grasping—

no, not even in His smallness.
He grew great—when we had gone astray;

He grew small—when we had grown feeble.
In every way did He labor over us.

He wished to teach us two things: that He became [flesh],
yet He did not come into being.

In His love He made for Himself a countenance,
so that His servants might behold Him;

but, lest we be harmed by imagining He was really like this,
He moved from one likeness to another, to teach us
that He has no likeness. And though He did not depart

from the form of humanity, yet by His changes® He did depart.

5. changes: For a discussion of this term in Ephrem, see McVey 1988.

John 1:14



TEXT 3

The Symbols Depicted by
Noah in the Ark (Fid. 49)

This comparatively short poem provides a good example of Ephrem’s
imaginative use of typology. Noah is an important figure in any typo-
logical understanding of the Old Testament. Just as Christ stands at
the end of the Old Testament and at the beginning of the New, so Noah
stands at another key turning point in the biblical history of humanity:
he alone, because of his righteousness, survives the Flood, together
with his family, and thus witnesses a new beginning. The Ark, which
ensures his safety, is also laden with symbols: guided by Christ, its
“steersman,” it travels crosslike over the surface of the earth, fore-
telling the Cross; at the same time the Ark serves as a type of the
Church and of Faith, while the Flood too points forward to the new
waters of Baptism. But, whereas the waters of the Flood brought death
to sinners, those of Baptism, by contrast, will bring salvation to sinners
who take refuge in the Church, the new Ark. The dove, too, which con-
veys an olive twig back to Noah, announcing the recession of the waters
of the Flood (Gen 8:11), symbolizes the Holy Spirit who anoints with
olive oil all who are baptized. Ephrem’s self-deprecatory words in the
final stanza are a characteristic feature of many of his poems.

A number of these themes reappear in other texts in this collection,
notably Text 16 (Virg. 7) and Text 19 (Nis. 1). A more literary translation
of this poem (with a discussion of the imagery of the balance) is given

by Palmer (1993b, 175-82).

— 28—
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Text 3 (Fid. 49) 29

Meter

i The gala is given as shehreh d-Bardaisan, the opening words of Haer.
i 56. Ephrem uses the meter in Fid. 49-65 and Haer. 14, 49-51, and
i 53-56. The metrical pattern consists of six pairs of five syllables. For
the acrostic, see the General Introduction (p. xv).

Text

3 The madrasha is preserved in Beck’s manuscripts A, B, and C (see
above, on Text 2 [p. 17]).
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Text 3 (Fid. 49) 1 31

1. How splendid was Noah, whose example surpassed

that of all his contemporaries:
they were weighed in the scales of justice

and were found wanting; a single soul, with its armor of chastity,'

outbalanced [them all]. They were drowned in the Flood,
having proved too light in the scales, while in the Ark?

the chaste and weighty Noah was lifted up.
Glory be to [God] who took pleasure in Noah!

Refrain: Praises to Your dominion!

1. armor of chastity: Observing the chronological data in the biblical text,
Ephrem and other Syriac writers deduce that Noah observed gaddishuta, or
abstinence from marital intercourse, for the first five hundred years of his life.
(See also Text 5 [Nat. 17], n. 6.)

2. Ark (kewela): This is the term found in Matt 24:38 (Peshitta) and in Luke
17:27 (Curetonianus and Peshitta); in Peshitta Genesis (and Sinaiticus at both
Matt 24:38 and Luke 17:27) gibota is employed, and this is the term that Aphrahat
always employs. Ephrem’s use of kewela and its appearance in Curetonianus,
however, indicate that the term had already come into use prior to the time of
the Peshitta revision of the New Testament (ca. 400); perhaps the intention was
to provide a distinction between Noah’s Ark and the Ark of the Covenant (also
gibota, alongside arona).
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Text 3 (Fid. 49) 2-3 33

2. Noah extended his ministry either side [of the Flood],
depicting two types, sealing up the one that had passed,
opening up that which followed. Between these two generations
he ministered to two symbols,® dismissing the former,

making preparation for the latter.
He buried the generation grown old,

and nurtured the youthful one.
Praises be to the One who chose him!

3. Over the Flood the ship of the Lord of all* flew:
it departed from the east, it rested in the west,
it flew off to the south, and measured out the north;
its flight over the water served as a prophecy for the dry land,
preaching how its progeny would be fruitful in every quarter,

abounding in every region. Praises to its Savior!

3. symbols (razaw[hy]): Raza, of Persian origin, is capable of many senses
in Syriac. In Biblical Aramaic it simply meant “secret,” but in Syriac it nor-
mally means either “mysteries” (corresponding to Greek musteria), or (as here)
“symbols,” with a strong sense, in that for Ephrem (and early Christian writers
in general) the symbol is understood as partaking in what it symbolizes, and
is not simply just like (but essentially different from) it, as in the modern usage
of the term. On Ephrem’s use of this and related terms, see especially Murray
1975-76 and Beck 1982.

4. Lord of all: The title is already found in Peshitta Sir 24:8 and in Wis 6:7
and 8:3. It is very common in Ephrem, who is particularly fond of titles where
the second element is koll; on this feature see Botha 1993.
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Text 3 (Fid. 49) 4—5 35

. [The Ark] marked out by its course the sign of its Preserver,

—the Cross of its Steersman,® and the Wood of its Sailor

who has come to fashion for us a Church in the waters [of baptism]:
with the threefold name He rescues those who reside in her,

and in place of the dove, the Spirit administers Her anointing®

and the mystery of His salvation. Praises to its Savior!

. His symbols are in the Law,” His types are in the Ark,

each bears testimony to the other: just as the Ark’s recesses

were emptied out, so too the types in Scripture

were emptied out; for by His coming He embraced

the symbol of the Law, and in His churches He brought to completion

the types of the Ark. Praise be to Your coming!

5. its Steersman (sappaneh): Thus also Nis. 1.3 (Text 19, stanza 3).

6. Her anointing: In early Syriac texts, including both Ephrem and Aphrahat,
the Holy Spirit is treated grammatically as feminine, inviting the use of feminine
imagery (though in Ephrem, in particular, this is by no means just confined to
the Spirit). On the Holy Spirit as grammatically feminine, see Brock 1991a, and
in general on female imagery in Ephrem, see McVey 2001.

7. Law (“urayta): Ephrem uses the Jewish Aramaic term here (and sometimes
elsewhere) instead of the more normal Greek loanword namosa (from nomos).
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Text 3 (Fid. 49) 6 37

. My mind wanders, having fallen into the flood

of our Savior’s power. Blessed is Noah who,

though his ship—the Ark—floated around over the Flood,
yet his soul was recollected. May my faith, Lord,

be a ship for my weakness, for the foolish are drowned

in the depths of their prying into You.®
Praises be to Him who begot You!

v

8. prying into You: For Ephrem, the human intellect can legitimately investi-
gate all that belongs to Creation, but he is always insistent that it is both impos-
sible and blasphemous to try to cross over the “chasm” that lies between Creator
and Creation. Since the Son lies beyond this chasm, any investigation, or prying
into, his eternal generation from the Father (such as was undertaken by the
neo-Arians) is utterly anathema to Ephrem. (For the important theme of the
unbridgeable [except by God] “chasm” in Ephrem, see Koonammakkal 1998.)






TEXT 4

The Paradox of Mary’s Birthgiving
(Nat. 11)

Mary features prominently in several of the madrashe on the Nativity,
and Ephrem introduces a profusion of Old Testament symbols and
types that illustrate the relationship between her and the wondrous
Child she bears. In the present poem he only employs a few of these, as
he ponders on the paradox of the virgin mother, the mortal being who
bears the Godhead, the container who contains the Uncontainable.

Stanza 6 provides the title and words for John Tavener’s “Thunder
Entered Her.”

Meter

The gala is given as manu sapeq la-mmallalu, a title taken from the
opening words of Eccl. 38. The meter consists of 4+4+4 4+4+4+4
4+4+4 syllables. Ephrem employs this meter in Nat. 5-20, Eccl. 38—42
(where the gala title is given as hanaw yarha, the opening words of Nat. 5),
Fid. 81-87, Haer. 41-44 and 46, and Ieiun. appendix 1 (for this, and for
Haer. 46, the gala title is given as hanaw yarha). In later liturgical manu-
scripts this meter is sometimes also given the gala title marganita (based
on Fid. 81-85, “On the Pearl”).

Text

The poem is preserved complete only in Vatican Syr. 112 of 551 c
(Beck’s G). Beck’s edition also makes use of five later manuscripts, of
the ninth to the eleventh century, but these only give select verses
(thus, for example, the earliest of these, British Library Add. 14315 of
873 cE [Beck’s M], has only verses 1-4 and 6).

— 39 —
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Text 4 (Nat. 11) 1-2 41

1. No one quite knows, Lord, what to call
Your mother: should we call her “virgin”?
—but her giving birth is an established fact; or “married woman”?
—but no man has known her. If your mother’s case
is beyond comprehension, who can hope to understand Yours?!

Refrain: Praise to You to whom all things are easy,?
for You are Lord of all.

2. She alone is Your mother,
but she is Your sister,® with everyone else. She became Your mother,
she became Your sister, she was Your bride too,
along with all chaste [souls].* You, who are Your mother’s beauty,

Yourself have adorned her with everything!

1. There is an underlying anti-Arian polemic implied at the end of this
verse.

2. Perhaps based on Matt 19:26 and parallels; similarly Text 19 (Nis. 1),
stanza 10.

3. sister: Since the baptized have become brothers and sisters to Christ at
baptism (cf. Rom 8:29) and Mary’s own baptism is understood as having occurred
through the presence of Christ in her womb (see Text 5 [Nat. 17], n. 3).

4. bride . . . along with all chaste [souls]: See Text 18 (Fid. 14), where the
soul is the bride of Christ (with the body as the bridal chamber).



42 Ephrem the Syrian: Select Poems

29 » 9

F b e Mo i
o Lo Np3 L X

aJiy S ez
Lo IANEASE  LAu35 o

aig s

. .

o

Lo J

b

Sodd [S:h s ¢ Mo
SO TN EE

smihd ANZ L8 Ny

gy IS 12a2 iy

SIS RS FAN A

155 48 g S
Nool (X[ odoks N3
Bal X7 aadof N4
oanf X T A& AL
st 100 1, Mibsg




Text 4 (Nat. 11) 3-5

. She was betrothed [to Joseph] in a natural way
before You came; she conceived in a manner
quite beyond nature after You had come,

O Holy One, and was a virgin

when she gave birth to You in a holy fashion.

. With You Mary underwent all that

married women undergo: conception

—but without intercourse; milk [flowed]® in her breasts

—but against nature’s pattern: You made her, the thirsty earth,

all of a sudden into a fountain of milk!

. If she could carry You, it was because You, the great mountain,
had lightened Your weight; if she feeds You, it is because
You had taken on hunger; if she gives You to drink,

it is because You, of Your own will, had thirsted;
if she fondles You,

[You, who are] the fiery coal® of mercy,
ry oy,
preserved her bosom unharmed.

43

Isa 53:2

Dan 2:35

Matt 4:2

John 4:7

Isa 6:7

5. milk [flowed]: The miraculous nature of this is again brought out in Text 7

(Eccl. 36), stanza 4; compare also Odes of Solomon 35.6.

6. fiery coal: The term, taken from Isaiah’s vision (Isa 6:7), is also used of the

eucharistic host in Text 17 (Fid. 10).
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Text 4 (Nat. 11) 6-8 45

. Your mother is a cause for wonder: the Lord entered into her
and became a servant; He who is the Word entered

~—and became silent within her; Thunder entered her
—and made no sound; there entered the Shepherd of all,”

and in her He became the Lamb, bleating as He came forth.

. Your mother’s womb has reversed the roles:

the Establisher of all entered in His richness,

but came forth poor; the Exalted One entered her,

but came forth meek; the Splendrous One entered her,

but came forth having put on a lowly hue.

. The Mighty One entered, and put on insecurity

from within the womb; the Provisioner of all® entered

—and experienced hunger; He who gives drink to all entered
—and experienced thirst: naked and stripped

there came forth from her He who clothes everything!®

7. Shepherd of all: A title that is also found in Nat. 4.128, 18.19, and else-
where in Ephrem.

8. Provisioner of all: This occurs as a title of Christ a number of times in
Ephrem’s poetry, e.g., Virg. 23.10, 30.4, and 36.8; it already occurs in the Acts of
Thomas 113 (Wright 1871, 1:280), although there it refers to the Father.

9. clothes everything: That is, in the case of human beings, with the “robe of
glory” at baptism; for this see Text 5 (Nat. 17), n. 3.

cf. Ps 29:3



&




TEXT 5

Mary’s Invitation to Everyone (Nat. 17)

In the opening four stanzas it is Mary who speaks, describing her
experience as the mother of such an extraordinary child. She ends by
contrasting herself with Eve, who put on “leaves of shame,” whereas
she has put on a “robe of glory”—an allusion to the baptism she is con-
sidered to have received by virtue of the presence of Christ in her
womb (see the notes below). In stanzas 5 and 6 Ephrem addresses
Christ, but the speaker reverts to Mary again in stanza 7, where she
begins to address various categories of women (including slaves), telling
them what her Son can offer them. Her words continue at least to the
end of stanza 11, after which the voice of the poet himself seems to
speak directly. In stanzas 12—18 there is a polemical undercurrent,
aimed against the Marcionites, who held that the world was created
by a Just God (the Demiurge) who was different from the supreme God
of love with whom the incarnation was associated. Ephrem understands
that the blind man healed in John 9:6 had been born without any
pupils. The miracle is thus not just of healing, but constitutes an act of
creation—which makes nonsense of Marcion’s views.

Meter

The phrase bar galeh indicates that the gala is the same as for the
previous poem; for this see on Text 4 (Nat. 11).

Text

The poem is preserved complete in two sixth-century manuscripts,
British Library Add. 14571 (of 519 cE; Beck’s D) and Vatican Syr. 112
(of 551 cE, Beck’s G). The later manuscripts used in Beck’s edition
again only preserve select verses.

— 47—
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Text 5 (Nat. 17) 1-2 49

1. “The tiny Child I carry Himself carries me,”
said Mary; “He lowered His wings,
took me and placed me between His pinions;
He soared into the air, and promised me:

Both height and depth shall be your Son’s.”
Refrain: Praise to you, Son of the Creator,! Lover of all!

2. “I saw Gabriel, and he called Him ‘Lord’;
and [Simeon], chief of the priests, an aged servant,
who carried Him in honor; I saw the Magi
—they bowed down to Him; while Herod I saw

troubled, because the King had come.

1. The title “Son of the Creator” given to Christ recurs in stanzas 14 and 18
and is deliberately anti-Marcionite. The same title occurs quite frequently in
the cycles On Faith and Against Heresies.

Luke 1:28

Luke 2:25-28

Matt 2:11

Matt 2:3
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Text 5 (Nat. 17) 34 51

. “Satan, who slew the newborn of the Hebrews,

wanting to destroy Moses, now kills the children,
hoping that the Living One will die. To Egypt will I flee,
as [Satan] has come to Judea to go toiling around,

trying to hunt his own Hunter.?

. “In her virginity, Eve put on

leaves of shame, but your mother has put on,

in her virginity, a garment of glory®

that encompasses all, while to Him who covers all

she gave a body as a tiny garment.”

2. For Christ as the “Hunter” of Satan, compare Commentary on the Diatessaron
4.13, where he is “the Hunter of Death.” Elsewhere Ephrem uses the title with
a different emphasis: in Sermo de Domino Nostre 15 Christ is the Hunter who
“hunts for the life/salvation of the lost,” and in Nat. 4.36 and Virg. 32.8 he is
“the Hunter for humanity” and “the Hunter for all.”

3. The imagery of the Robe of Glory, deeply embedded in the Syriac tradition,
is used to describe the various stages of salvation history: Adam and Eve are
originally clothed in it in Paradise, but lose it at the Fall; Christ, the Divine Word
who “put on the body,” deposits humanity’s lost Robe of Glory in the River Jordan
at his baptism, and at each Christian baptism it is received in potential from
the Font (often described both as the Jordan and as a womb; see Jones 2003);
finally, at the Last Judgment, it becomes the clothing of the Righteous in reality
(see Brock 1982 and 1999a). Since Christ’s presence in the Jordan makes the Robe
of Glory available again to humanity, his presence in Mary’s womb is under-
stood as constituting her baptism, thus providing her with her Robe of Glory
(see Text 4 [Nat. 11], n. 3). Mary’s giving Christ “a body as a tiny garment” and
receiving in return a “Robe of Glory” is one of the ways in which Ephrem brings
out the idea of exchange involved in the incarnation; this is expressed in Fid. 5.17
in epigrammatic form: “He gave us divinity, we gave Him humanity.”

Exod 1:16
Matt 1:16

Matt 1:13

Gen 3:7
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Text 5 (Nat. 17) 5-7 53

. Blessed is she, in whose heart and mind

You are: she is a royal palace*

—because of You, O Royal Son. She is the Holy of Holies
for You, the High Priest. She knows no worries

or cares of home—or husband.

. Eve proved the cranny—and the sepulcher—

for the accursed serpent; there entered her and dwelt in her
its evil counsel; she became its bread

since she had become dust. But You are our Bread,

You are our Bridal Chamber,® our Robe of Glory.

“Is any woman living in chastity® afraid?
—He shall preserve her. Has any some wrongdoing?

—He shall forgive it. Has any some evil spirit?

4. royal palace (birta): Perhaps based on Prov 9:1 (Wisdom built herself a
house), though both Septuagint and Peshitta have “house.” The description of
Mary as a palace (based on the residence of Christ “the King” in her womb)
becomes a commonplace in later Greek and Syriac liturgical poetry.

5. Bridal Chamber: Here evidently Christ’s Body is meant, whereas in Text 18
(Fid. 14), stanza 5, it is the body of the communicant (though a variant reading
identifies it, less appropriately there, as Christ’s Body: see Text 18 [Fid. 14], n. 3).

6. chastity (qudsha): Lit. “sanctity.” In early Syriac literature the term gaddisha,
literally “holy,” often has the technical sense of “continent,” referring to married
couples who refrain from sexual intercourse. The terminology is derived from
Exod 19:10 (taken in conjunction with 19:15). In contemporary Judaism this was
seen as a temporary ascetic practice, but in early Syriac Christianity as a perma-
nent undertaking (see especially Aphrahat, Dem. 6, 7, and 18). On this topic in
general, see Griffith 1995 and Brock 1992 (ch. 8).

Heb 8:1
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10.

Text 5 (Nat. 17) 8-10

—He shall drive it out. For those with diseases

here is One who will bind up their fractured state.

“Has any woman a child? Let him come and be
brother to my Beloved. Has she a daughter or niece?

Let her come and become

the betrothed of my most precious one. Has any one a slave?

Let him release him to come to serve his Lord.

“My Son, the freeborn who bears Your yoke

has a single reward, while the slave who carries

the double yoke of two masters,

in heaven and on earth—he shall have two blessings,

a double reward for his double burden.

“My Son, the freeborn girl is Your maidservant

if she serves You, whereas a girl who is in slavery

is freeborn with You: let her find comfort in You,
for she has been liberated with that hidden freedom

that is stored up in her bosom if she loves You.

Matt 11:29
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1L

12.

13.

Text 5 (Nat. 17) 11-13 57

“Chaste women, yearn’ for my Beloved

so that He may dwell in you; and you too who are unclean
He wishes to make holy. The churches too

He wants to adorn. Son of the Creator is He

who has come to restore all creation.

“He has renewed the heaven, because foolish men

had worshipped all kinds of stars; He has renewed the earth
which had grown old in Adam. With his spittle

there took place a novel fashioning:

He who is capable of all things puts aright both bodies and minds.

“Come, all you who are blind, receive light

without payment; come, you lame,

receive back the use of your legs; you who are deaf and dumb,
receive back the use of your voices;

those whose hands are crippled shall also regain their use.

7. yearn: The manuscript has swh, but this must be a corruption for swhy
(imperative f. pl.), which alone fits the syntax.

cf. Isa 65:17

John 9:6

of. Isa 55:1
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14.

15.

16.

Text 5 (Nat. 17) 14-16

“He is the Creator’s Son, whose treasure stores are filled
with every benefit. He who needs pupils,?

let him approach him:

He will fashion mud, and transform it,

fashioning flesh and giving light to the eyes.

“With a little mud He showed how, through Him,

our dust was fashioned; the soul of the dead man, too,
bore witness to Him how, by Him, man’s breath

is breathed into him. By these latter witnesses

He is to be believed to be Son [of God], the First Principle.

“Gather together and come, you lepers, receive cleansing
without any trouble; for there is no need,

as in Elisha’s case, of dipping seven times

in the river [ Jordan]: [Christ] does not tire men out any more

with the sprinklings as the priests of old did.”

59

8. pupils: Ephrem, along with several other early commentators, under-
stood that the man whose sight was healed in John 9 had been born without

pupils, thus making it a miracle involving creation, rather than just healing.

John 9:6

Gen 2:7; John
11:43 [Lazarus)

Gen 2:7

2 Kgs 5:10
[Namaan]
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17.

18.

Text 5 (Nat. 17) 17-18

Elisha’s “seven times” symbolizes the purification
of the woman with seven spirits; while the hyssop and blood
are powerful types too. There is no place here

for thinking that [Christ] is “alien”:®
[Christ], the Son of the Lord of all,!

is not alienated from the Lord of all.

If it was the “Just God” who made a body leprous,
while You cleanse it, then the Fashioner of the body
hated the body, while You loved it;

but as it is, You fashioned it, and the bandages

that You put on it cry out that You are the Creator’s Son.

61

9, “alien”: The last two stanzas contain a polemic against the Marcionites
who held that the Creator God (Demiurge, or “Just God”) was different from,
and inferior to, the supreme deity (the “Good God”); it was knowledge of the
latter that Christ was supposed to have brought. For Ephrem, Christ’s miracle
in John 9, creating the pupils of the blind man out of dust and spittle, shows

that Christ is the Son of the Creator, who is accordingly to be identified—

against Marcion—as the same as the supreme God.

10. Son of the Lord of all (bar mare koll): This is found in a few other places in
Ephrem (e.g., Nat. 4.194); Aphrahat, Dem. 2.19, has the fuller form, bar marya d-koll.

Luke 8:2; Heb
9:19 [Lev 14:6-7]



TEXT 6

Mary and Eve as the World’s Two Eyes
(Ecel. 37)

In the New Testament Paul had already introduced the Adam-Christ
typology; to this was added in the second century its counterpart, Eve-
Mary. In the course of time many different typological patterns were
developed. In the present poem, after a brief invocation, Ephrem com-
pares Eve and Mary to the world’s two eyes. According to Ephrem’s
understanding of optics, the eye is enabled to see only when it is filled
with light, and the more light, the more it sees. The left eye, Eve, mal-
functions as a result of the Fall, and so does not let in the divine light
of truth, with the consequence that the world goes astray. With Mary,
however, who lets in the Light (that is, Christ in her womb), the world
regained a right eye which functions as it should, thus allowing human-
ity to see the path to God again.

The poem contains the beginning of an alphabetic acrostic (alaph
to waw); for the broken sequence in stanza 6, see the General Intro-
duction (p. xv).

Meter

The gala title is given as “aynaw d-naggira ruheh, the opening words
of Eccl. 2. The meter consists of 545 545 5+5 5+5 syllables and is
used quite frequently by Ephrem: Eecl. 2-5, 10, 35-37, 43—44, 49-50;
Azym. 1-2; Fid. 32-33; Haer. 29; Ieiun. appendix 3; Nis. 5-7, 25-33; and
Virg. 11. For some of these, different gala titles are given, thus: “urhay
d-bet nahrin (Ieiun. appendix 3), malka shmayyana shayyen shigishuteh
(Nis. 25-33), and ‘anak hniga’it (Haer. 29, Nis. 57, and Virg. 11).

— 62—
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Text 6 (Eccl. 37) 63

Text

This madrasha is preserved complete only in Vatican Syr. 111 (of
522 ck; Beck’s B), though parts of it are also preserved in British
Library Add. 14574 (of fifth or sixth century; Beck’s F), to which a
fragment in the Egyptology Department of the Metropolitan Museum
of Art, New York, belongs (21.148.11; see Brock 1997, 491 n.2).
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Text 6 (Eccl. 37) 1-3 65

1. Tllumine with Your teaching the voice of the speaker
and the ear of the hearer: like the pupils of the eye

let the ears be illumined, for the voice provides their rays of light.

Refrain: Praises to You, O Light!

2. It is through the eye that the body, with its members,
is light in its different parts, is fair in all its conduct,

is adorned in all its senses, is glorious in its various limbs.

3. Tt is clear that Mary is the land’ that receives the source of light;
through her it has illumined the whole world, with its inhabitants,

which had grown dark through Eve, the source of all misfortunes.

1. land: This carries as a resonance Mary as the “thirsty land” (Isa 53:2),
for which see Text 8 (Res. 1), stanza 3.
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Text 6 (Eccl. 37) 4-7 67

. [Mary and Eve] in their symbols resemble a body, one of whose eyes
is blind and darkened, while the other is

clear and bright, providing light for the whole.

. The world, you see, has two eyes fixed in it:
Eve was its left eye, blind,

while the right eye, illumined, is Mary.

. Through the eye that was darkened the whole world was darkened,
and people groped and thought that every stone

they stumbled upon was a god, calling falsehood truth.

. But when it was illumined by the other eye and the heavenly Light
that resided in its midst, humanity became reconciled once again,

realizing that the discovery they had made
was destroying their very life.




TEXT 7

Christ as Light in Mary and
in the Jordan (Eccl. 36)

In this madrasha Ephrem reflects on light as a symbol of Christ. The
poem is elaborately constructed and falls into three sections: 1-5,
6-11, and 12—15. In each of these the stanzas go together in pairs, with
each pair linked to the next by a common theme (stanza 5, however,
is an exception, since it summarizes the previous two pairs). Thus, for
example, in stanzas 1-4 we find the following pattern of relationships:

1-2  eye: light
Mary:  Christ
3-4 Jordan: Christ
Mary:  Christ

In the next section, stanzas 611, Moses and the sun, serving as repre-
sentatives of Scripture and Nature, provide analogies: in Moses’ case
the radiance with which his face shone on Sinai came from outside,
whereas in the case of both Mary and the Jordan the presence of Christ
the Light is interior. The sun, which is the source of its own light, offers
an illustration of the state of the righteous at the resurrection, when
they will serve as the source of their own light, since they have allowed
Christ the Light to shine within themselves. Ephrem will certainly
have expected his readers to see Isa 60:19 as the background to what .
he is saying.

In the final section Ephrem, with the resurrection in mind, prays
to be saved from the fate of the wicked who, instead of being robed
in splendor, will “put on the garment of all their sins.” (There is an
earlier translation in Brock 1976a.)

— 68—



Text 7 (Eccl. 36) 69

Meter

For the gala and the meter, see on the previous Text 6 (Eccl. 37).
In several cases a line has 6+5 syllables, rather than 5+5 (thus, for
example, stanza 4, line la; stanza 6, lines la and 2a).

Text
The poem is preserved solely in Vatican Syr. 111 (of 522 cE; Beck’s B).
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Text 7 (Eccl. 36) 1-3 71

1. When it is associated with [a source of] light an eye becomes pure,

it shines with [the light that] provisions it,
it gleams with its brightness,

it becomes glorious with its splendor, adorned by its beauty.

Refrain: Blessed is the Creator! of light!

2. As though on an eye the Light settled in Mary;
It polished? her mind, clarified her thought

and made pure her understanding, causing her virginity to shine.

3. The river in which He was baptized
conceived Him again symbolically;

the moist womb? of the water conceived Him in purity,

bore Him in chastity, made Him ascend in glory.

1. Creator: The manuscript has baryeh, but for metrical reasons this needs
to be corrected to baroyeh.

2. polished (mrag): The verb is often used in connection with the polishing
of mirrors (which were of metal in antiquity and so needed to be kept in a high
state of polish in order to be effective).

3. womb: Elsewhere Ephrem speaks of the three wombs that Christ entered:
Mary’s, that of the Jordan, and that of Sheol; compare also Text 8 (Res. 1), stanza 7,
where Ephrem also speaks of the Father’s womb. This imagery is preserved in
several of the Syriac baptismal services where the font is described as a womb
that gives birth to spiritual children.
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Text 7 (Eccl. 36) 4-7 73

. In the pure womb of the river
you should recognize the Daughter of man

who conceived without any man, who gave birth without intercourse,

who brought up, through a gift,* the Lord of that gift.

. As the Daystar in His river, the Bright One in His tomb,

He shone forth on the mountain top®
and gave brightness too in the womb;

He dazzled® as He went up [from the river],
gave illumination at His ascension.’

. The brightness which Moses put on was wrapped on him from without,
the river in which Christ was baptized put on Light from within,

[Mary’s] body, in which He resided, was made gleaming from within.

. Just as Moses gleamed with the [divine] glory
because he saw the splendor® briefly, how much more should the body

wherein [Christ] resided gleam, and the river in which He was baptized?

4. gift: Probably Ephrem has in mind the gift of milk flowing in the breasts
of Mary, a virgin (as in Nat. 11.4 [ Text 4]). The wording is reminiscent of Odes of
Solomon 35.5-6: “Like a child carried by its mother, He gave me milk, the dew
of the Lord, and I was brought up by His gift, and found rest in His perfection.”
It seems unlikely, however, that Ephrem knew the Odes of Solomon.

5. mountain top: It is (perhaps deliberately) unclear whether this refers to
the Transfiguration or to the Ascension.

6. dazzled: Ephrem probably has in mind the early tradition that at Christ’s
baptism there appeared above or in the Jordan either light (so some Old Latin
manuscripts of the Gospels) or fire (so first in Justin Martyr). In Syriac tradition
it is fire that is more commonly referred to, and this is depicted visually in the
famous illuminated Rabbula Gospels, dated 586 cE. For a discussion of this tra-
dition going back to the Diatessaron, see Petersen 1994, 14-20.

7. ascension: This could, alternatively, be taken as referring to Christ’s
“going up” from the Jordan after his baptism.

8. splendor: Lit. “exaltation.”

Luke 1:78

Exod 34:29ft.
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10.

11.

12.



10.

11.

12.

Text 7 (Eccl. 36) 8-12 75

The brightness that the stammering Moses
put on in the wilderness

did not allow the darkness to darken the inside of his dwelling,

for the light from his face served as a sun® that went before his feet,

like the supernal beings whose eyes need
no other light, since their pupils

flow with light, and they are clothed in rays of glory.

For if the sun chases out darkness without using light
apart from its own—for the sun needs

no luminary for light, seeing it is the source of [its own] rays—

so too at the Resurrection the righteous are light,
for their clothing is splendor, their garments brightness:

they become their own light through the [source of ] light.

Save me, Lord, on that day when the wicked put on
the garment of all [their] sins, clothing full of stains,

whence spring up for them darkness and torment,

9. served as a sun (shammesh): The double translation is intended to bring
out the double entendre.

Exod 4:10
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13.

14.

15.

Text 7 (Eccl. 36) 13-15 77

just as from the body in times of sickness
there spring up bitter pain, suffering, and fever,

as fetters for its wrongdoing and a rod to chastise it.

O Good One, who has prepared for us the sun by day
and by night the moon with the candelabra of the stars,

may Your glorious comfort reach me through Your grace.

Give thanks to the Creator of light because in it is depicted
the heavenly Light; give praise to the Maker

of light because it is a symbol of the Light of our Savior!

10. bitter pain (mraruta): This form is not attested in the dictionaries; prob-
ably the text should be corrected to mrarta (ANP).






TEXT 8

The Paradoxes of the Incarnation

(Res. 1)

In this poem, the first part of which contains an acrostic with Ephrem’s
own name, the poet explores various aspects of the paradoxes that are
involved in the incarnation. For the acrostic with Ephrem’s name, see
the General Introduction (p. xv).

Meter

The gala title is lost. The meter, which consists of 7 4+4 4+4 4+4
syllables, is elsewhere given the gala title o bar hire/hayya (Fid. 36-38;
Nat. 27).

Text

The poem is preserved complete solely in British Library Add. 14627
(sixth or seventh century; Beck’s B). In this manuscript the opening
of the first stanza is lost, but the text can fortunately be supplied from
excerpts from the madrasha in the Mosul Fengitho (6.162—64; see Slim
1967; Brock 1997, 504). In fact excerpts from this madrasha are to be
found in two different places in the Mosul Fengitho: 6.107 (stanzas
7-9, 12-13, 16) and 6.162—64 (stanzas 1, 6, 17, interspersed with stanzas
of unknown origin).

~ 79—
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Text 8 (Res. 1) 1-2 81

1. The Lamb has come for us from the House of David, Matt 1:1
the Priest and Pontiff from Abraham; Heb 9:11
He became for us both Lamb and Pontiff,
giving His body for sacrifice, His blood for sprinkling. Exod 12:6-7

Blessed is His perfecting!
Refrain: Blessed is Your rising up!

2. The Shepherd of all flew down
in search of Adam, the sheep that had strayed; Luke 15:4-5
on His shoulders He carried him, taking him up:
he was an offering for the Lord of the flock.

Blessed is His descent!!

1. His descent (rukhapeh): Lit. “hovering.” The term (derived from Gen 1:2,
for which see Text 16 [Virg. 7], n. 7) is normally used in connection with the
Holy Spirit.
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Text 8 (Res. 1) 3-5 83

. He sprinkled dew and life-giving rain

on Mary, the thirsty earth.

Like a seed of wheat He fell again to Sheol
to spring up as a sheaf, as the new Bread.

Blessed is His offering!

. Knowledge of Him chased error away

from humanity that had become lost;

the Evil One was led astray by Him and was confounded.
[Knowledge of Him] poured out all kinds of wisdom upon the peoples.

Blessed is His fountain!

. From on high did Power? descend to us,

from within a womb did Hope shine out for us,
from the grave has Salvation® appeared for us,

and on the right hand the King for us is seated.

Blessed is His glory!*

2. Power (hayla): The “Power of the Most High” in Luke 1:35 was usually
interpreted by Syriac writers as referring to the divine Word rather than to the
Holy Spirit.

3. Salvation: Hayye in early Syriac texts means “salvation” as well as “life”;
thus the Greek sotéria is always rendered by hapye in the Old Syriac Gospels.

4. His glory (igareh): Based on Ezek 3:12; cf. stanza 22 and Nis. 41.14 (Text 13).
The phrase is occasionally found in later literature, e.g., the Syriac translation
of the Life of Antony §12, 84 (Draguet 1980, T. 29, 134). In normal Syriac usage
igara has the sense of “honor” rather than “glory.”

Isa 53:2
John 12:24

Lev 23:11;
John 6:36

Luke 1:35

Ps 110:1
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Text 8 (Res. 1) 6-8 85

. From on high He flowed like a river,

from Mary He [stemmed] as from a root, Isa 11:1; Luke
3:32; Rom 15:12

from the Cross He descended as fruit,

as the firstfruit He ascended to heaven. Col 1:18
Blessed is His will!
. The Word came forth from the Father’s womb,? John 1:18

He put on the body in another womb;
from one womb to another did He proceed,
and chaste wombs are filled with Him.

Blessed is He who has resided in us!® John 1:14

. From on high He came down as Lord,

from within the womb He came forth as a servant;
Death knelt before Him in Sheol,

and Life worshipped Him at His resurrection.

Blessed is His victory!

5. The Word . . . the Father’s womb ( “ubbeh): The word used in John 1:18 can
mean both “bosom™ (so the Greek) and “womb,” and it is in the latter sense
that Ephrem takes it, providing a parallel with the womb of Mary. In this line
the Word (mellta) is treated grammatically as feminine, as sometimes elsewhere
in early Syriac texts; normally, however, the masculine is preferred.

6. resided in us (shra ban): It is very likely that Ephrem has in mind John
1:14, even though all the known Syriac versions (Syriac Diatessaron, Peshitta,
Harklean) have a different verb (aggen) here. References to (as opposed to cita-
tions of ) both Luke 1:35 and John 1:14 in early Syriac writers regularly employ
the verb skra, rather than aggen; possibly this usage may go back to the first oral
kerygma in Syriac (see Brock 1989a and 1993).
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10.

11

Téxt 8 (Res. 1) 9-11

Mary carried Him as a child,

the priest [Simeon] carried Him as an offering,
the Cross carried Him as one slain,

heaven carried Him as God.

Praise to His Father!

From every side He stretched out and gave
healing and promises:

children ran to His healings,

the discerning ran to His promises.

Blessed is His revelation!

From the fish’s mouth He gave a coin

whose imprint was temporal, whose currency passing;

from His own mouth He gave a new imprint,
giving us the New Covenant.

Blessed is its Giver!

87

Luke 2:28

Matt 17:27

cf. Matt 22:21
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12.

13.

14.

Text 8 (Res. 1) 12-14

From God is His divinity,

from mortals His humanity,
from Melkizedek His priesthood,
from David’s line His kingship.

Blessed is His combining them!

He was one of the guests at the Wedding Feast,
He was one of the fasters in the Temptation,
He was one of the watchful in the Agony,

He was a teacher in the Temple.

Blessed is His instruction!

He did not shrink from the unclean,
He did not turn away from sinners;

in the sincere He greatly delighted,

for the simple He greatly longed.

Blessed is His teaching!

89

Heb 5:6

cf. Matt 1:6,
Luke 1:32

John 2:1-11
Matt 4:1-11
Matt 26:26-36

Mark 12:35
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15.

16.

17.

Text 8 (Res. 1) 15-17 91

He did not hold back His footsteps from the sick
or His words from the simple;

He extended His descent to the lowly,

and His ascension to the highest.

Blessed is His Sender!

His birth gives us purification,
His baptism gives us forgiveness,
His death is life to us,

His ascension is our exaltation.

How we should thank Him!

By the greedy He was considered a glutton,

but by those who know, the Provider of all;

by drunkards He was considered a drinker,

but by the discerning, the One who gives everyone to drink.

Blessed is His foresight!

Matt 11:19

Matt 11:19
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Text 8 (Res. 1) 18-20

18. To Caiaphas His conception was a scandal,
but to Gabriel His birth was glorious;
to the unbeliever His ascension is a source of difficulty,
but to His disciples His exaltation is a source of wonder.

Blessed is His discernment!?

19. With His Begetter His birth is certain,
but to the investigator it is fraught with difficulty;
to supernal beings its truth is crystal clear,
but to those below, a subject of enquiry and hesitation

—vyet one which cannot be investigated!

20. By the Evil One He was tempted,
by the [ Jewish] people He was questioned,
by Herod He was interrogated:
He spurned him with sileﬁce when he wished to probe Him.

Blessed is His Begetter!

93

Matt 26:63—65

Luke 1:31-35

Acts 1:9-10

Matt 4:1-11
and par.

Matt 26:57f1.

Luke 23:9

7. discernment (purshaneh): The word could also be translated “separation,” thus
alluding to Luke 24:51, “he was separated (etpresh) from them” (sc. his disciples);
if this is correct, then Ephrem will already have known the Peshitta reading there

(the one surviving Old Syriac manuscript, the Sinaiticus, has “was raised”).
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Text 8 (Res. 1) 21-22 95

21. They thought He was one of those baptized in the river [ Jordan],
they accounted Him amongst those that sleep while at sea, Matt 8:24
they hung Him like a slain man on the Cross,
théy laid Him like a corpse in the grave.

Blessed is His humiliation!

22. Whom have we, Lord, like You—
the Great One who became small, the Wakeful who slept,
the Puré One who was baptized, the Living One who died,
the King who bore disgrace to ensure honor for all!

Blessed is Your honor!



TEXT 9

On the Fall (Zeiun. 3)

Ephrem here takes up the theme of the Fall and the immensity of God’s
compassion in sending “a robe of glory to cover Adam’s naked state”
(stanza 2)—where Adam is understood as the representative of the
human race as a whole, and the “robe of glory” represents the new
possibility of restoration and salvation provided by the incarnation. In
stanza 3, he points out that the Tree of Knowledge has the potential
to be either beneficial or harmful: it is beneficial to those who use it
rightly, in obedience to God, but harmful to those who snatch at its
fruit out of selfish presumption. In other words, knowledge in itself is
neutral, neither good nor bad; it is only made good or bad by the way
in which it is approached and by the uses to which human beings put it.
Ephrem then applies this to the Lenten Fast (stanza 5): as examples
in the Old Testament show, a fast that is accompanied by backbiting
is abhorrent to God. The final verse expresses wonder at God’s great
love for humanity and his rigorous respect for human free will: it would
have been easy for him to rescue fallen humanity by mere divine decree,
but out of respect for the free will with which he has endowed human
beings, God himself chose to “put on humanity” at the incarnation in
order to invite humanity back to himself.
Unusually, there is no refrain given in the manuscripts.

Meter

The gala title for Ieiun. 1-5 is given as hanaw nisan brika; the same
meter is used for Res. 4-5 where, however, it has the gala title hanaw
sawmeh d-bukra, the opening words of Ieiun. 1. The meter itself is highly
complex and has been variously analyzed, notably: (a) Douayhi (Hage
1987,38a; no.69) gives 6+5+5 54545 4+4+5 4+7+7 6+4+6; (b) Lamy

~ 96—



Text 9 (Ieiun. 3) 97

(1902, 4:492; no. 48) has 6+5+5 5+5+6 8+5 5+7+5 6+10; (c) accord-
ing to ANP it should be 6+5+5 5+5+6 4+4 5+5 745 (or 5+7) 4+4+4.
(Beck simply describes the meter as “unklar.”)

Text

The poem is preserved complete only in British Library Add. 14438
(sixth century; Beck’s C), though stanzas 1, 3, 5, and 6 also occur in
British Library Add. 14627 (of sixth or seventh century; Beck’s B). Of
the two rather later manuscripts which Beck employs, British Library
Add. 14506 has only stanzas 1-2, and British Library Add. 14512 only
stanza J.
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Text 9 (leiun. 3) 1-2 99

1. Who has peered back to see Adam and Eve,
and the crafty serpent, with cunning in his heart but peace on his lips,

stretching out as he beguiles Adam [who] is childlike!
and Eve who is simple? Gen 3:1-6

The Tree is blossoming, its fruit glistens,
the fault is great, while Justice remains resplendent and mighty.
Blessed is He who mixed with His just sentence

a flood of mercy when He showed pity on the guilty.

2. Who would be able to look upon that honored pair
who were stripped naked all of a sudden?

The Evil One stood there, a happy onlooker,
while the Good One saw him and watched him.

Who could fail to weep

seeing the great Adam thus brought low,

the chaste man covering his shame with leaves? Gen 3:7
Blessed is He who had pity on him in his leaves

and sent a robe of glory? to cover his naked state.

1. childlike: Similarly in stanza 6 and in Par. 7.6 and 15.12, 14. In his Com-
mentary on Genesis (2.14) Ephrem rejects the idea that Adam and Eve were child-
like in the sense that they were inexperienced (and so less to blame).

2. robe of glory: See Text 5 (Nat. 17), n. 3.
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Text 9 (Ieiun. 3) 3-4 101

. Who is there who can expound concerning that Tree
which caused those who sought it to go astray?

It is an invisible target, hidden from the eyes,
which wearies those who shoot at it.

It is both the Tree of Knowledge, and of ignorance:

it is the cause of knowledge, for by it a person knows

what is the gift that was lost, and the punishment that took place.
Blessed is that Fruit® which has mingled a knowledge

of the Tree of Life into mortals.

. The serpent peered out and saw that the dove in paradise was hungry;
the Pernicious One turned himself into a dove.

He who is utterly accursed became like her,
so that she might become his;

he put on her colors, so that she might put on his ugliness,
he Ong to her a pleasant song, so that she might fly off amid laments.
Blessed is that voice of the Father which came down

to give comfort and to remove our mother’s woe.

3. Fruit: Le., Christ.
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Text 9 (Ieiun. 3) 5-6 103

- Let not our fast provide delight for the Evil One
as we use backbiting on our friends;

for of old they proclaimed a fast—and stoned Naboth to death: 1 Kgs 21:12-13
the Evil One was delighted with their fasts!

O fasters, who instead of bread devoured the flesh of a man;
during the fast they lapped up blood.

Because they devoured human flesh, they became food for the dogs. 1 Kgs 21:24
Blessed is He who gives His own Body

to our crazed moutbhs, so that we might cease from backbiting!

- Mercy peered out, saw a soul in the pit, and devised how to draw it up.
Through His mere nod He could have saved that soul,

yet He girded up His love in readiness
for His labor and put on humanity.*

He acquired its childlike state so as to bring it to [true] knowledge;
He sung to it with His Iyre lowly songs, inviting it to be raised up.
His Cross lifted Him up to the heights

so that Eve’s children might likewise rise up [to Join] the beings on high.

4. put on humanity: Although “putona body” is the most frequent metaphor
for the incarnation in early Syriac literature, many other variations are found; for
the present one, see also Haer. 35.7 and Commentary on the Diatessaron 2.14, and com-
pare “he put on our humanity,” found in the Acts of Thomas 80, 113 (Wright 1871,
250, 281); Aphrahat, Dem. 3.16; and the Anaphora of Addai and Mari (Gelston 1992,
50 [D24]). For this usage in gencral, see Brock 1982; also Text 16 (Virg. 7), n. 17.






TEXT 10

Eyes that are Blind and
Eyes that are Opened (leiun. 6)

The abundant biblical lections during Lent offer to their hearers an
infinite number of treasures. All too often, however, through the misuse
of free will, human beings have blinded their own interior eye, so that
they are no longer able to perceive these riches set before them in the
biblical text. To remedy the situation, Ephrem begs Jesus to repeat the
healing miracles he performed for the blind in the Gospels; in doing
so Ephrem exploits the contrasted situations in a highly striking and
imaginative way.

It will be noticed that the poem contains an acrostic, giving the
author’s name, PRYM. Again there is no refrain given, though here
the last line of each stanza serves as one. An interesting study of this
madrasha is given by Botha 2000.

Meter

The gala title is given as a(n)t mar(y) aktebtah, the opening words
of Text 17 (Fid. 10), which, however, has a different gala title, namely
i2gadda haddaya. The meter consists of the following syllabic pattern:
9+6 7+4 4+4 4+5 5+6. In the present poem it will be noticed that
there are a number of irregularities. Ephrem uses the meter else-
where for Fid. 10-25, Eccl. 29-30, and Nis. 50.

Text

Unlike the previous text from this cycle, the present poem is only
found in British Library Add. 14571 (of 519 cE; Beck’s D).

- 105-
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Text 10 (Ieiun. 6) 1-2 ' 107

1. In the midst of the Fast gather together and become merchants,
for the scriptures are a treasure house of divinity.
With that holy voice as the key

they are opened up before those who listen.

2. Here are to be found garments
for those invited to the wedding feast,

here too are sackcloth and tears for all kinds of penitents,
here in their midst is One to sustain! athletes too:
with every kind of riches are they filled.

Blessed is He who has prepared for everyone every kind of succor.

o e e

1. One to sustain: The meter requires zayyana, rather than zayna, “armor”
(ANP). This form is attested in Audo 1897.

I~

Blessed is that King who opened up His treasury to His people in need.

Matt 22:11
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Text 10 (Ieiun. 6) 3-5 109

. Open up then, my brethren, and take from it with discernment,
for this treasure house is the common property of everyone,
and each person, as if he were treasurer, possesses his own key;
who can now fail to get rich?

Blessed is He who has removed the causes of our low estate.

. Great is the gift which is cast? before our blind eyes:
for even though we all have a pair of eyes each,

few are those who have perceived that gift,

[who are aware of ] what it is and from whom it comes.

Have mercy, Lord, on the blind, for all they can see is gold!

. O Jesus who opened the eyes of Bartimaeus,

You opened his eyes that had become blind against his will;
open, Lord, the eyes that of our own will

we have rendered blind; thus shall Your grace abound.

The mud [that You made then], Lord,
tells us that You are the Son of our Maker.

2. cast: Compare Matt 7:6, though the Old Syriac (Curetonianus), Peshitta,
and Ephrem (Commentary on the Diatessaron 6.21b) all have a different verb (rma,
“throw”). The Liber Graduum, however, quotes the verse using shda, the verb
found in this stanza (Kmosko 1926, col. 888, In. 22).

cf. Matt 7:6

Mark 10:46

John 9:6
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Text 10 (Ieiun. 6) 6-8 . 111

6. Who is there like You, who gave such honor to our faces?

For it was upon the ground that You spat, and not upon his face, John 9:6;
thus holding our image in honor. Gen 1:26

But with us, please spit on our faces, Lord,
and open the eyes which our own free will has closed.

Blessed is He who gave the mind’s eye—
which we have managed to blind.

7. Who can fail to wonder at Adam, and how his eyes were opened: Gen 3:7
in Adam’s case their opening proved harmful,
but we, Lord, are greatly benefited by the opening of our eyes,
seeing that it was the Evil One who closed them.

Blessed is He who gave succor and both closed and opened up eyes.

8. Who can fail to curse that Thorn3 which betrayed us,

who by cunning opened up Adam’s eyes
so that he beheld his own shame;

he has beguiled us too and smeared over our eyes
so that we might not see the enormity of our naked state.

Curse him, Lord, at the hand of all, so that You may be blessed by all.

3. Thorn (shpaya): Based on 2 Cor 12:7. In the Peshitta the same word is also
used in 1 Sam 29:4.



TEXT 11

The Two Lambs Compared
(Azym. 3)

Ephrem here explores the typological relationships between the Pass-
over lamb of Exod 12 and Christ, the new Passover Lamb. This “True
Lamb” is seen as the fulfillment of the Passover lamb on two different
planes: in the world of space and time he leads the “Peoples,” or Gen-
tiles, out of the error of paganism, while in the domain of Sheol, outside
normal time and space, he leads out the dead, beginning at the very
moment of the crucifixion (Matt 27:52).

This double Exodus brought about by the True Lamb is reflected in
the very structure of the poem, as can be seen by the following diagram
{(based on Brock 1975-76):

Passover Lamb True Lamb

Egypt =A Error =B + Sheol =C

Pharaoh = A’ Satan = B’ + Death = C’
Grave = C"”

X represents the Passover Lamb (leading the Israelites out of Egypt)
Y represents the True Lamb (leading the Gentiles out of Error)
Z represents the Living Lamb (leading the dead out of Sheol)

STANZA 1 Resemblance
2 Comparison of
3 Achievements,
4 Differences (shadow: fulfillment)

5 Old = single, New = double
6 Jewish Exodus from Egypt A X
7 Gentile Exodus from Error B Y
8 Exodus of Dead from Sheol C Z

~-112-




Text 11 (Azym. 3) 113

t 9 t Egypt as symbol for Sheol and Error A:C+B
10 7| | Egypt hands back the Hebrews A X
11 Sheol disgorges the Dead C Z
L 12 Error casts up the Gentiles B Y
[~ 13 7 ] | Pharaoh returns the Hebrews A X
14 Death returns the righteous C Z
15 Error returns the Gentiles B'Y
L 16 Pharaoh is symbol for Death and Satan A’: C’' + B’
17 71 | Egypt breached A X
18 7] [ Satan foiled B'Y
19 Grave emptied C" Z

For some other examples of Ephrem’s artistry, see Palmer 1993a.

Meter

The gala title is given as “etkannash(w) ne bed b-irah nisan, which has
some resemblance to the opening words of Azym. 13. The meter, which
consists of 5+4 5+4 syllables, is used by Ephrem for Azym. 3—-6, 8-21
(7 is lost) and Nat. 4. In later liturgical tradition the opening words of
Azym. 3 are normally given as the gala title for this meter. In all the
later excerpts from this poem (see below, under Text), the opening
line begins ha gtil (h)u, thus removing the need to take the vocalic
shwa in gtil as a full vowel metrically.

Text

Although the poem is preserved complete only in British Library
Add. 14627 (sixth or seventh century; Beck’s B), excerpts from it are
found, not only at several places in the Mosul Fengitho, but also in the
East Syriac Hudra. The stanzas found are as follows:
1-4, 6-7 = Hudra 2.463
1-4,9-10 = Mosul Fengitho 5.158
1-4,17-18 = Mosul Fengitho 5.45
1 = Mosul Fengitho 6.286 (the poem consists of
Azym. 3.1,5.1-2,6.1)

11-12, 18-19 = Mosul Fengitho 6.143 (the poem consists of
Azym. 16.5-6, 2-3; 3.11-12; 4.2-7; 13.30-31;
3.18-19!)

18-19 = Mosul Fengitho 6.167 (the poem is again built up
from diverse sources)
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Text 11 (Azym. 3) 14 115

. In Egypt the Passover lamb was slain,

in Sion the True Lamb was slaughtered.

Refrain: Praise to the Son, the Lord of symbols
who fulfilled every symbol at His crucifixion!
. My brethren, let us consider the two lambs,

let us see where they bear resemblance and where they differ.

. Let us weigh and compare their achievements

—of the lamb that was the symbol,
and of the Lamb that is the Truth.

. Let us look upon the symbol as a shadow,

let us look upon the Truth as the fulfillment.

Exod 12
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Text 11 (Agym. 3) 5-10 117

o

. Listen to the simple symbols that concern that Passover,

and to the double achievements of this our Passover.

6. With the Passover lamb there took place for the People!

an Exodus from Egypt, and not an entry.

~

So with the True Lamb there took place for the Peoples

an Exodus from error, and not an entry.

8. With the Living Lamb there was a further Exodus, too,

for the dead from Sheol, as from Egypt;

9. for in Egypt a pair of symbols are depicted,

since it reflects both Sheol and Error.

10. With the Passover lamb, Egypt’s greed

learnt to give back, against its wont;

L. People: The singular normally stands for the Jewish People in Ephrem,
though sometimes (not of course here) it represents the Christian “People from
the Peoples.” On this theme in Ephrem, see Murray 2004, 4168,
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11.

12.

13.

14.

15.

16.

Text 11 (Azym. 3) 11-16 119

with the Living Lamb, Sheol’s hunger

disgorged and gave up the dead, against its nature.

With the True Lamb, greedy Error

threw up, ejected, and cast out the Peoples who were saved.

With that Passover lamb, Pharaoh returned the People

whom, like Death, he had held back.

With the Living Lamb, Death has returned

the just, who left their graves.

With the True Lamb, Satan gave up the Peoples

whom, like Pharaoh, he had held back.

In Pharaoh a pair of types were depicted:

he was a pointer to both Death and Satan.

Matt 17:52
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17.

18.

19.

Text 11 (Azym. 3) 17-19 121

With the Passover lamb, Egypt was breached

and a path stretched out before the Hebrews.

With the True Lamb, Satan, having fenced off all paths,

left free the path that leads to Truth.

That Living Lamb has trodden out,?
with that cry which He uttered,

the path from the grave for those who lie buried.

2. trodden out (drash): The phrase drash “urha, of Christ’s action, is frequently
found in early Syriac writers, but the phrase does not occur in the Syriac Bible
and its source is unknown. The present passage probably reflects its original con-
text, namely treading out (i.e., initiating) the path from death to life. A discussion
of the phrase is given in Murray 2004, 299-301.

Matt 27:50
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TEXT 12

Christ, the New Passover Lamb
(Cruc. 2)

This madrasha develops the theme of Christ as the True Lamb in a
different way, bringing out a whole series of paradoxes. It was the
preexistent True Lamb, that is, the divine Word, which gave Moses
instructions for the slaughter of the Passover lamb. The True Lamb
was at the same time a Shepherd to Moses, the shepherd of Israel
(stanza 1). Thus it was that the True Lamb gave instructions about
his own sacrifice to Moses, and so paradoxically the Sacrifice was the
giver of instructions to the sacrificer (stanza 2).

All the details in Exod 12 concerning the Passover lamb turn out
to be typologically significant: the roasting on a spit, the bitter herbs,
the unleavened bread, and the consumption of the lamb without being
seated (stanzas 2—6)—to which Ephrem adds a feature derived from
Isa 61:1 (compare Luke 4:18). :

Two further paradoxical symbols are introduced: Isaac the lamb
(Gen 22:8) rescued by the ram (Gen 22:13), where both lamb and
ram serve as symbols of Christ (stanza 7); and Abel, the shepherd
who both offers a lamb as a sacrifice and is himself sacrificed (Gen 4;
stanzas 8-9).

Meter

The gala title is given as etqattal(w) (h)waw yallude, the opening
words of Nat. 24. The syllabic pattern consists of five pairs of 7+7
syllables. The refrain in effect constitutes the final unit of 7 syllables in
stanza 1. Ephrem elsewhere uses this meter for Res. 2 (Text 15) and 3;
Haer. 22-24, 48; Nis. 17-21 (all of which have the same gala title); and
Nat. 23-24, where the gala title varies in different witnesses, the other

-122 -




Text 12 (Cruc. 2) 123

titles being bak mar(y) metpassah and manu kay kad mayota (the opening
words of Nat. 23).

Text

Like all the other poems in the Paschal cycle, this is preserved
complete only in British Library Add. 14627 (sixth or seventh century;
Beck’s B), though the first three stanzas are also to be found in the
East Syriac Hudra (2.477).
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Text 12 (Crue. 2) 1-2 125

1. O Hidden Lamb! who slaughtered
the visible lamb in the midst of Egypt, Exod 12:6

who gave the staff to Moses
with which the aged man might shepherd the flock; Exod 4:2

the aged [Moses] shepherded that aged flock,
but the Lamb shepherded them both.

The Lamb was both shepherded, and saw to the shepherding:
He shepherds His shepherds,?

for they shepherded Him, and He shepherds them.
Refrain: Blessed is the Lamb which shepherds His own flocks!

2. In the house of Jethro Moses slaughtered
sheep and lambs many times over; Exod 3:1

though he had learnt, he did not [yet] grasp
how he could slaughter but one sacrificial beast.

It was our Lamb who was teaching him
how he might depict His own symbol.

The Sacrifice instructed the sacrificer
how he should roast, and how he should eat, Exod 12:8

how to slaughter, and how to sprinkle [the blood].
Blessed is He who instructed those who were to consume Him!  Exod 12:7, 22

1. Hidden Lamb: Ephrem frequently uses the term kasya, “hidden,” in con-
nection with symbols and types of Christ.
2. His shepherds: Le., bishops (cf. Murray 2004, 187-91).
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Text 12 (Cruc. 2) 3—4 127

. The New Lamb? instructed
that shepherd [Moses] who had grown old with [his] flock

how he might mark out His symbol*
in a lamb taken from the sheep, [serving as] His type.®

He gave orders for bitter herbs, gathering them
so that mourning for it/Him might be present®
in those who consumed it.

The Lamb admonished its slaughterer
that no bone should be broken within it,

for He Himself would bind up the broken.”
Thanks be the Lord who binds up all!®

. The Lamb gave Moses instructions that it be not cooked in water,

for the spit is a sign of His Cross,
and [an open fire for] roasting the symbol of His bread.

He bade those who ate it, too, to leave nothing over from it,

so that it should not be despised as ordinary food that passes away,

for it has become resplendent, being the very Medicine of Life.’
Blessed is the Lamb who has made resplendent His symbol!

3. New Lamb: Compare Nat. 4.123 where Christ is described as emra shanwaya,
“initial Lamb.”

4. His symbol (rzh, razeh): The term for “symbol” or “mystery” is variously spelled
in early manuscripts. The later West Syriac norm is r°z”, and in East Syriac, ’rz’.

5. His type (bar tupseh): Bar often has the sense of “sharing in.” The Greek
loanword fupsa (<tupos) is common in Ephrem.

6. be present: Lit. “fly.”

7. bind up (“aseb) the broken: Thus the Peshitta at Isa 61:1, but in the Gospel
quotation of the verse in Luke 4:18 the Peshitta has “heal” (with Septuagint and
Greek New Testament); the one surviving Old Syriac manuscript here (Sinaiti-
cus) omits the phrase. A study of healing imagery in Ephrem can be found in
Shemunkasho 2002.

8. who binds up all ( “aseb koll): Ephrem is very fond of titles consisting of a par-
ticiple + koll, and several other examples will be noticed in this selection of texts.

9. being the very Medicine of Life (°a/y/k sam hayye): The particle “a(y)k, like
Greek hds, can mean either “like” (but different from), or “in its role as” (the case
here, as with the same phrase in Nat. 13.2) (Beck 1980). Medicine of Life is quite
a common designation of Christ in Ephrem,; for its Mesopotamian antecedents,
see Widengren 1946, 129-38.

Exod 12:5

Exod 12:8;
Num 9:11

Exod 12:46; Num
9:12; John 19:36

Isa 61:1;
Luke 4:18

Exod 12:9

Exod 12:10;
Num 9:12
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Text 12 (Cruc. ) 5-6 129

3. The Lamb gave orders concerning His symbol Exod 12:8;
that they should eat it with unleavened bread— Num 9:11

new bread and new flesh to depict a symbol of His newness,
for gone was the old leaven of Eve which made all stale with age.

Everything had grown old and everything had wasted away,
but through the unleavened bread that renovates all

the leaven that ages all is made useless.
Blessed is that Bread who has made everything new! 1 Cor 5:7

6. The remainder of the instructions did the True Lamb give

concerning His symbol, the temporary lamb:
no one was to eat it sitting down, Exod 12:11

for it is a symbol of the Holy Body.
For who would consume sitting down

Him before whom the Seraphim tremble,
covering their faces from Him? Isa 6:2

Those who receive Him are in awe and are made holy.
Blessed is He who gave instructions concerning
the resplendent symbol!
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Text 12 (Cruc. 2) 7-8 131

. Come and behold the Living Lamb
who has chosen shepherds for Himself,

choosing, too, slaughterers
—who made Abraham hold the knife Gen 22:10

to kill His symbol, the sheep.
He both killed and delivered His symbol —

He saved [Isaac] the lamb, but slew the ram:
by His symbol He delivered His symbol,!° Gen 22:12-13

so that He might become the summation of all symbols.
Blessed is He who came and summed up all symbols!

. This primordial Lamb
chose for Himself [Abel] the first shepherd; Gen 4:4

the firstborn™ [then chose] the firstling,
and He poured into him something of His likenesses,

imprinting in him something to portray Him,
spreading over him a parable of His own slaughter;

For Abel was both shepherd and sacrifice,
and so our Shepherd and our Sacrifice has depicted in him

His own role as both Shepherd and Sacrifice.
Praise be to You, Depicter of symbols!!?

10. He both killed and delivered His symbol: Early Syriac writers gave several
different typological interpretations of Isaac and the ram in Gen 22, and two of
these are used by Ephrem: (a) Isaac represents humanity, rescued by Christ the
True Lamb (thus Nat. 18.30); (b) Isaac and the ram are both types of Christ,
with Isaac representing Christ’s divinity and the ram his humanity, or flesh. This
is Ephrem’s understanding here. It is earlier found in Origen and is taken up in
many later Greek and (dyophysite) Syriac writers. On this subject in general
see Daniélou 1947, and, for some later Syriac treatments, Brock 1986, 76—80.

11. the firstborn (bkr’, bukra): Such defective spellings are not uncommon in
fifth- and sixth-century manuscripts, but are very rarely found later.

12. Depicter of symbols: Ephrem employs some other divine titles with the
element sa’ar, notably sa’ar “ule, “Depicter, Fashioner of infants” (in the womb)
(Nat. 4.161, 170), taken up later especially by Jacob of Serugh.
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10.

Text 12 (Cruc. 2) 9-10 133

Our Lamb instructed Abel
to keep himself innocent first of all,

so that [as a] lamb he might offer up a lamb,
offering up first himself

and only then offering up the other.
Great is the wonder that took place there,

for it was a lamb who was making the offering
and a lamb that was being offered—

and it was the Lamb, too, who received it.
Thanksgiving be to the Lamb of God!

In every generation the firstborn was killed,
acting as slain symbols of His righteous ones.

The lamb served in prophecy
as herald of the readings about Him:!3

what was still to happen
became close, though still far off.

His servants clothed themselves first of all
with [His] names, and after [them] with His deeds,

so that [successive] generations might read of His names.
Blessed is He whom prophecy has proclaimed!

13. readings about Him: Lit. “His readings/lections.”

John 1:29



TEXT 13

Satan’s Complaint (Nis. 41)

The second half of the cycle of madrashe entitled “of the Nisibenes”
(also “of Nisibis”) contains a series of poems where Ephrem treats the
subject of the Descent of Christ into Sheol in a highly dramatic and
lively fashion, with Satan and Death personified. In the present poem
Satan is the speaker for the first nine stanzas: he has his suspicions
that, although Jesus has successfully been crucified, He might some-
how or other still wreck his own plans—despite all the care that Satan
has taken ever since the time of Adam to ensnare the human race. In
stanza 10 Satan’s minions try to reassure him, using the example of
Elisha, who like Jesus, raised someone from the dead, but neverthe-
less himself died. Satan, however, is quick to point out that Elisha also
brought a dead person back to life after he himself had died. In stanza
13 Death appears on the scene, gloating over the crucifixion of Jesus,
whom he addresses insultingly as “son of Mary” (implying he is ille-
gitimate). In stanza 15 Satan comes along, wanting to take a look at
Jesus, now in Sheol; it is now his turn to try and comfort Death, since
Death is “all gloomy,” having lost a whole lot of dead people who had
risen from the dead at the moment of Jesus’s own death (Matt 27:52).
Satan requests Death to open up the gate of Sheol so that they can
jeer at Jesus lying dead there. Death duly does so—*“and out shone the
radiance of our Lord’s face!”

Ephrem neatly combines humor with serious theological issues
when he puts into Satan’s own mouth refutations of various erroneous
views of Christ; a good example of this is provided in stanza 11, where
Satan rebukes his underlings for supposing Jesus was just a prophet.

— 134~



Text 13 (Nis. 41) 135

Meter

The gala title for Nis. 35-42 is garna w-shipura. The metrical struc-
ture is a complicated one, with each stanza consisting of 4+4 4+4 9
7+7 7+7 4+7 7 10 syllables.

Text

The poem is preserved complete only in British Library Add. 14572
(sixth century; Beck’s R), though stanzas 9 (end) through 16 also occur
in British Library Add. 17141 (eighth or ninth century), and just stanza
13 in the Mosul Fengitho (6.450).
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Text 13 (Nis. 41) 1 137

L. The Evil One said, “I am afraid
of this Jesus, in case he wreck my plans.
Here I am, thousands of years old

and I have never had a moment free from activity:
I have not seen anything in existence

that I have neglected or let go.
And now along comes someone
who makes the debauched chaste,

causing me to lament from now on
because he is destroying all I have built up.

My labors have been many, along with my instructing,

for I have enshrouded the whole of creation in all kinds of evil.”

Refrain: Blessed is He who has come and laid bare
the wiles of the Crafty One.
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Text 13 (Nis. 41) 2-3 139

. “I' have matched my course with the swift
and outstripped them; I engaged in battle,
and the multitudinous throng served as my armor;

I rejoiced in the throng of the populace
for they gave me a little opportunity,

seeing that the impact of numbers is powerful:
with a huge army

I'raised up a great mountain of a tower,
stretching it up to heaven.

If they could wage war with the height

how much more will they defeat this man who fights on earth!

. “Using whatever opportunity time offers
I wage war with discretion.
The People! heard that God was one,

but they made themselves a multitude of gods;
but when they saw the son of God,

they rushed back to the one God,
so that on the pretext of confessing God

they deny fhis son];
pretending to show their zeal, they will run away from him.

Because they are perverse on every occasion,

they will be found to be godless.

1. People: Le., the Jews. For Ephrem’s polemié against the Jews, see espe-
cially McVey 1990 and Shepardson 2001.

Gen 11:4

Deut 6:4

Jer 2:28
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Text 13 (Nis. 41) 4-5 141

. “Tve }.1ad a great many years’ experience,

and no child have I ever disdained—

indeed, I have been most attentive to children,

making sure that they acquired bad habits from the very start,

so that their faults might grow as they grew up.
There are some stupid fathers

who do not cause harm to the seed which I have sown in their sons,
while others, like good farmers,

have uprooted these faults from the minds of their children.

. “Instead of using a chain, I have bound men

with sloth, and they have sat down idle.

Thus have I deprived their senses from doing anything good:
their eyes from reading, their mouths from singing praise,
their minds from learning. How keen they are

for barren and useless tales; at empty talk they excel,

but should the word of life be mentioned in their presence,

either they will drive it out, or get up and go.
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Text 13 (Nis. 41) 6-7 143

. “How many satans there are in a person,

but it is I alone whom everyone curses.

A person’s anger is [like]

a devil which harasses him daily. Other demons are like travelers
who only move on if they are forced to, but as for anger,

even if all the righteous adjure it,
it will not be rooted out from its place.

Instead of hating destructive envy,

everyone hates some weak and wretched devil!

. “The snake-charmer is put to shame along with the enchanter

who daily brings snakes into submission;
the viper which is inside him defies him,

for he fails to subdue the lust within him:
hidden sin is like a snake:

when it breathes on him, he gets burnt right up.
Even when he has succeeded in catching the viper,

using his skill, delusion strikes him secretly:
he lulls the serpent with his incantations,

but by these same incantations he arouses against himself great wrath.
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Text 13 (Nis. 41) 8-9 145

. “I set my stings, and sat and waited.
Who else has so stretched out his patience with everyone?
[a line is lost]
I sat beside the long-suffering and gradually bewitched him

until he was reduced to despair.
As for the person who shrinks from sin,

habit subdued him: little by little I wore him down
until he too came under [my] yoke;

once he had come and got used to it he did not want to leave it.

. “I perceived and saw that the long-suffering person
is someone who can subdue everything.
When I conquered him, Adam was only one,

so I left him until he had fathered children
and I looked for some other work:

so that idleness might not have experience of me
I started counting the sand of the sea,

to make myself patient and to test my memory,
to see if I could cope

with humanity once they had multiplied.

Before they had done so I had tried them in many things.”

Gen 4:1-2

cf. Sir 1:2
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10.

11.

Text 13 (Nis. 41) 1011

The servants of the Evil One disputed with him,
refuting his words with their rejoinders:
“Look at Elisha who brought a dead person back to life,

who overcame Death in the upper room,
reviving the widow’s son;

he is now subdued in Sheol.”
Because the Evil One was very quick-witted

he refuted their words by means of their own words:
“How can Elisha be defeated, seeing that he has,

in Sheol itself, brought the dead back to life by means of his bones?

“If Elisha, who was insignificant,

had such great power in Sheol,

if he could raise up one dead man there,

how many dead will the death of the mighty Jesus raise?

You should learn from this, my companions, how much greater
this Jesus is than us, seeing that he has cunningly deceived you
and you failed to take in his greatness,

comparing him merely to the prophets.

2 Kgs 4:10,
34-35

2Kgs 13:21
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12.

13.

Text 13 (Nis. 41) 12-13 149

“Your consolations are of little help,”
said the Evil One to his followers,
“How can Death contain

the man who has raised up dead Lazarus;
and if Death does conquer him

it is because he willingly subjects himself
—and if he subjects himself to it willingly,

then you should fear? him all the more,
for he will not die to no purpose.

He will be the cause of great horror to us,

for when he dies he will enter in and bring Adam to life.”

Death peered out from inside his cavern,

astonished to see our Lord crucified.

“Where are you now, O raiser of the dead?

Will you be food for me in place of the tasty Lazarus,

whose taste I still have in my mouth?
Let Jairus’s daughter come and see

this cross of yours; let the widow’s son gaze upon you.
A tree caught Adam for me,

blessed is the cross which has caught the son of David for me!”

2. fear (dhalun): The two manuscripts have dhal(w), but the longer form of
the imperative is required by the meter.

John 11:44

John 11:44

Luke 8:55

Luke 7:15

Gen 2:17; 3:6
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14.

15.

Text 13 (Nis. 41) 1415 151

Death opened his mouth and further said,
“Have you never heard, son of Mary,
of Moses, how he excelled all men in his greatness,

how he became a god, performing the works of God
by slaying the [ Egyptian] firstborn and saving the [Hebrew],

how he held back the plague from the living?
Yet I went up with the same Moses to the mountain

and God—blessed be his honor—
handed him over to me in person.?

However great one of Adam’s sons becomes,

he will return as dust to dust, for he comes from the earth.”

Satan came along with his soldiers
to look at our Lord lying in Sheol
and to rejoice with Death, his fellow counselor,

but he saw him all gloomy
and bewailing the dead who, at the Firstborn’s cry,

had come to life and departed from Sheol.
The Evil One began to comfort

Death, his relative,
“You have not lost as much as you have gained:
y g

as long as Jesus is in your grasp

everyone who has lived and is living will come into your hands.

3. handed him over to me in person: Ephrem seems to refer to traditions
about Moses’s death and burial that underlay Jude 9 and are found in a different
form in the late midrash Petirat Moshe ( Jellinek 1967, 1.1:115-29).

Exod 4:16;
7:1; 12:29

Num 16:48;
Deut 32:49

Ezek 3:12;
Deut 34:5

Gen 3:19; 2:7

Matt 27:30, 5!
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16.

Text 13 (Nis. 41) 16 153

“Open up, so that we can see him and jeer at him;
let us ask him, ‘Where is your power?’

Three days have already passed,

so let us say to him,

“You, who are three days dead,?
raised up Lazarus, four days dead; John 11:39

§r %

raise yourself now Death duly opened up the gates of Sheol
—and out from it shone the radiance of our Lord’s face!

Like the men of Sodom, they were all smitten, Gen 19:11

they groped around looking for the gate of Sheol that had vanished.

4. three days dead (tlitaya): See Text 19 (Nis. 1), n. 16.






TEXT 14

A Disputation between
Death and Satan (Nis. 53)

Ephrem continues his imaginative treatment of the theme of the
Descent of Christ into Sheol, but here he makes use of the ancient
Mesopotamian literary genre of the Precedence Dispute, where two
contestants dispute over their prowess. The genre (which continues to
be popular in certain parts of the Middle East up to the present day)
was adapted by Ephrem and later Syriac poets to biblical themes, the
disputants either being personifications (as in the present poem) or
characters taken from biblical narratives. The structure of the Syriac
poems is fairly regular: following a short introduction, the dispute or
dialogue, in alternating stanzas, takes up most of the poem, which ends
with a brief conclusion or doxology; in the present poem, however,
where Death and Satan are disputing which has the greater power
over human beings, the conclusion is absent, and the two contestants
simply end up by cursing each other. Ephrem portrays them as having
an extremely good knowledge of the biblical text—no doubt putting to
shame many a reader!

For the background to the genre and its use elsewhere in Syriac,
see Murray 1995 and Brock 1991b and 2001.

Meter

The gala title given for Nis. 52—68 is °0 mawta la teshtale, the open-
ing words of Nis. 68. The meter is a straightforward one, 7+4 7+4
syllables. The meter is not used elsewhere by Ephrem.

Text
The poem is found only in British Library Add. 14572 (sixth century).

- 15—
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Text 14 (Nis. 53) 1-5 157

. Come let us listen as they contend for victory—

the guilty! ones who have never conquered, nor shall they ever do so!

DEATH
. Death says to the Evil One, Victory will finally be mine,

for Death controls the final end as conqueror.

SATAN
. This would be true, O Death, should you be able

to bring someone to death, while still alive, by means of the lusts.

DEATH
. Isee amongst those who have died both the good and the bad.

The just who spurned you, Evil One, did not spurn me.

SATAN
. The body’s dead state is but a sleep, lasting for a time:

do not imagine, Death, that you are [really] death,
for you are like a shade.

1. guilty: Or “defeated.” Ephrem probably intends both senses.
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10.

Text 14 (Nis. 53) 6-10 159

DEATH

The upright have vanquished you, Evil One,
~ and they vanquish you still,

whereas those who have vanquished you, I myself vanquish.

SATAN

In the case of the Upright whom you bring to death,
it is no merit of yours,

for it is by reason of Adam whom I conquered
that they have drunken the cup.

DEATH
. Look how Sheol is filled with the men of Sodom, the Assyrians, Gen 19:24;
2 Kgs 19:35
and the Giants from the time of the Flood. Who can rival me? Gen 6:2
SATAN
All these, O Death, had been slain by me:
I am the one who caused them to sin,
so that they should come to a bad end.
DEATH
That Joseph? who overcame you, Satan, I overcame: Gen 39:7-8
he vanquished you in the inner room,
but I vanquished him when I cast him into the tomb. Gen 50:26

2. Joseph: The name deliberately reflects the last word of the previous
stanza, nsupun (ANP).
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11

12.

13.

14.

15.

Text 14 (Nis. 53) 11-15

SATAN

Look at Moses who conquered you, Death,
with the sprinkling of the blood:

he conquered you in Egypt—but at the Rock,
who was it who conquered him?

DEATH
Take Elijah, who had no fear of you, Satan:

he fled from Jezebel’s presence, out of his fear for me.

SATAN

Take Aaron, who held you back, Death,
by means of the fragrant incense:

I gave him the earrings of gold and he forged the Calf.

DEATH

You went down to the contest with Job,
but he came up having vanquished you;

it was I who, after he had overcome you, then overcame him.

SATAN

Take David, who by wearing sackcloth,
held back that pestilence:

on the roof I vanquished this man  who had vanquished Goliath.

161

Exod 12:22-23

Num 20:12

1 Kgs 19:2

Num 16:46

Exod 32:2-4

Job 112

Job 1:22; 42:17

2 Sam 24:18

2Sam 11:2;
1 Sam 17:4
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Text 14 (Nis. 53) 16-20 163

DEATH

. Take Jehu who eradicated the Temple of Baal,
the shrine of the Evil One: 2 Kgs 10:27

he could not eradicate Sheol, the citadel of my kingdom. 2 Kgs 10:35

SATAN

. Take Solomon who snatched away from your mouth

the child by his judgment: 1 Kgs 3:27
I made him in his old age a worshipper at pagan altars. 1 Kgs 11:1-8
DEATH
. Take Samuel, who spurned you in the matter of gold, Satan: 1 Sam 12:1-4
I vanquished this victor  who had won a victory against bribery. 1 Sam 25:1
SATAN

. Take Samson who, in the case of the lion’s whelp, despised you,

O Death: Judg 14:15
by means of Delilah, a delightfully easy tool, .
I harnessed him to the millstone. Judg 16:21
DEATH
. Josiah from his youth up despised you, O Evil One, 2 Kgs 22:1-2

yet even in his old age  he could not get the better of me. 2 Kgs 23:29--30
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22.

23.

24.

25.

Text 14 (Nis. 53) 21-25

SATAN

Hezekiah got the better of you, O Death,
when he overcame his allotted span of life,

but I upset him when he abandoned the due sense of awe
and disclosed his treasures.

DEATH

Take John, who vanquished you, O Evil One,
by providing forgiveness and baptism:

it was I who extinguished that lantern
which had laid you bare.

SATAN

Simon defeated you when he revived the blessed woman:

he vanquished you with a woman—and it was with a woman

that I vanquished him, making him deny [Christ].

Apostles and prophets alike have cursed you, O Death,

saying, “Where is Death’s victory and the sting of Sheol?”

It is your own Master you have confined in Sheol,
O accursed servant:

both God and humanity abhor you, so silence yourself!

165

Isa 38:5

Isa 39:4

Mark 1:4;
Luke 3:3

Matt 14:12;
John 5:35

Acts 9:40

Matt 26:69-72

Hos 13:14;
1 Cor 15:55
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26.

27.

Text 14 (Nis. 53) 26-27 167

DEATH

It is the will of the Life-Giver.of all
that has confined Him in Sheol—

and it is you who invited Him to do this by making Adam sin.

O companion of Nabal who, in the wilderness,
reviled his own master, 1 Sam 25:10

accursed is your mouth which said to Him,
“Fall down and worship me.” Matt 4:9







TEXT 15

Joy at the Resurrection (Res. 2)

Unlike the first madrasha in this cycle (Text 8), this one focuses on the
feast of the Resurrection. The feast falls in Nisan, or April, the time
of year when thunderstorms are common in northern Mesopotamia.
Ephrem accordingly describes how the elements of Nature join in with
the Church’s shouts of joy as she celebrates this feast of feasts, where
everyone can join in with his or her appropriate garland of praise. The
reference to devastation in the final stanza indicates that this madrasha
was composed while Ephrem was still in Nisibis, and he will have in mind
one of the various sieges of Nisibis by the Persians (see the introduction
to Text 19 [Nis. 1] [p. 222]). There is no separate refrain, but the last
line of each stanza evidently is intended to serve as one.

Meter

The gala title is given as etqattal(w) (hjwaw yallude, for which see on
Text 12 (Cruc. 2).

Text

The poem is preserved complete only in British Library Add. 14627
(sixth or seventh century; Beck’s B). Select stanzas, however, can be
found in both the Mosul and the Pampakuda editions of the Fengitho,
as follows:

1, 8-10, + unknown = Mosul Fengitho 6.167-68
2,7,3,8 Mosul Fengitho 4.801
2,4,7,12 Pampakuda Fenqitho 2.407-8

This happens to be the only madrasha in the present anthology from
which stanzas can be found in the Pampakuda Fengjitho.

- 169 -
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Text 15 (Res. 2) 1-2 171

1. Your law has been my vehicle,
revealing to me something of Paradise,

Your Cross has been to me the key which opened up this Paradise.

From the Garden of Delights! did I gather
and carry back with me from Paradise

roses and other eloquent blooms
which are here scattered about for Your feast

amid songs [as they flutter down] on humanity.
Blessed is He who both gave and received the crown!

2. This joyful'2 festival is entirely made up of tongues and voices:
innocent young women and men  sounding like trumpets and horns,
while infant girls and boys resemble harps and lyres;
their voices intertwine as they reach up together towards heaven,

giving glory to the Lord of glory.
Blessed is He for whom the silent have thundered out!

1. Garden of Delights (‘edne): An obvious play on Eden (not present in the
Septuagint’s rendering of gan “den by paradeisos tés truphés, “Garden of Delight”
[Gen 3:23)).

2. joyful: There is a word play between psika, “joyful,” and pesha, “Passover.”
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Text 15 (Res. 2) 3-5 173

. The earth thunders out below, heaven above roars with thunder:

Nisan® has mingled together the two sounds—
of those above and those below.

The shouts from the holy Church
are joined with the Divinity’s thunder,

and with the bright torches lightning flashes intermingle;

with the rain came the tears of sorrow,
with the pasturage,* the Paschal fast.

. It was in a similar way that in the Ark all voices cried out:

outside [the Ark] were fearsome waves, but inside, lovely voices;

3

tongues, all in pairs, uttered together in chaste fashion,’

thus serving as a type of our festival now
when unmarried girls and boys

together in innocence sing  praise to the Lord of that Ark.

. At this festival when each person offers  his fine actions as offerings,
Ilament, dear Lord,® that I stand here so impoverished.

But my mind grows green again with your dew:
for it a second Nisan is come,

whose flowers serve as [my] offerings,
garlanded in all kinds of wreaths,

placed on the door of each ear!
Blessed is the Cloud which has distilled in me its moisture!

3. Nisan: Le., April.

4. pasturage: Provided by the fresh green grass of spring.

5. in chaste fashion: Lit. “purely.” Ephrem probably alludes to the tradition
(of Jewish origin) that both Noah’s family and the animals preserved gaddishuta
(see Text 5 [Nat. 17], n. 7) and refrained from intercourse in the Ark.

6. dear Lord (rabuli): Ephrem uses this word, taken from John 20:16 (Mary
Magdalene’s recognition of the risen Christ), as a term of intimate relationship
to Christ.
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Text 15 (Res. 2) 6-8 175

. Who has ever beheld blossoms
gathered from the Scriptures, as though it were from the hills?

With them have chaste women
filled the spacious bosom of the mind.

The sound of songs, like a servant, has scattered
blossoms all over the crowds:

these flowers are sacred, catch them with your senses,

just as our Lord [caught] Mary’s unguent. John 12:1-3
Blessed is he who is garlanded with his handmaids!

. Fair and eloquent flowers
have the children strewn before the King: Matt 21:7

the colt was garlanded with them, the path was filled with them;
they scattered praises like flowers, their songs [of joy] like lilies.

Now too at this festival
does the crowd of children scatter for You, Lord,

halleluiahs like blossoms.
Blessed is He who was acclaimed by young children. Matt 21:15-16

. It is as though our hearing [has embraced]
an armful of children’s voices,

while songs coming from chaste women, Lord,
fill the bosoms of our ears.

Let each of us gather up a posy of such flowers,
and with these let each intersperse

blossoms from his own piece of land, so that, for this great feast,

we may plait a great garland.
Blessed is He who invited us to plait it!
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10.

11.

Text 15 (Res. 2) 9-11 177

Let the chief pastor” weave together his homilies like flowers,

let the priests make a garland of their ministry,
the deacons of their reading,

strong young men of their jubilant shouts, children of their psalms,
chaste women of their songs, chief citizens of their benefactions,

ordinary folk of their manner of life.
Blessed is He who gave us so many opportunities for good!

Let us summon and invite the saints,
the martyrs, apostles and prophets,

whose own blossoms and flowers  shine out like themselves—
such a wealth of roses they have, so fragrant are their lilies:

from the Garden of Delights do they pluck them,
and they bring back fair bunches

to crown our beautiful feast.?
O praise to You from the [saints who are] blessed!

Royal crowns appear poor compared with the wealth of Your crown
into which purity is intertwined, in which faith shines out,
humility shines forth and holiness is mingled in,

and great love is resplendent. O great King of all flowers,

_ how perfect is the beauty of Your crown.

Blessed is He who gave it us to weave!

7. chief pastor: Le., bishop.
8. Delights . . . feast (“edne . . . “idan): Note the word play (ANP).
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12.

Text 15 (Res. 2) 12 179

Receive our offering, O our King, and in return grant us salvation;

give peace to the land that has been devastated,?
rebuild the churches that were burnt,

so that when deep peace has returned
we may plait You a great wreath,

with flowers and people to plait it, coming in from all sides

so that the Lord of peace may be crowned.
Blessed is He who has acted and is able to act!

9. devastated: It is not clear to which of the sieges of Nisibis Ephrem refers.






TEXT 16

Oil and Its Symbols (Virg. 7)

Within the cycle entitled On Virginity there is a small group of four
madrashe (4-7), “On Oil and the Olive,” in which Ephrem explores the
many different associations that exist between oil (meshka) and Christ
(mshiha). The last madrasha of this group, in particular, explores a variety
of typological aspects, several of which are of considerable importance for
the understanding of the prebaptismal anointing (known as the rushma,
or “mark”) that was characteristic of the early Syriac baptismal tradition.

In the opening stanzas Ephrem points out that human beings pos-
sess both a physical and a spiritual side and that they need to cultivate
these two aspects equally: physical labor on the land receives its reward
in October, with the ingathering of its produce and the arrival of the
rain after the long hot summer months of drought; spiritual toil, how-
ever, is rewarded in April, the month of the Feast of the Resurrection—
and it was on Easter eve that in many places it was the custom for
baptisms to take place. Agricultural labor and spiritual toil turn out to
be closely interrelated, for October provides the oil for the baptismal
anointing in April.

Stanzas 3—5 make use of examples from the life of Elijah in order
to illustrate how moral wrongdoing in connection with the working of
the land has serious consequences which can only be rectified by the
effects of oil, namely, the miraculous cruse of oil in Elijah’s case (1 Kgs
17), and the baptismal oil in the context of the Christian dispensation.

Ephrem goes on in the next four stanzas to explore various differ-
ent aspects of the baptismal oil: as a constituent of paint it repaints the
portrait, or the divine image (Gen 1:27) in which humanity has been
created, seeing that this had become disfigured at the Fall (stanza 5).
In the next stanza the close links between the baptismal oil and the

- 181~
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action of the Holy Spirit at baptism are brought out: by means of the
anointing with oil the Spirit imprints the mark of Christ’s ownership on
the “sheep” that is entering Christ’s flock. In the early Syriac Church,
anointing preceded the baptism in water, and so it is only in stanza 7
that Ephrem turns to this, describing the font as a “second womb” that
gives new birth to God’s children. Stanza 8 provides an overall view
of the baptismal rite, covering all its main constituent elements: the
anointing, the sanctification of the baptismal water, with the Holy
Spirit “hovering” over it (using a term taken from the Creation nar-
rative in Gen 1:2), the baptism in water, officiated by the chief priest (or
bishop) and assisted by the deacons, and culminating in Communion
(seen as an integral part of the baptismal rite, as remains the case in
all the Eastern Churches).

Stanzas 9 and 10 continue the significance of oil in the context of
baptism. First, in order to bring out the dramatic nature of its action
at baptism of “drowning” sin, Ephrem compares this to the action of
the Flood, thus preparing the way for the introduction (in stanza 13)
of the olive leaf that announced to Noah the end of the Flood (Gen
8:11). Whereas the Flood represents the aspect of God’s justice in deal-
ing with sin, baptismal oil depicts the aspect of his compassion, and in
stanza 10 the salvific roles of oil and water are brought together. Just
as a diver oils himself, so too the person being baptized is accompa-
nied by oil as he buries himself in the water (using the imagery of
Rom 6:4). Similarly, just as oil (meshha) does not sink, so Christ (mshiha),
as God, cannot die, yet he “clothed himself with a mortal body” and was
himself baptized, thus providing the paradigm for Christian baptism
and thereby the means for raising fallen humanity. Lurking behind
stanza 10 is the imagery of Christ acting like a pearl diver, where Adam/
humanity is the pearl which he brings up from the depths (compare
Text 20 [Fid. 82]).

In stanzas 11-12 Ephrem touches on the various benefits provided
by oil. Playing on the double sense of hawbe, both “debts” and “sins,”
he introduces the miracle of 2 Kings 4:1-7, where the sale of the
miraculous oil saves the widow’s sons from being reduced to debt
bondage, and compares this to Christ who became a slave (Phil 2:7)
who was sold (Matt 26:14 and par.) in order to liberate humanity, which
had become enslaved to sin.

The tightly packed poem ends with yet further links between oil and
Christ (stanza 13), which become visible to the spiritual eye as it gazes




Text 16 (Virg. 7) 183

on a bowl filled with oil (stanza 14). In a typically self-deprecatory final
stanza, Ephrem, overwhelmed by the waves of associations caused by
the interaction between oil and Christ, cries out, like Simon Peter
(Matt 14:30), to Christ, asking him to rescue him from drowning.

Meter

The gala title (covering Virg. 4-7) is given as eptah pum(y) b-ida‘ta,
which is also found for Eccl. 7-9, 11, 22, Haer. 37, and Nis. 1. The meter
has the following syllabic pattern: 7+7 748 747 7+4 7+7 7+7 7+7.
In the present madrasha the refrain serves as the seventh line. The meter
is in fact the same as that for Text 19 (Nis. 1), but Beck has chosen to
set the two poems out differently.

Text

The poem is preserved complete only in Vatican Syr. 111 (522 cE;
Beck’s B). Beck also uses two later manuscripts containing just excerpts:
British Library Add. 17141 (stanzas 1-4, 15) and British Library Add.
17245 (stanzas 5-7).
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Text 16 (Virg. 7) 1-2 185

1. Repentance and diligence are requisites for both worlds:

for working the land the diligent [are needed],
for spiritual toil the repentant.

Though the diligent may not become rich,
his diligence stands by itself,

and though the penitent may be utterly guilty,
he belongs to those who have conquered,

whereas the sluggards and sinners have clothed themselves
in a name that is utterly evil:

there is reproach for the idle, and for sinners reproof.

Refrain: However great is our wonder for You, our Savior,
Your glory exceeds what our tongues [can express].

2. October gives rest to the weary
after the dust and dirt of the summer,

its rain washes, its dew anoints the trees and their fruit.

April gives rest to the fasters,
it anoints, baptizes and clothes in white;

it scours off the dirt of sin from our souls.
October presses out the oil for us, April multiplies mercies for us;

in October fruit is gathered, in April sins are forgiven.



186 Ephrem the Syrian: Select Poems

SAS IGT AN Ihade N3LT 120 AN,
Bal oX. aoioly 157 Léo LI 15 Ldi3
aiénd lhado o] odgs IS5 b ARwl
sl fly  IiAs Lee JLX20

f2a3 fy folo o1 Jlia< Wido Ao

n » 9
foX 13&s. ulof S0 I3l Ly M 0By

Hadly ondod anso  ILils Lok o oo 935
2] 8L aoihamlo  andRal Xuof 0l
sy gl Joor (O Liasdo Lisb N0o
Rad 35 Ihadites XUy 080

ofosy Ledul Jias oo o1li NS LeAN 15
cokad 8 Aok, Ko fEs B8 oS gioly



Text 16 (Virg. 7) 3—4

. Because Jezebel defrauded Truth, the earth refused its produce,

the womb [of the earth] held back, as a reproof)’
the seeds that the farmers had lent it,

it suffocated the seeds within itself,
because its inhabitants had deceitfully held back truth.

Mother [earth] became barren against her custom,

while the cruse and the horn [of oil] gave birth
and bore fruit against their nature.

The same prophet’s voice that had deprived the earth
also caused barren wombs to be fruitful.

. Famine took its course in the land,
and the flow [of corn] to the granaries stood still;

the [grain] stores that had been full were emptied,
the oil-cellars? became bare.

But Elijah joined together the flour and oil as with a yoke,
and he who was lifted up in the chariot and conquered death

conquered the famine, using these two symbols.
The rain provided the limit for the course of his life

when the Lord of the clouds stretched out to him
a crown of plenty from His floodwaters.

187

L. reproof (k’ata): Beck’s suggested correction to £i’nta seems unnecessary.

2. oil cellars (amdane): Evidently a bye-form of maddane.

1 Kgs 21:51T.

1 Kgs 17:1

1 Kgs 17:16

2 Kgs 2:11

1 Kgs 18:45
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Text 16 (Virg. 7) 5-6 189

5. A royal portrait is painted with visible colors,

and with oil that all can see
is the hidden portrait of our hidden King portrayed

on those who have been signed:
on them baptism, that is in travail with them in its womb,

depicts the new portrait, to replace the image of the former Adam 1 Cor 15:45
who had become corrupted; it gives birth to them with triple pangs,®

accompanied by the three glorious names,
of Father, Son and Holy Spirit.

6. The oil is the dear friend of the Holy Spirit, it is Her* minister,

following Her like a disciple.
With it the Spirit signed priests and anointed kings;

for with the oil® the Holy Spirit imprints Her mark on Her sheep.
Like a signet ring which leaves its impression on wax,
so the hidden seal of the Spirit is imprinted by oil on the bodies

of those who are anointed in baptism;
thus they are signed in the baptismal [mystery].

3. corrupted . . . pangs (ethabbal . . . heble): Note the word play (ANP).

4. Her: The Holy Spirit is treated as grammatically feminine in early Syriac
writers; for this feature see Text 3 (Fid. 49), n. 6.

5. oil: The manuscript has ba-mshiha, but Beck is no doubt right in correct-
ing the text to b-meshha (the shwa being treated metrically as a full vowel).
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Text 16 (Virg. 7) 7-8 191

. With the oil of discernment bodies are anointed for forgiveness,

bodies that were filled with stains are made white without effort:6
they go down sordid with sin, they go up pure like infants,
for baptism is a second womb for them.

Rebirth [in the font] rejuvenates the old,
as the river rejuvenated Naaman.

O womb that gives birth every day without pangs
to the children of the Kingdom!

. It is the priesthood which ministers to this womb as it gives birth;

anointing precedes it, the Holy Spirit hovers? over its streams,
a crown of Levites® surrounds it, the chief priest is its minister,
the Watchers® rejoice at the lost who in it are found.

Once this womb has given birth,
the altar suckles and nurtures them:

her children eat straight away, not milk, but perfect Bread!?

6. without effort: Ephrem has in mind the energetic beating of clothes.

7. hovers (mrahhpa): Although Ephrem disapproved of identifying the “spirit
of God” which hovered (mrahhipa hwat) over the primordial waters (Gen 1:2) as the
Holy Spirit, he nevertheless was happy to use the verb (clearly derived from this
passage) of the Holy Spirit’s action over the baptismal water. For Ephrem’s views
and the controversy over the identity of “the spirit of God,” see Brock 1999b.

8. Levites: Le., deacons; the terminology is commonly found.

9. Watchers (“irg): Besides mal’ake for angels, Syriac frequently employs the
term Watchers, found in Daniel.

10. perfect Bread: Communion is thc‘culminating feature of all the East-
ern Christian baptismal rites.

Isa 1:18

2 Kgs 5:14

Gen 1:2

Luke 15:10
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10.

Text 16 (Virg. 7) 9-10 193

Oil, the beneficial fountain, accompanies the body, that fount of ills;
for oil wipes out sins," just as the Flood wiped out the unclean;
for the Flood, acting in justice, wiped out the wicked:

those who had not subdued their lusts drowned, 2
having brought on the Flood through these lusts;

but oil, acting in goodness,'® wipes out sins in baptism,

for sin is drowned™ in the water and cannot live with all its desires.

Oil in its love accompanies the baptized' in his need,
when, despising his life, he descends and buries himself in the water;

oil by nature does not sink,
but it accompanies the body on which it imprints [its mark].!6

Once baptized, it raises up from the deep a treasure of riches.

Christ by nature cannot die,
yet He clothed Himself with a mortal body,!”

He was baptized, and so raised up from the water
the treasure of salvation for the race of Adam.

I1. sins: Or “debts”; there is a double entendre here, since the sale of olive
oil pays the farmer’s debts.

12. drowned: Lit. “floated” (as corpses in the Flood).

13. in justice . . . in goodness: This could equally be translated “like the
Upright (God) . . . like the Good (God),” balancing God’s two aspects of ki’nuta
(righteousness) and tabuta (goodness), or taybuta (grace); this balance (which
can be compared with the Rabbinic middot, or measures, of justice /din] and
mercy [rahamayim]) is one which Ephrem frequently exploits.

14. drowned: Le., at baptism.

15. baptized: There is a deliberate double entendre here, for the word can
also mean “diver.”

16. mark: The prebaptismal anointing, or rushma (“mark”), is a mark of
ownership, among other things; see stanza 6 and rshime, “marked, signed,” in
stanzas 5 and 6.

17. clothed Himself in a mortal body (lbesk pagra mayota): The phrase also fea-
tures in Ephrem’s Prose Refutations (Mitchell 1912-21, 2:146). See also Text 9
({eiun. 3), n. 4.

Gen 6
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Text 16 (Virg. 7) 1112 195

11. The oil gave itself for sale in place of the orphans,
to prevent their being sold; 2 Kgs 4:1-7

it acts as a guardian to the fatherless,
having restrained the fate that had tried to sever

the two brothers, like shoots, from the stock of freedom
and graft them on to the stock of slavery. cf. Rom 11:17

The price of the oil made an end to the bonds [of debt]
that cried out against the debtors; Col 2:14

it tore up the bonds that had come to tear away
a mother from her son.

12. Oil in its love, like Christ, pays debts that are not its own.

The treasure that of its own accord turned up
for the debtors in the pottery vessel

is like the Treasure that also turned up for the Peoples
in a body made from earth.'®

The oil became a slave for sale to free the freeborn,

and Christ became a slave for sale
to free those who were enslaved to sin. Phil 2:7

In both name and deed! does the oil depict Christ.

18. a body made from earth: ILe., Christ’s human body.
19. In both name and deed: Ephrem of course plays on the similarity
between meshha, “oil,” and mshiha, “Christ.”
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13.

14.

Text 16 (Virg. 7) 13—14 197

Let oil in all its forms acknowledge You
in Your entirety, for oil gives rest to all.

[The olive] served Christ, who gives life to all,
depicting Him in its abundance, its branches and its leaves:

with its branches it praised Him—through the children; John 12:13; Matt
with its abundance it anointed Him—through Mary; 21:16; John 12:3
with its leaf again, through the dove it served [Noah], His type; Gen 8:11

with its branches it depicted the symbol of His victory,
with its abundance it depicted the symbol of His dying, John 12:7

with its leaf it depicted the symbol of the resurrection

and the Flood disgorged it, as Death [disgorged Christ].
The face that gazes on a vessel filled with oil
sees its reflection there, but he who gazes in a hidden way
sees Christ in its symbols: and as the beauty of Christ is manifold,
so too the olive’s symbols are manifold.
Christ has many facets, and the oil acts as a mirror to them all:

from whatever angle I look at the oil, Christ looks out at me from it!
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15.

Text 16 (Virg. 7) 15 199

Who has overwhelmed me in my weakness
with these insistent waves?

For when the waves of oil lift me up,
they hand me over to the subject of Christ,

and then the waves of Christ bear me back to the symbols of oil.
The waves meet each other, and I am in their midst:
I'will say as Simon said: Draw me up, Lord, as you did Simon,

for the innumerable waves have worn me out;
O Compassionate One, draw me out who am so feeble!

Matt 14:30



TEXT 17

The Mysteries of the Eucharist
(Fid. 10)

This is probably the most important of the madrashe where Ephrem
considers the Eucharistic Mysteries. At the outset he asks for inspira-
tion, being all too aware of his inadequacy in the face of such a theme.
If John the Baptist held even Christ’s sandal straps in awe, how can
he hope to approach Christ’s very Body? Ephrem takes refuge in the
example of the woman who gained healing just through touching
Christ’s garment—which in another sense is indeed his body, being
the garment of his divinity. The Hidden Power that lay in Christ’s
garment is also present in the Bread and the Wine (stanza 8), conse-
crated by the fire of the Spirit. The awesome nature of this fire, which
can either sanctify or destroy, is illustrated from various episodes in
the Old Testament (stanzas 10-13). A quotation from Prov 30:4 pro-
vides the transition to the presence of Fire in Mary’s womb, which is
then linked to the womb of the River Jordan and the womb of the bap-
tismal font (stanza 17). In the final self-deprecating stanza Ephrem
draws on the reply of the Syro-Phoenician woman to Jesus (Mark 7:28).
(There are earlier translations in Murray 1970 and Brock 1987)

Meter

The gala (covering Fid. 10-25) is given as izgadda haddaya. The
meter is the same as that for the gala title a(n)t mar(y) aktebtah, which
are in fact the opening words of Fid. 10. The syllabic pattern is as fol-
lows: 5+6 7+4 4+4 4+5. The same meter is found for Eecl. 29-30,
Ieiun. 6 (Text 10), and Nis. 50. The vowel on the first radical alaph
verbs ¢kal and ehad is treated as absent for metrical reasons in stanzas
12 (line 4), 13 (line 4), and 14 (line 1).

- 200 -



Text 17 (Fid. 10) 201

Text

The poem is preserved in four early manuscripts: British Library
Add. 12176 (fifth or sixth century; Beck’s A), Vatican Syr. 111 (522 cE;
Beck’s B), Vatican Syr. 113 (552 cg; Beck’s C), and British Library
Add. 14571 (519 cE; Beck’s D).
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Text 17 (Fid. 10) 1-3 203

1. You have had it written, Lord,
“Open your mouth and I will fill it.” Ps 81:10

Look, Your servant’s mouth is open, and his mind as well;
fill it, Lord, with Your Gift,

that I may sing Your praise in accordance with Your will.

Refrain: Make me worthy to approach Your gift in awe!

2. Each, according to the level of his own measure, can tell of You;
in my boldness I approach the lowest step.
Your Birth is sealed up within silence—

what mouth then dares to meditate upon it?

3. Your nature is single, but there are many ways of explaining it;
our descriptions may be exalted, or in moderate terms, or lowly.

Make me worthy of the lowest part,
that I may gather up, as crumbs,

the gleanings from Your wisdom’s [table]. Matt 15:27;
g g
Mark 7:28
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Text 17 (Fid. 10) 47

- Any elevated account of You is hidden with Your Begetter;

at Your lesser riches the angels stand amazed,
while a small trickle of words describing You, Lord,

provides a flood of homilies for [mortals] below.

. For if the great John cried out and said,
“I am not worthy, Lord, of the straps of your sandals,”
then I should seek refuge, like the sinful woman,

in the shadow of Your garment, and there begin.

. And as she was affrighted,
but took courage because she was healed,

so do You heal my fear and fright,
and so I may take courage in You

and be conveyed from Your garment to Your own Body,

so that I may tell of it according to my ability.

. Your garment, Lord, is a fountain of medicines:
in Your visible clothing there dwells a hidden power.
Again, a little spittle from Your mouth

became a great miracle of light,
for light was in the clay [it made].

Mark 1:7

Matt 9:21;
Luke 8:47

John 9:6
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10.

11.

Text 17 (Fid. 10) 8-11

In Your Bread there is hidden the Spirit who is not consumed,

in Your Wine there dwells the Fire that is not drunk:
the Spirit is in Your Bread, the Fire in Your Wine—

a manifest wonder, that our lips have received.

When the Lord came down to earth to mortal men
He created them again, a new creation, like the angels,
mingling within them fire and spirit,

so that in a hidden manner they might be of fire and spirit.

The Seraph could not touch the fire’s coal with his fingers,
the coal only just touched Isaiah’s mouth:
the [Seraph] did not hold it, [Isaiah] did not consume it,

but us our Lord has allowed to do both!

To the angels who are spiritual Abraham brought
food for the body, and they ate. The new miracle
is that our mighty Lord has given to bodily man

Fire and Spirit to eat and to drink.

2 Cor 5:17;
Gal 6:15

Isa 6:6-7

Gen 18:8-9
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12.

13.

14.

15.

Text 17 (Fid. 10) 12-15 209

Fire descended in wrath and consumed the sinners;
the fire of mercy has now descended and dwelt in the Bread:
instead of that fire which consumed mankind

you have consumed Fire in the Bread—and you have come to life!

Fire descended and consumed Elijah’s sacrifices;
the Fire of mercies has become a living sacrifice for us:
fire consumed [Elijah’s] oblation,

but we, Lord, have consumed Your Fire in Your oblation!

Who has ever held in his cupped hands the wind? Come and see,
Solomon, what the Lord of your father has done:
against nature, He has mingled fire and spirit

and poured them out in the hands of His disciples.

“Who has gathered up water in a veil?” he asked.
Here is a Fountain in a veil—Mary’s bosom.
And Your maidservants receive, within a veil,

the drop of salvation from Salvation’s cup.

Gen 19:24;
2 Kgs 1:10-14

1 Kgs 18:38

Prov 30:4

cf. Ps 110:1

Prov 30:4
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16.

17

18.

19.

Text 17 (Fid. 10) 16-19

There is hidden power in the sanctuary’s veil,
a power that no mind has ever confined:
it brought down its love, descended and hovered

over this veil on the altar of reconciliation.

See, Fire and Spirit are in the womb of her who bore You,
see, Fire and Spirit are in the river! in which You were baptized.
Fire and Spirit are in our baptismal font,

in the Bread and Cup are Fire and Holy Spirit.

Your Bread slays the greedy one who had made us his bread,
Your Cup destroys death who had swallowed us up;
we have eaten You, Lord, we have drunken You

—not that we will consume You up,
but through You we shall have life.

The thong of Your sandal is something fearful to the discérning,
the hem of Your cloak is awesome to those who understand,
yet our foolish generation, through its prying into You,

has gone quite mad, drunk with new wine.?

1. Fire . .. in the river: For the tradition of fire appearing in the Jordan at

Christ’s baptism, see Text 7 (Eccl. 36), n. 6.

2. drunk with new wine: Ephrem is here accusing the Arians of what the
disciples had falsely been accused of by the mockers at Pentecost (Acts 2:13).



212 Ephrem the Syrian: Select Poems

” 2 9m S
' Y = ” o » sy .
£ 4 I 9
oy S0 of  fidsy fjeud

n ) 4 kd
o yaad 35 Jde ,:’.;.Ln.(

¥ i4
o yaaly ZEN  J8o L) fiod
4 ' 4 4 ' 4 »y
|| RS GES o] Jeis | Sousl
9 9 i4
Jolso Baslo  J3ds JoiN

Gouili i o \Ashal

g58038y il B3 S i X 15
B ad S ol WEids LT AKS
ﬁi}.é\ T-fc ri\aéug S

amisl o8l Xy auid P&

20.

21.

22.




20.

21.

22.

Text 17 (Fid. 10) 2022

There is wonder in Your footsteps, which walked on the water:

You subjected a great sea beneath Your feet,
yet Your very head was subject to just a small river,

in that it bent down and was baptized therein.

The river resembled John, who baptized in it:
each reflects the other in its smallness;
yet to the small river and to the weak servant

was the Master of them both subjected!

Look, Lord, my lap is now filled
with the crumbs from Your [table],

there is no more room in the folds [of my garment],
so stay Your Gift, as I worship [before You]:

keep it in Your treasure house in readiness
to give us on another occasion.

213

Matt 14:25

Matt 15:27;
Mark 7:28






TEXT 18

The Eucharistic Marriage Feast
(Fid. 14)

Ephrem considered praise to be an essential element of Christian life.
He here invites Christ to a wedding feast, but since the wine of praise
has run out, he asks Christ to repeat the miracle he performed at the
Wedding at Cana. In the fourth stanza it emerges that the wedding
feast to which Ephrem is inviting Christ is in fact the wedding feast of
the Eucharist, where Christ is no guest, but the Bridegroom himself.
The Bride turns out to be, not only the Church, but also, on another
level, the individual soul who, at Communion, receives the Bridegroom
in the bridal chamber of the body (stanza 5). At this point Ephrem
recalls how Moses had prepared the former Bride, the Synagogue, at
Sinai, but she had proved unfaithful “in her own bridal chamber,” by
worshipping the Calf instead (stanzas 6-7). Ephrem shudders with
dread at the thought that he might ever himself be guilty of infidelity
(stanza 9). The poem concludes with the paradox of the combination
of divinity and humanity in Christ.

Meter

The gala is izgadda haddaya, for which see under Text 17 (Fid. 10).
Vocal shwa is treated as a full vowel in stanza 4, line 3, and in stanza
10, line 2. For the partial alphabetic acrostic, see the General Intro-
duction (p. xv).

Text

Like the previous one, this poem has the benefit of being preserved
in four sixth-century manuscripts (see under Text 17).

-215-
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Text 18 (Fid. 14) 1-2 217

1. Thave invited You, Lord, to a wedding feast of songs,
but the wine—the utterance of praise—at our feast has run out. John 2:IF.
[You are] the guest who filled with good wine the jars;
fill my mouth with Your praise.
Refrain: Praise to You from everyone
who has perceived Your truth.!
2. The wine that was in the jars was akin and related to
this eloquent wine that gives birth to praise

seeing that that wine too gave birth to praise

from those who drank it and beheld the wonder.

1. A different refrain is given in two of the manuscripts: “Praise to You who
have poured out Your gift upon Your servant.”
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Text 18 (Fid. 14) 3—6 219

3. You who are so just, if at a wedding feast not Your own
You filled six jars with good wine, John 2:6
do You, Lord, at this wedding feast, fill, not the jars,

but the ten thousand ears with its sweetness.

4. Jesus, You were invited to the wedding feast of others,
here is Your own pure and fair wedding feast: gladden Your worlds?
for Your guests too, O Lord, need

Your songs; let Your harp utter!

5. The soul is Your bride, the body? too is Your bridal chamber,
Your guests are the senses and the thoughts.
And if a single body is a wedding feast for You,

how great is Your banquet with the whole church!

6. The Holy One* took the synagogue up on Sinai:

he made her body shine with garments of white,
but her heart was dark; Exod 19:14

she played the harlot with the calf,
and so the Exalted One rejected her, Exod 32:1ff.

breaking the tablets, the book of her covenant. Exod 32:19

2. Your worlds: Le., both angels and human beings; but perhaps the text
should be emended from “Imyk to “lymyk, “Your young (people).”

3. the body: One manuscript has “Your body”; although this conforms to
Text 5 (Nat. 17), stanza 6, it does not fit the context nearly so well here.

4. The Holy One: Ephrem deliberately reflects Jewish usage.
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10.

Text 18 (Fid. 14) 7-10

Who has ever seen such horror in a shameful deed—

a bride who has played false in her own bridal chamber,
raising her voice?

When she dwelt in Egypt she learnt it from

the mistress of Joseph, who cried out when she played false.

. The light of the pillar of fire and of the cloud

drew into itself its rays like the sun
that was eclipsed on the day that she cried out,

demanding the King, a further crime.

How can my harp, O Lord, ever rest from Your praise?
How could I ever teach my tongue infidelity?
Your love gives to my shamefacedness confidence,

—yet my will is ungrateful.

It is right that humanity should acknowledge Your diviﬁity,

it is right for the supernal beings to worship Your humanity;

the supernal beings were amazed to see how small You become,

and those below to see how exalted!

221

Gen 39:15

Num 14:14

Matt 27:45

Mark 15:13



TEXT 19

Nisibis under Siege in Comparison

with Noah’s Ark (Nis. 1)

In this madrasha the personified town of Nisibis is the speaker through-
out. The historical setting is the third siege of Nisibis by the Sassanian
shah, Shapur II, in 350 ce, when Shapur blocked the river Mydonius,
causing a flood to encircle the walls of the town. (The scene is described
by the Emperor Julian in his Second Oration, 62B-D [trans. Dodgeon
and Lieu 1991, 198-202].) Ephrem imaginatively has Nisibis address
God, comparing herself to Noah’s Ark in the Flood. In the course of the
poem Nisibis adduces various parallels and contrasts between her situa-
tion and that of the Ark, as she pleads for God’s protection. Reference to
the olive branch of Gen 8:11 in stanza 7 serves as a starting point (thanks
to the association with oil) for a number of allusions to baptism (com-
pare Text 16 [ Virg. 7], above): in Ephrem’s time the two main elements of
the baptismal rite were the prebaptismal anointing, or rushma (“mark,”
a term taken from Ezek 9:4), and, following that, immersion in water.
There is an alphabetic acrostic, but missing out every other letter.

Meter

The gala is given as eptah pum(y) b-ida‘ta. The meter (set out in
fourteen lines by Beck) is the following: 7 7 78 77 74 77 7 7
7 8 (or 7); there are a number of minor irregularities, some of which
simply involve elision (e.g., in stanza 10 °echadt is treated as a monosyl-
lable); in stanza 7 hadwteh represents the older form where the waw
retains its consonantal value (later, haduteh). The refrain consists of
the last pair of syllabic units of the first stanza. The same meter is
used elsewhere by Ephrem for Eccl. 7-9, 11, 22, Virg. 47, and Haer. 37.

-222 -



Text 19 (Nis. 1) 223

It will be noticed that, although the meter is the same as for Text 16
(Virg. 7), Beck has set out the syllabic units in individual lines, rather
than having two syllabic units to a line.

Text

Like the rest of the collection of seventy-seven madrashe on Nisibis,
this poem is preserved complete in the single manuscript, British
Library Add. 14572 (sixth century).
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Text 19 (Nis. 1) 1 295

L. O God of mercies! who gave rest to Noah,?

who himself gave rest to Your mercies:

by offering sacrifices he stayed the Flood, Gen 8:20
he made offerings and received a promise, Gen 8:21-22;
9:9-17

he pleased You with his prayer and incense;

You acted graciously to him by means of oaths and the rainbow. Gen 9:16-17
[As a result], where the flood threatens

to harm the earth,

the rainbow is stretched out against it

so as to chase it away and give comfort to the earth.’

You have sworn, may You preserve peace

and may Your bow fight against Your wrath.

1. God of mercies (alak rahme): Modeled on Dan 2:44, alah skmayya, “God of
heaven.” Ephrem also has alah kulla, “God of all” (Fid. 46.12), particularly com-
mon in Narsai, and alah qushta, “God of truth” (Nis. 62.16; Haer. 40.12).

2. gave rest to Noah: A play on the etymology of Noah’s name (another is in
stanza 10).

3. the earth: For reasons of meter the alaph must be elided here (as in later
West Syriac usage), i.e., wi-ar‘a rather than wal-ar‘a.
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Text 19 (Nis. 1) 2 227

Refrain: Stretch out Your rainbow against the deluge,
for its waves are lifted up against our walls.

. It was openly rumored,? Lord,

that the feeble blood which Noah sprinkled

held off from everyone in every generation the wrath [of judgment]
—how much mightier is the blood of Your only-begotten [Son],
[and able] to prevent our [present] flood by its sprinkling;

for Noah’s feeble sacrifices gained their effectiveness

by being a symbol of Him,

and it was this which stayed the wrath.

Do You accept the offerihg of my altar

and stay the deadly® flood from me,

so that both Your signs preserve [intact]—

Your Cross in my case, Your rainbow in Noah’s.

May Your Cross cleave the ocean of waters,

and Your rainbow restrain the flood of rain.

4. It was . . . rumored: The verb could equally be taken as Ist sg. impf. (so
Beck), “I will murmur.”

5. deadly: The text has “Flood of life” (hayye), perhaps in the sense of “destroy-
ing life.” Other possibilities are (1) to take hayye as “living people,” i.e., the Persian
besiegers; or (2) to treat mamol hayye as a vocative, “Flood of Salvation,” with an
object such as “the wrath” understood. Beck suggests emending to hashshe, “suffer-
ings”; another possible emendation might be mayya, “water.”

cf. Ps 78:12
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Text 19 (Nis. 1) 3 229

. In my case, all kinds of storms have troubled me,

and I count the Ark fortunate:

only waves surrounded it,

[V;fhercas siege-lmounds and arrows [as well as] waves surround me.
[The Ark] became a store of treasures for You,

but I have become a deposit of sins.

It subdued the waves through Your love,

whereas I have been blind amidst the arrows of Your wrath.

The flood escorted [the Ark],

while me the river [Mygdonius] has troubled.

O Helmsman of that Ark,

be my pilot on dry land!

You rested [the Ark] on the haven of a mountain,® Gen 8:4

give rest to me too in the haven of my walls.

6. mountain: Qardu (in southwest Turkey), rather than Ararat, in the
Peshitta (Gen 8:4) and Targum.
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Text 19 (Nis. 1) 4 231

. Me the just [God] has punished with overflowing waters,
while He cherished the Ark amidst the waves;

for Noah overcame the waves of lust

that drowned the children of Seth? in his lifetime.

Because [Noah’s] flesh stood fast against Cain’s daughters,
his vessel tamed thc surface of the waves;

because women had not defiled him,

he made the animals continent®—

the animals that were in the Ark in pairs;

himself married, he made marriage continent!®

The olive whose oil brightens the countenance

brightened their faces with its plucked leaf; Gen 8:11
as for me, the river whose irrigation once brought joy,

now, Lord, it makes me downcast with its flooding.

7. children of Seth: According to an interpretation of “the sons of God” in
Gen 6:2, 4, which is widely current in early Christian literature, these are the
descendants of Seth, who descended from higher ground and mingled with the
daughters of Cain, thus producing the corrupt generation drowned by the Flood;
see Ephrem, Commentary on Genesis 6.3. This exegesis is first attested in Christian
writers in the second century CE, in Julius Africanus, but it seems already to be
known to Josephus, Antiquities 1.69-71; it replaced the interpretation of “the
sons of God” as the fallen angels (thus especially in 7 Enock 6); for this, see
Alexander 1972 and Wickham 1974.

8. made ... continent (gaddesh): See Text 5 (Nat. 17), n. 6.

9. made marriage continent: See previous note.
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Text 19 (Nis. 1) 5

- You in Your righteousness have seen my sordid guilt,

and Your pure eyes abhor me;

You gathered the waters [acting] through the unclean [Shapur],
so as to effect for me the purification of my wrongdoings—
not that You will submerge and purify me through them,

but [simply] to make me afraid and to chasten me.

For waves will arouse [people] to prayer

which itself will wash away my sins;

the very sight of them—a sight that brims with repentance—
has become a [form of ] baptism to me.

O Lord, may [Your] mercy drown [my] sins

in the sea that was meant to drown me:

You drowned bodies in the Sea of Reeds,

drown sins instead of bodies in this one!

Exod 14:28
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Text 19 (Nis. 1) 6

. In Your mercy You fitted out the Ark

in order to preserve in it survivors of all kinds;

so as not to bereave the earth in [Your] anger,

Your compassion made a [substitute] earth out of wood!
You emptied them out, [pouring] one into the other,
and You [poured] them back, one into the other.

But my lands have been filled and emptied

three times over,'®

and now the waves batter against me,

[trying] to wipe out what remnants have survived in me.
You preserved a remnant in the Ark,

preserve in me too, Lord, some leaven.

The Ark gave birth on the mountain,

may I give birth in my own lands
to those who have been enclosed within me!

235

10. three times over: By the Persian army in 337 (or 338), 346, and 350 cE.
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Text 19 (Nis. 1) 7 237

. Lord, give joy to those who are enclosed within my fortresses,

You who gave joy to those enclosed [in the Ark]
by means of the olive [leaf];

You sent a healing doctor by means of the dove

to those who were languishing and afflicted by all kinds of waves;
he entered and drove out all their pains,

for joy at his [coming] swallowed up [their] grief;

he dismissed sorrow by means of the comfort [he brought]
and like a captain

he gave encouragement to those afraid,

sowing a word [of courage] in a place [hitherto] deserted.
[Their] eyes tasted the sight of peace

and [their] mouths were quick to open and praise You.
Preserve me, like the olive [branch], on the waves,

and make those enclosed within my walls rejoice at me.

Gen 8:11

Ps 51:15
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Text 19 (Nis. 1) 8

. The flood has surged and dashed against our walls—
may the Power that supports all hold them up!
They have not fallen like the house built on sand
for I have not built my teaching on sand.

May my foundations be of rock

since I have built my faith on Your rock;

may the hidden foundation of my trust.

support my walls.

Jericho’s walls fell

because it had built its trust on sand;

Moses built a wall in the midst of the sea,

since his mind was founded on rock;

Noah’s foundation was on rock,

hence it bore the wooden habitation over the seas.

239

Matt 7:26

Matt 16:18

Josh 6:20

Exod 14:22
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Text 19 (Nis. 1) 9 241

. Compare the souls that are within me

with the animals in the Ark:

instead of Noah mourning in the Ark,

here Your altar is mourning and humiliated,;

instead of the [married] women who lived in continence,!!
here are my unmarried virgins;

instead of Ham who uncovéred his father’s shame

after leaving [the Ark],

here are the givers of alms,

people who have modestly clothed the naked.

In my pain I have spoken like a madman,

do not blame me, Lord, if my words have provoked You;

You silenced the diligent!? workers who complained;

have mercy on me, as upon the “last” who kept silent.

11. lived in continence (etgaddash): See Text 5 (Nat. 17), n. 6. In early manu-
scripts (fifth/sixth century) the 3rd f. pl. of the perfect does not have the aflix -y
(as in the later West Syriac orthographical tradition, followed by many modern
gramrmars).

12. diligent: See Text 1 (Par. 5), n. 7. For Ephrem’s unusual interpretation
of the parable, see Valavanolickal 1996, 122-31.

Gen 9:22

Matt 20:11
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10.

Text 19 (Nis. 1) 10 243

You made a place of refuge in the face of [Your] wrath,

and every kind [of living thing] withdrew into it.

Noah refreshed himself in a place of quiet,

his dwelling place giving rest in accord with his name.!?

You closed the doors so as to preserve the righteous man, Gen 7:16
You opened the floodgates to destroy the impure. Gen 7:11
Noah stood up between the fearful waves outside .

and the destructive mouths [of the wild animals] within;

the waves tossed him, the mouths disturbed him.

With him You pacified!* those within,

You calmed those outside before him;

You quickly changed [his] troubles,

since to You [all] difficult things are easy, Lord.

13. name: A play on Nuh and nawkha.
14. pacified: Or “tamed.”
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11.

Text 19 (Nis. 1) 11 245

Listen and weigh up the comparison between me and Noah,
and [though| my pain is lighter than his,

may Your mercy make our deliverances the same.

You see, my children stand, like him,

between the angry [within]| and the destructive [outside]:
with me, Lord, give peace to those who are within,

and bring down before me the [enemy] outside,

and so make my victory a double one.

And because my slayer!® has tripled his fury,

may Your Three-day One!® triple His grace.

Let not the Evil One vanquish Your mercies;

overcome him who has [attacked me] twice and three times.
May my victory fly through the world,

that it may buy praise for You in the world.

You, whose resurrection was on the third day,

do not slay me at this third danger!

15. my slayer: Ms. gtwl, but the sense and syntax require gtwly.

16. Three-day One (tlitaya): This title of Christ (absent from Aphrahat) is
found a number of times in Ephrem: Nis. 2.5, 5.14, 14.25, 41.16 (Text 13); Fid.
22.7,42.5, 75.6; Commentary on Genesis 34.5. Besides referring to Christ’s three
days among the dead, it can also have the sense of “intermediary.”



TEXT 20

The Pearl and Its Symbolism
(Fid. 82)

At the end of the cycle On Faith there is a group of five poems (81-85)
with the title “On the Pearl,” in which Ephrem discovers a whole series
of symbols of the incarnation. The symbolic potentiality of the pearl
was enhanced for Ephrem by his awareness of the view that pearls
came into being in the mollusk when lightning struck the mollusk in
the sea: from this conjunction of disparate elements, fire and water, the
pearl is born. The possibilities for analogy with the birth of Christ
from Mary and the Holy Spirit are obvious.

In this poem Ephrem addresses the pearl directly as he explores
different facets of the pearl’s symbolism. In stanza 6 the reference to
the crown of the King of kings (here Christ) may be intended as a
deliberate contrast to the elaborately jeweled crown of the Sassanian
king of kings, Shapur II, who by now ruled over Ephrém’s town of origin.
Stanza 10 contains a play on words between “diver” and “baptized,”
and for this the translation resorts to a double rendering. A similar
comparison between divers who anoint themselves with oil and the
baptismal candidates who are anointed with oil before being baptized
has already been found in Text 16 (Virg. 7), stanza 10. In the last three
stanzas it turns out that the pearl even symbolizes various aspects of
the Passion. An English translation of all five poems on the pearl is
given in Mathews 1994.

Meter

The gala is given as manu sapeq, the opening words of Eccl. 38. This
meter, consisting of five lines each of 4+4 syllables, is known by a variety

— 246 —



Text 20 (Fid. 82) 247

of gala titles (see under Text 4 [Nat. 11]). In stanza 7, line 5, the shwa
implicit in b-taga is treated metrically as a full vowel.

Text

The poem is preserved in three sixth-century manuscripts: Vatican
Syr. 111 (of 522 ck; Beck’s B), Vatican Syr. 113 (552 cE; Beck’s C), and
British Library Add. 12176 (fifth or sixth century; Beck’s A).
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Text 20 (Fid. 82) 1-2

. What is it you resemble? Let your silence speak
to one who listens to you; with silent mouth
speak with us, for to him who hears

the whisper of your silence

your symbol proclaims in silence our Savior.

Refrain: Blessed is He who compared

the Kingdom on high to a pearl!
- Your mother is the virgin [bride] of the sea
—without its having married her; she fell into its bosomn
~—without its being aware; Your conception was in it
—though it knew her not. Your symbol

will rebuke the Jewish girls when they wear you.

249
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Text 20 (Fid. 82) 3-5 251

3. You of all gems are the only one
whose begetting! resembles that of the Word on high,
whom, in unique fashion,
the Most High begot, while other engraved gems

symbolically resemble the supernal beings, themselves created.

4. O visible offspring of a hidden womb!
O mighty symbol, your pure conception
required no seed; your chaste birth needed
no intercourse; you have no brothers

for your birth is unique.

5. Our Lord has brothers—and yet He has none,
for He is the Only-begotten. O solitary [ pearl],
great is the mystery, for your symbol
stands all alone, yet on the royal crown

you have brethren and sisters!

1. whose begetting: Le., by lightning striking the mollusk in the water (see
the introduction to the poem [p. 246]).
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Text 20 (Fid. 82) 6-8

. The fair gems shall be your brothers,

along with the beryls; and otiler pearls

are as your companions, while gold shall be,

as it were, your relative: the King of kings shall have

a crown constituted out of your dear friends.

. When you came up from the depths of the sea
—the living grave—you acquired? this
glorious band of brethren, relatives

and kinsmen. As wheat on the stalk,

so are you on the diadem, set amongst many.

. As a debt is justly

returned to you, so you are raised from that depth
to the glorious height. The stalk in the field

bears the wheat: you the king’s head,

as though on a chariot, carries about.?

2. acquired: ganyat(y) is the abbreviated form of ganya (an)t(y).

3. carries about: Le., on his crown.

253
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10.

1L

Text 20 (Fid. 82) 9-11 255

O daughter of the waters, who left the sea

in which you were born, who went up to the dry land

in which you were cherished: people cherished you, seized you,
and were adorned with you: so too with the Child

whom the gentiles cherished, being crowned with Him.

In symbol and in truth Leviathan is trodden down
by mortals: the baptized, like divers,* strip

and put on oil, as a symbol of Christ

they snatched you and came up: stripped,

they seized the soul® from his embittered mouth.®

Your nature resembles the Silent Lamb

with his gentleness: even though a man pierces it,
takes it and hangs it on his ear,

as it were on Golgotha, all the more does it throw out

all its bright rays on those who behold it!

4. the baptized, like divers: The Syriac text just has ‘amode, which can mean
either “divers” or “baptismal candidates”; Ephrem certainly intends both to be
understood here. A similar double entendre is to be found in the last of the
madrashe on the Pearl (Fid. 85.6), where shlike ‘mad(w) designates simultaneously
“naked (divers) dived down” and “(baptismal candidates) stripped (of their
clothes) were baptized.”

5. seized the soul: It is conceivable that Ephrem has in mind here the Hymn
of the Pearl (in the Acts of Thomas), where the Royal Son goes down to Egypt to
rescue the pearl (i.e., soul) from the dragon (Wright 1871, 1:274).

6. embittered mouth: Possibly this may reflect Isa 14:9 (“Sheol was embit-
tered”), since (ironically, in view of the original context) this passage was regularly
understood as illustrating the Descent of Christ into the underworld.

Ps 74:14
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13.

Text 20 (Fid. 82) 12-13 257

In your beauty is depicted the beauty of the Son

who clothed himself in suffering: nails went through Him. cf. John 20:25
Through you the awl passed, you too did they pierce,

as they did His hands. But because He suffered He reigns

—just as your beauty is increased through your suffering.

If they had spared you, then they would not have cherished you,

for, if you have suffered, you now reign. Simon Peter

had pity on the Rock by which all who struck it Matt 16:22;
21:42-44

were wounded. It is because of His suffering

that His beauty now adorns both height and depth.






APPENDIX 1

The Main Editions and English Translations
of Ephrem’s Works

TITLE

In Genesim
et in Exodum
commentarii

Hymnen de
Fide [87]

Hymnen contra
Hacreses [56]

Hymnen de
Paradiso [ 15]

Hymnen contra
Julianum [4]

Hymnen de
Nativitate [28]

CSCO

Tonneau

1955

Beck 1955

Beck 1957a

Beck 1957b

Beck 1957b

Beck 1959

OTHER
EDITIONS

Mobarak and
Assemani

1732-46, vol. 4

Mobarak and
Assemani
1732-46, vol. 6

Mobarak and
Assemani
1732-46, vol. 5

Mobarak and
Assemani

173246, vol. 6
Overbeck 1865

Mobarak and
Assemani 1732—
46, vol. 5; Lamy
1882-1902, vol. 2

ENGLISH
TRANSLATIONS!

Mathews and Amar
1994; Salvesen 1995
(Exod only)

Morris 1847; Russell
Forthcoming 1

Brock 1990b

Lieu 1989;
McVey 1989

Morris 1847; Gwynn
1898; McVey 1989

L. Selections translated into English include Brock 1983 (earlier translations
of Texts 4, 8, 10, 11, 15, 16, 18, and 20) and Brock 1989b (earlier translations of
Texts 2, 3,5, 6, 9, and 13). Forthcoming English translations are promised for
Haer., Ieiun., and the Paschal cycles. For a detailed guide to available English
translations up to c. 1989, see Brock 1990a.
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TITLE

Hymnen de
Epiphania [13]

Soghyatha [6]

Hymnen de
Ecclesia [52]

Sermones

de Fide [6]
Carmina
Nisibena [77]
Hymnen de
Virginitate [52]
Hymnen de
Ieiunio [10]

Hymnen de
Azymis [21]

Hymnen de
Crucifixione [9]

Hymnen de
Resurrectione [5]

Sermo de
Domino Nostro

Sermones I [8]

Sermones II [4]

CSCO

Beck 1959

Beck 1959

Beck 1960b

Beck 1961b

Beck 1961 a;
1963

Beck 1962b

Beck 1964a

Beck 1964b

Beck 1964b

Beck 1964b

Beck 1966

Beck 1970a

Beck 1970b
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OTHER
EDITIONS

Lamy 1882—
1902, vol. 1

Mobarak and
Assemani 1732—
46, vols. 5 and 6

Mobarak and
Assemani
1732-46, vol. 6

Bickell 1866

Lamy 1882—
1902, vols. 2
and 4

Lamy 1882-
1902, vol. 2

Lamy 1882—
1902, vol. 1

Lamy 1882—
1902, vol. 1

Lamy 1882~
1902, vol. 1

Mobarak and
Assemani 1732
46, vols. 5 and

6; Lamy 1882—
1902, vol. 2

Mobarak and
Assemani 1732—
46, vols. 5 and 6;
Lamy 18821902,
vols. 1 and 2

ENGLISH
TRANSLATIONS

Gwynn 1898

Brock 1994 (nos. 1-4)

Morris 1847; Russell
Forthcoming 2

Gwynn 1898 (nos.
1-21, 35-43, 52-68)

McVey 1989

Gwynn 1898,;
Amar 1992

Malan 1866 (no. 7)

Burgess 1853 (no. 1);
Morris 1847 (no. 3);
Gwynn 1898 (no. 4)

-~



Appendix 1: Main Editions and English Translations

TITLE CcsCo

Sermones III [5] Beck 1972b

Sermones IV [4] Beck 1973

Hymnen de Beck 1972a
Abraham
Qidunaya
Hymnen de Beck 1972a

Juliano Saba

Nachtrige zu Beck 1975

Ephraem Syrus
Beck 1979

Sermones in

Hebdomadam

Sanctam

Letter to
Publius

Prose Refutations

1-2

Commentary on
the Diatessaron

Commentary on
Acts (Armenian)

Commentary on
the Pauline Letters
(Armenian)

Meémreé sur Nicomédie
(Armenian)

Hymnes conservés
en arménien [51]

OTHER
EDITIONS

Mobarak and
Assemani 1732—-
46, vol. 5; Lamy
1882-1902,
vols. 2 and 3

Zingerle 1869;
Overbeck 1865

Lamy 1882~
1902, vol. 3

Lamy 1882-
1902, vol. 3

Brock 1976b

Mitchell
1912-21

Leloir 1963;

Leloir 1990

Akinian 1921

Srboyn Efremi
1836, vol. 3

Renoux 1975

Mariés and
Mercier 1961
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ENGLISH
TRANSLATIONS

Miller 1984 (no. 2);
Gwynn 1898 (no. 4,
partial)

Brock 1994
(nos. 1-2)

Brock 1976b;
Amar 1992

Mitchell 1912-21
McCarthy 1993

Conybeare 1939
(Lat. tr.)

S. Ephraem Syri com-
mentarii in Epistolas
1893 (Lat. tr.)

Renoux 1975
(Fr. tr))

Mariés and
Mercier 1961
(Lat. tr.)
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There are also a number of recent translations of hymn cycles into other

languages, e.g.:

Agym., Cruc., Res.: In French in Rouwhorst 1989 and Cassingena-

Fecl.:
Epiph.:

Ieiun.:

Nat.:

FPar.:

Virg.:

"Irevédy 2006; in Italian in De Francesco 2001,
with extensive introduction and notes.

In French in Cerbelaud 2004.

In French in Cassingena 1997; in Italian in

. De Francesco 2003.

In French in Cerbelaud 1997,

In French in Cassingena-Trevédy 2001; in Italian
in De Francesco 2003.

In French in Lavenant 1968; in Italian in
De Francesco 2006.

In French in Cerbelaud 2006.



APPENDIX 2

Index of Qale Employed
in the Present Collection

Note: Where text numbers are given in parentheses, the gala is an alternative
found elsewhere.

TEXT QALE
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6,7 o283 Sy oif
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16,19 Jhord wobe whef
3 <ol w3 A0 anid)]
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TEXT QALE
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13 Jidako I:5



Bibliography

Standard Reference Works

Beck 1960a and 1962a; Leloir 1963a; Ortiz de Urbina 1965, 56-83; and
Murray 1982. For Ephrem Graecus, see Hemmerdinger-Iliadou 1960, Geerard
1974-87, 2:366—468, and Geerard and Noret 1998, 227-50. Issues 1/2 (1998) and
2/1 (1999) of Hugoye [ http://syrcom.cua.edu/Hugoye] are also largely devoted to
articles on Ephrem.

Bibliographic Resources

There is now a complete bibliography on Ephrem compiled by Den Biesen
(2002). Previous bibliographies on Ephrem can be found in Parole de I'Orient
4 (1973), supplemented by Brock 1996, 78—94, Brock 1998, 273-79, and Brock
2004, 304-11.

Works Cited

Akinian, N. 1921. Srboyn Efremi asorvoy meknutwn gorcoc arak‘loc’. Vienna:
Mekhitarist Congregation. ’

Alexander, P. 1972. The Targumim and Early Exegesis of “Sons of God” in Gen. 6.
Journal of Jewish Studies 23:60-71.

Amar, J. 1992. Byzantine Ascetic Monachism and Greek Bias in the Vita Tradi-
tion of Ephrem the Syrian. Orientalia christiana periodica 58:123-56.

> ed. and trans. 1995. A Metrical Homily on Holy Mar Ephrem by Mar Jacob
of Sarug. Patrologia orientalis 47.1. Turnhout: Brepols.

Audo, T. 1897. Simta dleshana suryaya/Dictionnaire de la langue chaldéenne. 2 vols.
Mosul: Imprimerie des Péres Dominicains.

Beck, E., ed. and trans. 1955. Des heiligen Ephraem des Syrers Hymnen de Fide.
CSCO 154-55/8yr. 73-74. Louvain: Durbecq.

, €d. and trans. 1957a. Des heiligen Ephraem des Syrers Hymnen contra Haereses.

CSCO 169-70/Syr. 76-77. Louvain: Durbecq.

, €d. and trans. 1957b. Des heiligen Ephraem des Syrers Hymnen de Paradiso

und Contra Julianum. CSCO 174-75/Syr. 78-79. Louvain: Secrétariat du

CorpusSCO.

— 265 -



266 Ephrem the Syrian: Select Poems

» ed. and trans. 1959. Des keiligen Ephraem des Syrers Hymnen de Nativitate
(Epiphania). CSCO 186-87/Syr. 82-83. Louvain: Secrétariat du CorpusSCO.
. 1960a. Ephrem le Syrien (Saint). Pages 788—800 in vol. 4 of Dictionnaire
de spiritualité ascétique et mystique, doctrine et histoire. Edited by M. Villier et al.
17 vols. in 24 parts. Paris: Beauchesne, 1932-95.

, ed. and trans. 1960b. Des heiligen Ephraem des Syrers Hymnen de Ecclesia.
CSCO 198-99/Syr. 84--85. Louvain: Secrétariat du CorpusSCO.

, ed. and trans. 1961a. Des heiligen Ephraem des Syrers Carmina Nisibena.
CSCO 218-19/8yr. 92-93. Louvain: Secrétariat du CorpusSCO.

, ed. and trans. 1961b. Des heiligen Ephraem des Syrers Sermones de Fide.
CSCO 212-13/Syr. 88-89. Louvain: Secrétariat du CorpusSCO.

- 1962a. Ephraem Syrus. Pages 52031 in vol. 5 of Reallexikon fiir Antike
und Christentum. Edited by T. Klausner et al. 21 vols. to date. Stuttgart:
Hiersemann, 1950-.

» ed. and trans. 1962b. Des heiligen Ephraem des Syrers Hymnen de Virginitate.
CSCO 223-34/Syr. 94-95. Louvain: Secrétariat du CorpusSCO.

> ed. and trans. 1963. Des heiligen Ephraem des Syrers Carmina Nisibena
(Zuweiter Teil). GSCO 240—41/Syr. 102—3. Louvain: Secrétariat du CorpusSCO.
» ed. and trans. 1964a. Des heiligen Ephraem des Syrers Hymnen de Ieiunio.
CSCO 246-47/Syr. 106-7. Louvain: Secrétariat du CorpusSCO.

» ed. and trans. 1964b. Des heiligen Ephraem des Syrers Paschahymnen (De
Azymis, De Crucifixione, De Resurrectione). CSCO 248-49/Syr. 108-9. Louvain:
Secrétariat du CorpusSCO.

, €d. and trans. 1966. Des heiligen Ephraem des Syrers Sermo de Domino Nostro.
CSCO 270-71/Syr. 116-17. Louvain: Secrétariat du CorpusSCO.

, ed. and trans. 1970a. Des heiligen Ephraem des Syrers Sermones I. CSCO
305-6/Syr. 130-31. Louvain: Secrétariat du CorpusSCO.

, ed. and trans. 1970b. Des heiligen Ephraem des Syrers Sermones I CSCO
311-12/Syr. 134-35. Louvain: Secrétariat du CorpusSCO.

» ed. and trans. 1972a. Des keiligen Ephraem des Syrers Hymnen auf Abraham
Kidunaya und Julianos Saba. CSCO 322—23/Syr. 140—41. Louvain: Secrétariat
du CorpusSCO.

, ed. and trans. 1972b. Des keiligen Ephraem des Syrers Sermones III. CSCO
320-21/Syr. 138-39. Louvain: Secrétariat du CorpusSCO.

» ed. and trans. 1973. Des heiligen Ephraem des Syrers Sermones IV, GSCO
334-35/Syr. 148-49. Louvain: Secrétariat du CorpusSCO.

» ed. and trans. 1975. Nachtrige zu Ephraem Syrus. GSCO 363— 64/Syr
159-60. Louvain: Secrétariat du CorpusSCO.

» ed. and trans. 1979. Sermones in Hebdomadam Sanctam. CSCO 412-13/
Syr. 181-82. Louvain: Secrétariat du CorpusSCO.

- 1980. Die Vergleichspartikel *yk in der Sprache Ephrims. Pages 15—41 in
Studien aus Arabistik und Semitistik: Anton Spitaler zum 70. Geburtstag von seinen
Schiilern iiberreicht. Edited by W. Diem and S. Wild. Wiesbaden: Harrassowitz.
- 1982. Zur Terminologie von Ephrims Bildtheologie. Pages 329-77 in
Dipus, Symbol, Allegorie bei den Gstlichen Vitern und ihren Parallelen im Mittelalter.
Edited by M. Schmidt and C. F. Geyer. Regensburg: Pustet.




Bibliography 267

Bickell, G. 1866. S. Ephraemi Syri Carmina Nisibena: Additis prolegoments et supple-
mento lexicorum syriacorum. Leipzig: Brockhaus.

Botha, P. 1993. The Theology of Totality: Ephrem’s Use of the Particle Ku! (All).
Pages 223—28 in Papers Presented to the Eleventh International Conference on Patristic
Studies Held in Oxford, 1991. Studia Patristica 25. Edited by E. A. Livingstone.
Leuven: Peeters.

. 2000. Social Values and Textual Strategy in Ephrem the Syrian’s Sixth
Hymn on the Fast. Acta Patristica et Byzantina 11:22-32.

Bou Mansour, T. 1988. La pensée symbolique de saint Ephrem le Syrien. Bibliothéque
de P'Université Saint Esprit 16. Kaslik: Université Saint-Esprit.

Brock, S. P. 1975-76. The Poetic Artistry of St Ephrem: An Analysis of H. Azym.
1. Parole de "Orient 6-7:21-28.

. 1976a. St Ephrem on Christ as Light in Mary and in the Jordan: H. de

Ecclesia 36. Eastern Churches Review 7:137-44.

. 1976b. Ephrem’s Letter to Publius. Le Muséon 89:261-305.

. 1982. Clothing Metaphors as a Means of Theological Expression in Syriac

Tradition. Pages 11-38 in Tpus, Symbol, Allegorie bei den Gstlichen Vitern und ihren

Parallelen im Mittelalter. Fdited by M. Schmidt and C. F. Geyer. Regensburg:

Pustet. Repr. in Studies in Syriac Christianity (Ch. XI). Collected Studies 357.

Aldershot: Variorum, 1992,

. 1983. The Harp of the Spirit. Eighteen Hymns of St Ephrem. Studies Supple-

mentary to Sobornost 4. 2nd ed. London: Fellowship of St Alban and St Sergius.

. 1986. Two Syriac Verse Homilies on the Binding of Isaac. Le Muséon

99:61-129. Repr. in From Ephrem to Romanos: Interactions between Syriac and Greek

in Late Antiquity (Ch. VI). Collected Studies 664. Aldershot: Variorum, 1999.

. 1987. A Hymn of St Ephrem on the Eucharist. The Harp 1:61-68.

. 1989a. The Lost Old Syriac at Luke 1:35 and the Earliest Syriac Terms

for the Incarnation. Pages 117-31 in Gospel Traditions in the Second Century:

Origins, Recensions, Text, and Transmission. Christianity and Judaism in Antig-

uity 3. Edited by W. L. Petersen. Notre Dame, IN: University of Notre Dame

Press. Repr. in Fire from Heaven: Studies in Syriac Theology and Liturgy (Ch. X).

Collected Studies 863. Aldershot: Variorum, 2006.

, trans. 1989b. A Garland of Hymns from the Early Church. McLean, VA: St.

Athanasius’ Coptic Publishing Center.

.1990a. A Brief Guide to the Main Editions and Translations of the Works

of St Ephrem. The Harp 3:7-29.

, trans. 1990b. St. Ephrem the Syrian: Hymns on Paradise. Crestwood, NY:

St. Vladimir’s Seminary Press. :

. 1991a. Come, Compassionate Mother ... ., Come Holy Spirit: A Forgotten

Aspect of Early Eastern Christian Imagery. ARAM 3:249-57. Repr. in Fire
from Heaven: Studies in Syriac Theology and Liturgy (Ch. VI). Collected Studies
863. Aldershot: Variorum, 2006.

. 1991b. Syriac Dispute Poems: The Various Types. Pages 109-19 in Dis-

pute Poems and Dialogues in the Ancient and Mediaeval Near East. Edited by G. J.

Reinink and H. L. J. Vanstiphout. Orientalia lovaniensia analecta 42. Leuven:

Department Oriéntalistiek. Repr. in From Ephrem to Romanos: Interactions




268 Ephrem the Syrian: Select Poems

between Syriac and Greek in Late Antiquity (Ch. VII). Collected Studies 664.

Aldershot: Variorum, 1999.

- 1992. The Luminous Eye: The Spiritual World Vision of Saint Ephrem. Cis-

tercian Studies 124. Kalamazoo: Cistercian Publications.

. 1993. From Annunciation to Pentecost: The Travels of a Technical Term.

Pages 71-91 in Eulogema: Studies in Honor of Robert Taft, SJ. Studia Anselmiana

110. Edited by E. Carr. Rome: Centro Studi S. Anselmo. Repr. in Fire from

Heaven: Studies in Syriac Theology and Liturgy (Ch. XIII). Collected Studies

863. Aldershot: Variorum, 2006.

, trans. 1994. Bride of Light: Hymns on Mary from the Syriac Churches. Méran

’Eth’s 6. Kottayam: St. Ephrem Ecumenical Research Institute.

. 1996. Syriac Studies: A Classified Bibliography (1960—1990). Kaslik: Parole

de I'Orient.

- 1997. The Transmission of Ephrem’s Madrashe in the Syriac Liturgical

Tradition. Pages 490505 in Papers Presented at the Tivelfth International Confer-

ence on Fatristic Studies Held in Oxford, 1995. Studia Patristica 33. Edited by

E. A. Livingstone. Leuven: Peeters.

- 1998. Syriac Studies: A Classified Bibliography (1991-1995). Parole de

UOrient 23:241-350.

- 1999a. “The Robe of Glory”: A Biblical Image in the Syriac Tradition.

The Way 39.3:247-59.

-1999b. The Ruah Elohim of Gen 1,2 and Its Reception History in the Syr-

iac Tradition. Pages 327-49 in Lectures et relectures de la Bible: Festschrifi P-M.

Bogaert. Edited by J.-M. Auwers and A. Wenin. Leuven: Leuven University Press

(Uiteverij Peeters Leuven). Repr. in Fire from Heaven: Studies in Syriac Theology

and Liturgy (Ch. XIV). Collected Studies 863. Aldershot: Variorum, 2006.

- 1999¢c. St Ephrem in the Eyes of Later Syriac Liturgical Tradition.

Hugoye 2.1, http://syrcom.cua.edu/Hugoye/Vol2Nol/HV2N1Brock.html.

- 200L. The Dispute Poem: From Sumer to Syriac. Journal of the Canadian

Society for Syriac Studies 1:1-10.

- 2004. Syriac Studies: A Classified Bibliography (1996—2000). Parole de
UOrient 29:263-410.

Burgess, H., trans. 1853. The Repentance of Nineveh: A Metrical Homily on the Mission
of Jonah; Also, an Exhortation to Repentance and Some Smaller Pieces. London:
Blackader.

Cassingena, F,, trans. 1997. Ephrem le Syrien. Hymnes sur I’Epiphanie. Hymnes baptis-
males de I’Orient syrien. Spiritualité orientale 70. Bégrolles-en-Mauges: Abbaye
de Bellefontaine.

Cassingena-Trevédy, F., trans. 2001, Ephrem de Nisibe. Hymnes sur la Nativité.
Sources chrétiennes 459. Paris: Editions du Cerf.

, trans. 2006. Ephrem de Nisibe. Hymnes Paschales. Sources chrétiennes 502,
Paris: Editions du Cerf.

Cerbelaud, D., trans. 1997. Ephrem le Syrien. Hymnes sur le Jefine. Spiritualité
orientale 69. Bégrolles-en-Mauges: Abbaye de Bellefontaine.

, trans. 2004. Ephrem le Syrien. Le combat chrétien. Hymnes de Ecclesia.

Spiritualité orientale 83. Bégrolles-en-Mauges: Abbaye de Bellefontaine.




Bibliography 269

, trans. 2006. Ephrem le Syrien. Le Christ en ses symboles. Hymnes de Virginitate.
Spiritualité orientale 86. Bégrolles-en-Mauges: Abbaye de Bellefontaine.
Conybeare, F. C., trans. 1939. The Commentary of Ephrem on Acts. Pages

373-453 in vol. 3 of The Beginnings of Christianity. 3 vols. Edited by F. J.
Foakes-Jackson and K. Lake. London: Macmillan, 1922-39.
Daniélou, J. 1947. La typologie d'Isaac dans le christianisme primitive. Biblica
28:363-93.
Darmo, T, ed. 1960-62. Hudra. 3 vols. Trichur: Mar Narsai Press.
David, C. J., ed. 1886—96. Breviarium iuxta Ritum Ecclesiae Antiochenae Syrorum.
7 vols. Mosul: Dominican Press.
De Francesco, L, trans. 2001. Efrem il Siro. Inni pasquali. Sugli Azzimi, sulla Croci-
JSissione, sulla Risurrezione. Letture cristiane del primo millennio 31. Milan:
Paoline Editoriale Libri.
, trans. 2003. Efrem il Siro. Inni sulla Nativita e sull’Epifania. Letture cris-
tiane del primo millennio 35. Milan: Paoline Editoriale Libri.
, trans. 2006. Efrem il Siro. Inni sul Paradiso. Milan: Paoline Editoriale Libri.
de Halleux, A. 1972. Un clé pour les hymnes d’Ephrem dans le ms Sinai syr. 10.
Le Muséon 85:171-99.
. 1973. Mar Ephrem théologien. Parole de I’Orient 4:35-54.
. 1974. La transmission des Hymnes d’Ephrem d’aprés le ms Sinai syr. 10.
Pages 21-63 in Symposium Syriacum 1972: célebré dans les jours 2631 octobre
1972 & UlInstitut Pontifical Oriental de Rome. Orientalia christiana analecta 197.
Rome: Pont. Institutum Orientalium Studiorum.
. 1983. Saint Ephrem le syrien. Revue théologique de Louvain 14:328--55.
Den Biesen, K. 2002. Bibliography of Ephrem the Syrian. Giove in Umbria: [Pub-
lished by the compiler: ephrem_bibliography@hotmail.com].
Dodgeon, M. H., and S. N. C. Lieu. 1991. The Roman Eastern Frontier and the
Persian Wars AD 226-363. London: Routledge. .
Draguet, R. 1980. La vie primitive de S. Antoine: conservée en syriaque. CSCO
417-18/Syr. 183-84. Louvain: Secrétariat du CorpusSCO.

Geerard, M. 1974-87. Clavis Patrum Graecorum. 5 vols. Turnhout: Brepols.

, and J. Noret. 1998. Clavis Patrum Graecorum: Supplementum. Turnhout:
Brepols.

Gelston, A. 1992. The Eucharistic Prayer of Addai and Mari. Oxford: Clarendon
Press. :

Gribomont, J. 1973. La tradition liturgique des hymnes pascales de s. Ephrem.
Parole de I'Orient 4:191-246.

Griffith, S. H. 1989-90. Images of Ephraecm: The Syrian Holy Man and His
Church. Traditio 45:7-33.

. 1995. Asceticism in the Church of Syria: The Hermeneutics of Early

Syrian Monasticism. Pages 220—48 in Asceticism. Edited by V. L. Wimbush

and R. Valantasis. New York: Oxford University Press.

. 1997, “Faith Adoring the Mystery”: Reading the Bible with Saint Ephraem the

Syrian. Milwaukee: Marquette University Press.

. 1998. A Spiritual Father for the Whole Church: St Ephraem the Syrian.

Sobornost/Eastern Churches Review 20.2:21-40. Also published as: A Spiritual Father




270 Ephrem the Syrian: Select Poems

for the Whole Church: The Universal Appeal of St. Ephraem the Syrian. Hugoye
1.2 (1998), http://syrcom.cua.edu/Hugoye/Vol 1 No2/HV I N2Griffith.html.

Gwynn, J., trans. 1898. Selections Translated into English from the Hymns and
Homilies of Ephraim the Syrian, and from the Demonstrations of Aphrahat
the Persian Sage. Pages 113~433 in A Select Library of Nicene and Post-Nicene
Fathers. Second Series, Vol. 13, Pt. II: Gregory the Great, Ephraim Syrus, Aphrahat.
New York: Christian Literature Publishing Company.

Hage, L. 1987. The Syriac Model Strophes and Their Poetic Metres, by the Maronite
Patriarch Stephen Douayhi. Bibliothéque de PUniversité Samt-Esprlt 14. Kaslik:
Université Saint-Esprit.

Hemmerdinger-Iliadou, D. 1960. Ephrem (les versions). 1. Ephrem grec; II.
Ephrem latin. Pages 800-822 in vol. 4 of Dictionnaire de spiritualité ascétique et
mystique, doctrine et histoire. Edited by M. Villier et al. 17 vols. in 24 parts.
Paris: Beauchesne, 1932-95.

Ibrahim, G. Y, and G. A. Kiraz. 1999. Ephrem’s Madrashe and the Syrian
Orthodox Beth Gazzo. Hugoye 2.1, http://syrcom.cua.edu/Hugoye/Vol2No1/
HV2NlIbrahimKiraz.html.

Jellinek, A. 1967. Bet ha-Midrasch. 3rd ed. 2 vols. in 6 parts. Jerusalem: Wahr-
mann Books.

Jones, S. 2003. The Womb and the Spirit in the Baptismal Writings of Ephrem
the Syrian. Studia Liturgica 33:175-93.

Kmosko, M., ed. 1926. Liber Graduum. Patrologia syriaca 3. Paris: Firmin-Didot.

Konat, A, ed. 1962-63. Fengitho d-Hudro shattongyo. 3 vols. Pampakuda: Mar
Julius Press.

Koonammakkal, T. 1998. Ephrem’s Imagery of Chasm. Pages 17583 in Sympo-
sium Syrigcum VII: Uppsala University, Department of Asian and African Languages
11-14 August 1996. Orientalia christiana analecta 256. Edited by R. Lavenant.
Rome: Pontificio Istituto Orientale.

Lamy, T. J. 1882-1902. Sancti Ephraem Syri hymni et sermones. 4 vols. Mechliniae:
H. Dessain Summi Pontificis S. Congregationis de Propaganda Fide et
Archiepiscopatus Mechliniensis Typographus.

_Lavenant, R., trans. 1968. Ephrem de Nisibe. Hymnes sur le paradis. Sources

chrétiennes 137. Paris: Editions du Cerf.

Leloir, L. 1963a. Ephrem le Syrien. Pages 590-97 in vol. 15 of Dictionnaire de
spiritualilé ascétique et mystique, doctrine et histoire. Edited by M. Villier et al. 17
vols. in 24 parts. Paris: Beauchesne, 1932-95.

, ed. and trans. 1963b. Saint Epkrem. Commentaire de | *Evangile concordant.

Téxte Syriaque (Manuscrit Chester Beatty 709). Chester Beatty Monographs 8.

Dublin: Hodges Figgis & Co.

. 1990. Saint Ephrem. Commentaire de PEvangile concordant. Texte Syriaque
(Manuscrit Chester Beatty 709). Folios additionnels. Chester Beatty Monographs 8.
Leuven: Peeters.

Lieu, J., trans. 1989. Ephrem the Syrian: Hymns against Julian. Pages 105-28
in The Emperor Julian: Panegyric and Polemic. Edited by S. N. C. Lieu. 2nd ed.
Translated Texts for Historians 2. Liverpool: Liverpool University Press.




Bibliography 271

Malan, S. C. 1866. Repentance, Chiefly from the Syriac of St Ephraem. London:
J. Masters.

Marigs, L., and C. Mercier, eds. and trans. 1961. Hymnes de Saint Ephrem con-
servées en version arménienne. Patrologia orientalis 30.1. Paris: Firmin-Didot.

Mathews, E. G. 1994. St. Ephrem, Madrashe on Faith 81-85: Hymns on the Pearl
I-V. St Viadimir’s Seminary Quarterly 38:45-72.

, and J. P Amar. 1994. St. Ephrem the Syrian: Selected Prose Works. The Fathers
of the Church 91. Washington, D.C.: The Catholic University of America Press.

McCarthy, C. 1993. Saint Ephrem’s Commentary on Tatian’s Diatessaron: An English
Translation of Chester Beatty Syriac MS 709. Journal of Semitic Studies Sup-
plement 2. Oxford: Oxford University Press on behalf of the University of
Manchester.

McVey, K. E. 1988. St Ephrem’s Understanding of Spiritual Progress: Some
Points of Comparison with Origen of Alexandria. The Harp 1.2-3:117-28.

. 1989. Ephrem the Syrian: Hymns. Classics of Western Spirituality. New

York: Paulist Press.

. 1990. The Anti-Judaic Polemic of Ephrem Syrus’ Hymns on the Nativity.
Pages 229-40 in Of Scribes and Scrolls: Studies on the Hebrew Bible, Intertestamental
Judaism, and Christian Origins, Presented to John Strugnell on the Occasion of
His Sixtieth Birthday. Edited by H. W. Attridge, J. J. Collins, and T. H. Tobin.

Lanham: University Press of America.

. 2001. Ephrem the Syrian’s Use of Female Metaphors to Describe the
Deity. Journal for Ancient Christianity/Zeitschrift fiir Antikes Christentum
5:261-88.

[Miller, D.], trans. 1984. Ephraim the Syrian: A Homily on the Solitaries. Pages
471-80 in The Ascetic Homilies of Saint Isaac the Syrian. Boston: Holy Trans-
figuration Monastery.

Mitchell, C. W. 1912-21. S. Ephraim’s Prose Refutations of Mani, Marcion, and Bar-
daisan. 2 vols. London: Published for the Text and Translation Society by
Williams and Norgate. Repr. Farnsborough: Gregg, 1969.

Mobarak (Benedictus), P, and S. E. Assemani. 1732—46. Sancti patris nostri
Ephraem Syri Opera omnia quae exstant Graece, Syriace, Latine. 6 vols. Rome: Ex
typographia Vaticana Jo. Mariae Henrici Salvioni typog.

Morris, J. B. 1847. Select Works of S. Ephrem the Syrian: Translated out of the Original
Syriac, with Notes and Indices. Oxford: John Henry Parker.

Murray, R. 1970. A Hymn of St Ephrem to Christ on the Incarnation, the Holy
Spirit, and the Sacraments. Eastern Churches Review 3:142-50.

. 1975-76. The Theory of Symbolism in St Ephrem’s Theology. Parole de

I’Orient 6-7:1-20.

.1982. Ephram Syrus. Pages 73562 in vol. 9 of Theologische Realenzyklopidie.

Edited by G. Miiller et al. 36 vols. Berlin: Walter de Gruyter, 1977-2004.

. 1993, Aramaic and Syriac Dispute Poems and Their Connections. Pages

157-87 in Studia Aramaica. Edited by M. J. Geller, J. C. Greenfield, and M. P.

Weitzman. Journal of Semitic Studies Supplement 4. Oxford and New York:

Oxford University Press on behalf of the University of Manchester.




272 Ephrem the Syrian: Select Poems

- 2004. Symbols of Church and Kingdom: A Study in Early Syriac Tradition.
2nd ed. Piscataway, NJ: Gorgias Press.

Néldeke, T. 1904. Compendious Syriac Grammar. Translated by J. A. Crichton.
London: Williams & Norgate.

Ortiz de Urbina, L. 1965. Patrologia Syriaca. 2nd ed. Rome: Pont. Institutum
Orientalium Studiorum.

Overbeck, ]. J. 1865. S. Ephraemi Syri, Rabulae episcopi Edesseni, Balaei aliorumque
Opera selecta ¢ codicibus syriacis manuscriptis in museo Britannico et bibliotheca
Bodleiana asservatis. Oxford: Clarendon.

Palmer, A. N. 1993a. “A Lyre without a Voice”: The Poetics and the Politics of
Ephrem the Syrian. ARAM 5:371-99.

- 1993b. The Merchant of Nisibis: Saint Ephrem and his Faithful Quest

for Union in Numbers. Pages 167-233 in Early Christian Poetry: A Collection

of Essays. Supplements to Vigiliae Christianae 22. Edited by J. den Boeft and

A. Hilhorst. Leiden: Brill.

. 1995. Words, Silences, and the Silent Word: Acrostics and Empty

Columns in Saint Ephraem’s Hymns on Faith. Parole de {’Orient 20:129—200.

- 2002. Akrostich Poems: Restoring Ephrem’s Madroshe. The Harp 15:275-87.

Parisot, J., ed. and trans. 1894-1907. Aphraatis Sapientis Persae Demonstrationes. 2
vols. Patrologia syriaca 1-2. Paris: Firmin-Didot.

Petersen, W. 1. 1994. Tatian’s Diatessaron: Its Creation, Dissemination, S ignificance, and
History in Scholarship. Supplements to Vigiliae Christianae 25. Leiden: Brill.

Possekel, U. 1999. Evidence of Greek Philosophical Concepts in the Writings of Ephrem
the Syrian. CSCO Subsidia 102. Leuven: Peeters.

Renoux, C., ed. and trans. 1975, Ephrem de Nisibe. Mém1é sur Nicomédie. Patrologia
orientalis 37.2-3. Turnhout: Brepols.

Rouwhorst, G. A. M. 1989. Les hymnes pascales d’Ephrem de Nisibe: analyse
théologique et recherche sur Uévolution de la féte pascale chrétienne & Nisibe et &
Edesse et dans quelques églises voisines au quatriéme siécle. 2 vols. [vol. 1. Etude;
vol. 2. Textes]. Supplements to Vigiliae Christianae 7. Leiden: Brill,

Russell, P. 8. Forthcoming 1. Ephrem the Syrian: 80 Hymns on Faith. Eastern
Christian Texts in Translation 3. Louvain and Washington, D.C.: Peeters.

. Forthcoming 2. Ephrem the Syrian: Six Metrical Homilies on Faith. Eastern
Christian Texts in Translation 4. Louvain and Washington, D.C.: Peeters.

S. Ephraem Syri commentarii in Epistolas D. Pauli nunc primum ex Armenio in Latinum
sermonem a Patribus Mekhitaristis translate. 1893. Venice.

Salvesen, A. G. 1995. The Exodus Commentary of St Ephrem. Maran Eth’s 8.
Kottayam: St. Ephrem Ecumenical Research Institute.

Shemunkasho, A. 2002. Healing in the Theology of Saint Ephrem. Piscataway, NJ:
Gorgias Press.

Shepardson, C. 2001. AntiJewish Rhetoric and Intra-Syriac Conflict in the Ser-
mons of Ephrem Syrus. Pages 502-7 in Papers Presented at the Thirteenth Inter-
national Conference on Patristic Studies Held in Oxford, 1999. Edited by M. F. Wiles
and E. Yarnold. Studia Patristica 35. Leuven: Peeters.

Slim, J. 1967. Hymne | de saint Ephrem sur la Resurrection. I’Orient syrien
12:505-14.




Bibliography 273

Srboyn Efremi xorin suri Matenagrut‘iwnk’. 1836. 4 vols. Venice.

Tonneau, R. 1935. Sancti Ephraem Syri in Genesim et in Exodum commentarii. CSCO
152-53/Syr. 71-72. Louvain: Durbecq.

Valavanolickal, K. A. 1996. The Use of the Gospel Parables in the Writings of Aphrahat
and Ephrem. Studies in the Religion and History of Early Christianity 2. Frank-
furt am Main: Peter Lang.

Wickham, L. 1974. The Sons of God and the Daughters of Men. Qudfestamentische
Studien 19:135-47.

Widengren, G. 1946. Mesopotamian Elements in Manichaeism. Uppsala-Leipzig:
Lundequistska Bokhandeln.

Wright, W. 1871. Apocryphal Acts of the Apostles. 2 vols. London: Williams and
Norgate. Repr. Hildersheim: Georg Olms, 1990.

Zingerle, P. 1869. Monumenta Syriaca I. Oeniponti: Wagner.






Index of Scripture Citations

References are to text number and stanza.
The addition of n indicates that the
reference is to a note.

GENESIS

1:2 8:2n; 16:8
1:26 10:6

2:7 5:15; 13:14
2:8 1:5

2:17 13:13
3:1-6 9:1

3:6 13:13

3.7 5:4; 9:2; 10:7-
3:18 1:13

3:19 13:14

3:23 15:1n
4:1-2 13:9

4:4 12:8

6 16:9

6:2 14:8; 19:7n
6:4 19:7n

6:6 2:1

7:11 19:10

7:16 19:10

8 3:1f.

8:4 19:3

8:11 16:13; 19:4, 7
8:20 19:1
8:21-22 19:1
9:9-17 19:1
9:16-17 19:1

9:22 19:9

11:4 13:2
18:8-9 17:11

19:11 13:16

-275-

19:24
22:10
22:12-13
39:7-8
39:15
50:26

Exobus

1:16
3:1
4:2
4:10
4:16
7:1
12
12:5
12:6
12:6-7
12:7
12:8
12:9
12:10
12:11
12:22
12:22-23
12:29
12:46
14:22
14:28
15:3
17:6
19:10
19:14
19:15
24:10

14:8; 17:12
12:7

12:7

14:10

18:7

14:10

5:3
12:2
12:1
7:8
13:14
13:14
11:16f.
12:3
12:1
8:1

12:2

12:2,3,5
12:4
12:4
12:6
12:2
14:11
13:14
12:3
19:8
19:5
2:4
1:1
5:7n
18:6
5:7n
2:8




276

Exopus (continued)

32:11F 18:6
32:2-4 14:13
32:19 18:6
34:20fF. 7:6
LeviTiCcus

14:6-7 5:17
23:11 8:3
NUMBERS

9:11 12:3,5
9:12 12:3, 4
14:14 18:8
16:46 14:13
16:48 13:14
20:12 14:11
DEuTERONOMY
6:4 13:3
34:5 13:14
Josnua

6:20 19:8
JupcGEs

14:15 14:19
16:21 14:19
I SAMUEL

12:1-4 14:18
15:29 2:1
17:4 14:15
25:1 14:18
25:10 14:27
29:4 10:8n
II SaMUEL

11:2 14:15
24:18 14:15
I KiNnGs

3:27 14:17
11:1-8 14:17
17:1 16:3
17:16 16:3
18:38 17:12

18:45 16:4

Ephrem the Syrian: Select Poems

19:2
21:54F.
21:12-13
21:24

II Kings
1:10-14
2:11
4:1-7
4:10
4:34-35
5:10

5:14
10:27
10:35
13:21
19:35
22:1-2
23:29-30

Jos
1:12
1:22
42:17

Psarms
29:3
34:15
4423
5115
74:14
78:12
78:66
81:10
110:1

120 (121):3-4

PROVERBS
9:1
30:4

Isaian

14:12
16:3
9:5
9:5

17:12
16:4
16:11
13:10
13:10
5:16
16:7
14:16
14:16
13:10
148
14:20
14:20

14:14
14:14
14:14

4:6
2:1
2:4
19:7
20:10
19:2

T 2:4

17:1
8:5; 17:14
2:8

5:5n
17:14, 15

16:7
12:6
1:11
17:10
4:5
2:4



Index of Scripture Citations 277

14:9 20:10n 11:29 39
38:5 14:21 14:12 14:22
39:4 14:21 14:25 17:20
40:12 2:8 14:30 16:15
40:28 2:8 15:27 1:15; 17:3; 17:22
53:2 4:4; 6:3n; 8:3 16:18 19:8
55:1 5:13 16:22 20:13
61:1 12:3 17:27 8:11
65:17 5:12 17:52 11:14
19:26 4:1n
JEREMIAH 20:11 19:9
2:28 13:3 217 15:7
21:15-16 15:7
21:16 16:13
Fzexier 21:42-44 20:13
3:12 8:5n; 13:14 29:11 10:2
22:21 8:11
Hosea 24:38 3:n
13:14 14:24 26:26-36 8:13
26:571. 8:20
DanieL 26:63—65 8:18
935 45 26:69-72 14:23
9.44 19:1n 27:45 18:8
7.9 9.4 27:50 11:19; 13:15
713 9:4n 27:52 13:15
BEN Sira (EccLESIASTICUS) Mark
1:4 14:22
1:2 13:9
24:8 3:3n L7 17:5
539 1:7
W 7:28 1:15; 17:3; 17:22
IShOM 10:46 10:5
6:7 3:3n 12:35 8:13-
83 3:3n 15:13 18:8
MATTHEW Luke
1:1 8:1 1:28 52
1:6 8:12 1:31-35 8:18
1:13 5:3 1:35 8:5n, 7n
1:16 5:3 1:32 8:12
2:3 5:2 1:35 8:5
2:11 5:2 1:78 7:5
4:1-11 8:13, 20 2:25-28 5:2
4:2 4:5 2:28 8:9
4:9 14:27 3:3 14:22
7:6 - 10:4 3:32 8:6
7:26 19:8 4:18 12:3
8:24 8:21 7:15 13:13
9:21 17:5 8:2 5:17

11:19 8:17 8:30 1:7




278

LUKE (continued)

8:47
8:55
15:4-5
15:10
17:27
239
24:51

Jonn

1:14
1:18
1:29
2:1-11
2:6
4.7
5:35
6:36
8:17
9:6
11:39
11:43
11:44
12:1-3
12:3
12:7
12:13
12:24
19:36
20:16
20:25

AcTs
1:9-10
2:13
9:40

17:5
13:13
8:2
16:8
3:ln
8:20
8:18n

2:11; 8:7
8:7

12:9
8:13; 18:1
18:3

4:5
14:22
8:3

1:2
5:12, 14; 10:5, 6; 17:7
13:16
5:15
13:12, 13
15:6
16:13
16:13
16:13
8:3

12:3
15:5n
20:12

8:18
17:19n
14:23

Ephrem the Syrian: Select Poems

RomMans

8:29 4:2n
11:17 16:11
15:12 8:6

I CorINTHIANS

5:7 12:5
10:4 1:1
15:45 16:5
15:55 14:24

IT CorINTHIANS

5:17 17:9
12:7 10:8n
GALATIANS
6:15 17:9
PHILIPPIANS
2:7 16:12
CoOLOSSIANS
1:18 8:6
2:14 16:11
HEBREWS
5:6 8:12
8:1 5:5
9:11 8:1
9:19 5:17
JUuDE
9 13:14n



Index of Names

Aaron, 14:13

Abel, 12:8-9

Abraham, 8:1; 12.7; 17:11

Adam, 5:12; 8:2; 9:1-2; 10:7-8;
13:12-14; 14:7; 16:5, 10

Assyrians, 14:8

Baal, 14:16

Bartimaeus, 10:5

Caiaphas, 8:18

Cain, 19:4

David, 8:1, 12; 13:13; 14:15

Delilah, 14:19

Eden, 1:5

Egypt, 5:3; 11:1, 6, 8-10, 17; 12:1;
14:11; 18:7

Elijah, 14:12; 16:4; 17:13

Elisha, 5:16-17; 13:10-11

Eve, 5:4; 6:3, 5; 9:1, 6; 12:5

Gabriel, 5:2; 8:18

Golgotha, 20:11

Goliath, 14:15

Ham, 19:9

Hebrews, 5:3

Herod, 5:2

Hezekiah, 14:21

Isaac, (12:7)

Isaiah, 17:10

Jairus, 13:13

Jehu, 14:16

Jericho, 19:8

Jesus, 13:1, 11, 15; 18:4

Jethro, 12:2

Jezebel, 14:12; 16:3

Job, 14:14

John the Baptist, 14:22; 17:5, 21

Jordan, (5:16; 8:21)

Joseph (OT), 14:10; 18:7

Joseph (NT), (4:3)

Josiah, 14:20

Judea, 5:3

Lazarus, 13:12-13, 16

Leviathan, 20:10

Levites, 16:8

Magi, 5:2

Mary, 4:4; 5:1; 6:3, 5; 7:2; 8:3,6, 9;
13:14; 17:15

Mary (Jn 12), 15:6; 16:13

Melkizedek, 8:12

Moses, 1:2; 5:3; 7:6-8; 12:1-2, 4; 13:14;
14:11; 19:8

Mygdonius, (19:3)

Naaman, 16:7

Naboth, 9:5

Nisan (April), 15:3, 5; 16:2

Noah, 3:1-2, 6; (16:13); 19:1-2, 4, 811

Pharaoh, 11:13, 15~16

Samson, 14:19

Samuel, 14:18

Satan, (5:3); 11:15, 18; 13:15; 14:10, 12, 18

Seraph(im), 12:6; 17:10

Seth, 19:4

Shapur, (19:5)

Sheol, 8:3, 8; 11:8-9, 11; 13:10-11,
15-16; 14:8, 16, 25-26

Simeon, (8:9)

Simon (Peter), 14:22; 16:15; 20:13

Sinai, 18:6

Sodom, 13:16; 14:8

Solomon, 14:17; 17:14

Teshri (October), 16:2

- 279 -







About the Translators

SEBASTIAN P. BROCK was, until his retirement in 2003, Reader in Syriac
Studies at the University of Oxford. Among his publications are The Lumi-
nous Eye: The Spiritual World Vision of Saint Ephrem the Syrian (Cistercian Pub-
lications); St. Ephrem the Syrian, Hymns on Paradise (St Vladimir’s Seminary
Press); Isaac of Nineveh (Isaac the Syrian): “The Second Part,” chapters IV-XLI
(Peeters); The Bible in the Syriac Tradition (SEERI); An Outline of Syriac Liter-
ature (SEERI); and four volumes in the Variorum Reprint series (Ashgate).

GEORGE A. KIRAZ is the founder and director of Beth Mardutho: The Syriac
Institute, and president of Gorgias Press. He obtained an MSt in Syriac Studies
from Oxford University (1991), and an MPhil (1992) and PhD (1996) from
Cambridge University. He has written extensively on Syriac and computa-
tional linguistics. His recent publications include A Computer Generated Con-
cordance to the Syriac New Testament (Brill); Comparative Edition of the Syriac
Gospels (Brill); and Lexical Tools to the Syriac New Testament (Gorgias Press).



A Note on the Tppe

The English text of this book was set in BASKERVILLE, a typeface originally
designed by John Baskerville (1706—1775), a British stonecutter, letter designer,
typefounder, and printer. The Baskerville type is considered to be one of the
first “transitional” faces—a deliberate move away from the “old style” of the
Continental humanist printer. Its rounded letterforms presented a greater
differentiation of thick and thin strokes, the serifs on the lowercase letters
were more nearly horizontal, and the stress was nearer the vertical—all of
which would later influence the “modern” style undertaken by Bodoni and
Didot in the 1790s. Because of its high readability, particularly in long texts,
the type was subsequently copied by all major typefoundries. (The original
punches and matrices still survive today at Cambridge University Press.) This
adaptation, designed by the Compugraphic Corporation in the 1960s, is a
notable departure from other versions of the Baskerville typeface by its overall
typographic evenness and lightness in color. To enhance its range, supple-
mental diacritics and ligatures were created by Jonathan Saltzman in 1997.




About the Series

'To understand Eastern Christianity one must study its literature, a rich and
varied resource that is vital to many fields of religious and academic inquiry.
Yet scholars and students are often deterred from its study by the lack of
accessible and reliable texts and the remoteness of the source languages.
EAsTERN CHRISTIAN TEXTS provides specialists and nonspecialists with
reliable English-language translations of seminal works paired with original-
language texts. Each volume is produced to meet the highest academic and
editorial standards and is elegantly designed to reflect the dignity of the
tradition it represents.

EASTERN CHRISTIAN TEXTS is published by Brigham Young Univer-
sity Press and distributed through the University of Chicago Press.

http://meti.byu.edu/

*



